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Abstract 
This thesis investigates aspects of ideology and politics in the translation of 
political speeches during times of ongoing conflict, particularly the Palestinian- Israeli 
conflict. It examines Benjamin Netanyahu's Speech, which was delivered in the 
United Nations General Assembly in its 66th session on 23 September 2011, and its 
three Arabic translations. This thesis, which takes three different Arabic translations 
of Benjamin Netanyahu's speech as its corpus is situated within the theoretical 
framework of Descriptive Translation Studies (Lambert and Van Gorp 1985) and the 
Three-Dimensional Model of Critical Discourse Analysis (Fairclough 1992). The 
thesis begins with introducing the historical, sociopolitical and institutional conditions 
of the production of the original version of the ST and its three different Arabic 
translations (target texts), focusing on their underlying functions and principles of 
audience design. It then moves to examine how these different Arabic translations 
reflect aspects of ideology and politics at the micro-structural level by comparing the 
target texts to their source text. The final step is to explain these aspects in terms of 
their historical, sociopolitical and institutional contexts of these Arabic translations. 
The overall textual analysis demonstrates that the different translations of political 
speeches are interpreted differently by different institutions to serve their respective 
ideologies and political agendas. The analysis also illustrates how these different 
translations –as products– serve different purposes and functions of the agents 
involved. These translations, thus, play a major role in circulating narratives and 
political agendas of the conflict relying on their institutional context and the 
objectives they meant to serve. These findings emphasize the need to study 
translations of political speeches in their respective sociopolitical, historical and 
institutional contexts. 
 
 
Keywords: Political speeches, translation, ideology, politics, Palestinian-Israeli 
conflict, United Nation. 
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فٟ  ٘ٛ١بٔزٕرشعّخ اٌخطبة اٌغ١بعٟ ِٓ اٌٍغخ الإٔغٍ١ض٠خ إٌٝ اٌٍغخ اٌؼشث١خA خطبة ثٕ١بِ١ٓ 
 ب  ّٔٛرعأ -الأُِ اٌّزؾذح
 
 إػذادA ػجذ اٌشؽّٓ سعب ػٛ٠ؼخ
 
 إششافA اٌذوزٛس أؽّذ ػ١ّبد
 
 ٍِخض
 
 كزوح أص٘بء رِو٠اُز٢ اَُ٤بٍ٤خ  طبثبداُق روعٔخ ك٢ خ٤ٝاَُ٤بٍ خالأ٣ل٣ُٞٞع٤ ٘ٞاؽ٢اُك٢  رجؾش ٛنٙ الأٛوٝؽخ
 أٓبّ أُوبٙ اُن١ ٛٞ٤بٗز٘ ث٘٤بٓ٤ٖ فطبة ام رجؾش ك٢. ٢ٍوائ٤ِالإ -اُلَِط٤٘٢ اُٖواع ٍ٤ٔب لا اُلائوح، اُٖواػبد
 .ٝروعٔبرٚ اُؼوث٤خ اُضلاس ،2213 ٍجزٔجو 43 ٣ّٞ ٝاَُز٤ٖ اَُبكٍخ عَِزٜب ك٢ أُزؾلح ك٢ الأْٓ اُؼبٓخ اُغٔؼ٤خ
ٝرَز٘ل ك٢ ثؾضٜب ُٜنٙ اُزوعٔبد  ،ٛٞ٤بٗز٘ ث٘٤بٓ٤ٖ ُقطبة ػوث٤خ ٓقزِلخ روعٔبدصلاس  اُؾبُ٤خ رجؾش الأٛوٝؽخٝ
، ٜٝٓ٘غ٤خ )5891 proG naV dna trebmaL(إُٞل٤خ  ػِ٠ ٜٓ٘غ٤خ الإٛبه اُ٘ظو١ ُلهاٍبد اُزوعٔخ
رجلأ الأٛوٝؽخ ك٢ اُجؾش ك٢ اَُ٤بم ام  .)2991 hguolcriaF(اُزؾِ٤َ اُ٘ول١ ُِقطبة ثَٔزٞ٣برٚ اُضلاس 
اُزبه٣ق٢، ٝالاعزٔبػ٢ اَُ٤بٍ٢، ٝالإٛبه أُئٍَ٢ اُن١ ك٢ ظِٚ أ ُْو٢َ اُ٘ٔ الإِٔ٢ ُِقطبة  ُٓ ْٔ ِؼَ٘خً ك٢ مُي 
ٝاَُ٤بٍ٤خ أُز َٚ ٔ٘خ ُٜنٙ اُزوعٔبد ٝٛج٤ؼخ اُغٜٔٞه اُ ُٔقبٛت. ٖٝٓ صْ ر٘زوَ  الأ٣ل٣ُٞٞع٤خػِ٠ اُغٞاٗت 
ؼٌَٚ الافزلاكبد ث٤ٖ اُزوعٔبد اُضلاس ٖٓ ٓآلاد أ٣لُٝٞع٤خ ٝأفوٟ ٍ٤بٍ٤خ ٖٓ الأٛوٝؽخ ك٢ ثؾضٜب ك٤ٔب ر
فلاٍ ٓوبهٗزٜب ٓغ اُ٘ٔ الإِٔ٢ ُِقطبة، ٝمُي ػِ٠ أَُزٟٞ اُغيئ٢. ٖٝٓ صْ رٚغ رلَ٤واد ُ٘ٞاؽ٢ ٛنٙ 
ؽجذ الافزلاكبد ٓورٌيحً ك٢ مُي ػِ٠ كهاٍخ اُظوٝف اُزبه٣ق٤خ، ٝالاعزٔبػ٤خ اَُ٤بٍ٤خ، ٝأُئٍَ٤خ اُز٢ ٕب
ٝ٣ُظٜو رؾِ٤َ اُٖ٘ٞٓ اُ ُٔزوعٔخ إٔ روعٔبد اُقطت اَُ٤بٍ٤خ ٣ٌٖٔ إٔ  ُِقطبة. ٗزبط اُزوعٔبد اُؼوث٤خا
فزلاف أُئٍَبد اُ ُٔ زوِعٔخ ُٜنٙ اُقطت ٍؼ٤بً ٜٓ٘ب لإٔ رزَبٝم اُزوعٔخ برقٚغ ُزلَ٤واد ٓقزِلخ، ٝمُي ث
الأٛوٝؽخ ً٤ق رقلّ ٛنٙ اُزوعٔبد أُقزِلخ  رٞٙؼٝك٢ اُقزبّ،  ٝرزٔبّ٠ ٓغ أع٘لرٜب الأ٣لُٝٞع٤خ ٝاَُ٤بٍ٤خ.
ؽ٤ش إٔ ٛنٙ اُزوعٔبد رِؼت كٝهاً هئ٤َبً ك٢ اُزؤً٤ل ػِ٠  ٝٝظبئق ٓزؼلكح (ثٕٞلٜب ٓ٘زغبد) أٛلاكبً ٓقزِلخ
 ٝكوبً  ًنُيٍع كائٍو ٝكوبً ُلإٛبه أُئٍَ٢ اُن١ ك٢ ظِٚ ٣ُزَوَع ْ اُقطبة، ٕٝواهٝا٣بد ٝأع٘لح ٍ٤بٍ٤خ ؽٍٞ 
ٍخ لإعواء ٓي٣لاً ٖٓ اُلهاٍبد بٖٓ اُقطبة. ًٔب ٝرئًل ٗزبئظ ٛنٙ الأٛوٝؽخ اُؾبعخ أُُلأٛلاف أُجزـبح 
اُ٠ كهاٍخ ٝرؾِ٤َ اَُ٤بهبد اُزبه٣ق٤خ، ٝالاعزٔبػ٤خ اَُ٤بٍ٤خ، ٝأُئٍَ٤خ  ٍز٘بكُزوعٔبد اُقطت اَُ٤بٍ٤خ ثبلا
 .ُٜبأُٞاًجخ 
 
 ٟ.عشاي١ٍالإ-ٌغ١بعخ، اٌظشاع اٌفٍغط١ٕٟ، االأ٠ذ٠ٌٛٛع١باٌىٍّبد اٌّفزبؽ١خA اٌخطت اٌغ١بع١خ، اٌزشعّخ، 
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DTS Descriptive Translation Studies 
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SL Source Language 
ST Source Text 
TC Target Culture 
TS Translation Studies 
TT Target Text 
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1
This Arabic transliteration System table is based on the Eleventh United Nations Conference on the 
Standardization of Geographical Names. Retrieved from:https://unstats.un.org/unsd/geoinfo/UNG EGN 
/ docs/11th-uncsgn-docs/E_Conf.105_137_CRP.137_14_Romanization%20System%20from%20 
Arabic%20%20letters%20to%20Latinized%20%20%20letters%202007%20-%20ENGLISH.pdf (last 
accessed, 4/2/2018) 
Arabic Transliteration System
1 
Arabic 
Character 
Romanization 
Arabic 
Character 
Romanization 
    
ؽ GH ء حئٛ 
ʼ
 
ف F ا Ā 
م Q ة B 
ى K د T 
ٍ L س TH 
ّ M ط J 
ٕ N ػ H 
ــٛ 
خٌُِٔا خ٣بٜٗ ٢ك خٛٞثؤُا ءبزُاٝ 
H ؿ KH 
ٝ W , Ū ك D 
١ Y, Ī م DH 
Short Opener A ه R 
Long Opener Ā ى Z 
Maddah Ā ً S 
Alif Maqsourah 
à ُ SH 
Short Closer U ٓ S 
Long Closer Ū ٗ D 
Short Breaker I ٛ T 
Long Breaker Ī ظ DH 
حّلّ Doubling the letter ع 
ʻ 
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Chapter One 
 
Introduction 
 
 
Language can be used to express power and ideology, inflame our patriotic feelings 
and express our identity (Bazzi 2009: 5). For, Aristotle, there is a ''connection 
between man's political nature and the power of speech" (Fairclough & Fairclough 
2012: 19). Kuhiwczak & Littau (2007: 134) also state that politics and language are 
closely related. Indeed, the relationship between politics and language is inseparable; 
simply because "politics cannot be conducted without language" (Chilton & Schäffner 
1997: 206). Also, Schäffner (1996: 201) emphasizes that "any political action is 
prepared, accompanied, controlled and influenced by language". 
Politics often requires the use of two or more languages (Mardirosz 2014: 65). To put 
it in another way, most of politicians' words are rendered in other languages than the 
one in which they were uttered (Schäffner 1997: 206). Hence, translating becomes a 
must. However, in Modern Translation Studies, leading theorists such as Godard 
(1990), Schäffner (1996), Hermans (1997), Baker (2006) and Munday (2008) argue 
that translation is not a purely neutral activity, and is often meant to serve ideological 
and political agendas. For instance, Schäffner & Bassnett (2010:8) argue that 
translation processes are determined by institutional policies and ideologies.  
During times of ongoing conflict, each party employs translation to serve its narration, 
and thus attempts to gain support and market political views. The Palestinian-Israeli 
conflict, for instance, is a case in point. Ayyad (2011: 34) asserts that translation plays 
a key role in communication in the context of the Palestinian- Israeli conflict. Also, 
Schäffner (1996: 202) makes the points that political speeches could be seen as "a 
specific subgenre of political texts", which is "a part of and/or the result of politics, 
they are historically and culturally determined". Accordingly, translation, in this 
thesis, is regarded as "a form of regulated transformation, as a sociopolitical practice" 
(Venuti 1995: as cited in Schäffner & Bassnett 2010: 11). 
  
2 
 
Accordingly, this thesis argues that translations of political texts are ideologically and 
politically motivated. The vast bulk of literature review shows that translating 
political speeches, particularly from English into Arabic, is still largely under-
researched area in the discipline of Translation Studies (cf. Chapter Two).  
In order to uncover the underlying ideological and political considerations, a text is 
recommended to be analysed in its historical and sociopolitical context. In this 
context, Schäffner (1996: 201) argues that "linguistic analysis of political discourse 
cannot ignore the broader societal and political framework in which such discourse is 
embedded". Moreover, Van Dijk (2010: 24) asserts that the specifics of political 
discourse analysis have to be examined in terms of the relations between discourse 
structures and political context structures. Van Dijk (1993: 279) suggests that CDA 
represents a promising model to analyse the text as it aims to "provide an account of 
the role of language, language use, discourse or communicative events in the 
(re)production of dominance and inequality" (cf. Chapter 3.2.2). 
The present thesis aims at investigating aspects of ideology and politics in translations 
of political speeches. It analyses aspects of ideology and politics in the Arabic 
translations of Benjamin Netanyahu's speech before the UNGA (cf. Chapter 3.2.1 and 
3.2.2). Thus, these translations will be analysed both descriptively and comparatively 
(cf. Chapter Four). It further examines key characteristic features of the speech, 
discursive function both in the source and target language, and the textual features in 
the target culture in terms of their respective historical, sociopolitical and institutional 
contexts. To achieve these goals, the thesis applies the theoretical framework of 
Descriptive Translation Studies (Lambert and Van Gorp 1985) and the Three-
Dimensional Model of Critical Discourse Analysis (Fairclough 1992) (cf. Chapter 
3.2). 
Product-Oriented Descriptive Translation Studies approach is interested in examining 
existing translations (Munday 2008: 10), and CDA enables the analyst to focus on the 
signifiers that make up the text, and thus it represents a suitable methodology to 
uncover hidden political and ideological agendas. Yet, investigating the historical 
determination of these selections is also required to uncover whether the processes of 
production and reception are socially constrained (Janks 1996: 1).  
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Applying these two theoretical frameworks enables to unveil the ideological and 
political aspects underlying in the Arabic translations of Benjamin Netanyahu's 
speech (cf. Chapter Five). The translations are thus meant to serve different political 
agendas and narratives. On one hand, the two Israeli translations of the speech 
prepared by two different Israeli institutions, namely the Israel Prime Minister Office 
and I Love Israel Website reflect political affiliation and promote ideological and 
political positions e.g. translating this excerpt of Netanyahu's speech: ''I speak for a 
hundred generations of Jews who were dispersed throughout the lands'' makes this 
point (cf. Chapter 4.3.2). On the other hand, the UN's Arabic translation which 
follows a generally literal translation strategy is, to a large extent, a neutral translation 
e.g. translating the phrase ''our National life'' (cf. Chapter 4.2.4).  
 
1.1 Purpose of the study 
There is an interrelationship between translation and political discourse; they depend 
on each other (Schäffner 2004: 120). In this context, Ayyad (2011: 35) maintains that 
''governments, political parties as well as ordinary citizens rely on translation as a 
source of information which constitutes acts of mediation''. Elliott & Boer (2012: 2) 
also point out that translating sensitive political texts is processed within complex 
webs of ideology and culture. Consequently, a trend towards producing different 
translations for the same source text is motivated to fit certain ideological and 
political views and stances.    
The thesis argues that Arabic translations of Benjamin Netanyahu's speech serve 
ideological and political agendas of the agents' involved. In order to investigate 
aspects of ideology and politics in the Arabic translations of Benjamin Netanyahu's 
speech, these translations were investigated in their respective historical, 
sociopolitical and institutional contexts (cf. Chapter Three). In this regard, Schäffner 
(1996: 204) notes that "the analysis of political speeches in particular and political 
discourse in general should relate linguistic structures to larger contexts of 
communicative settings and political functions".  
This thesis first examines conditions of text production in their historical, 
sociopolitical and institutional contexts (cf. Chapter 3.1). It then describes and 
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compares the Arabic translations to their ST to unveil the underlying aspects of 
ideology and politics in these translations and interpret them based on their historical, 
sociopolitical and institutional contexts (cf. Chapter 4.1-4.4). To come to these 
purposes, the corpus of the thesis will be processed within the framework of Product-
Oriented DTS of Lambert & Van Gorp (1985) and Fairclough's (1992) Three-
Dimensional Model of CDA (cf. Chapter 3.2). Finally, the present thesis aims to 
contribute to the discipline of Translation Studies by analysing an authentic data.  
 
1.2 Significance of the study 
Schäffner (1996: 201) argues that "the study of language has recently become more 
central to those academic disciplines concerned with politics". For Schäffner & 
Bassnett, translation is an integral part of political activity (2010: 13). Also, 
Translation Studies scholars (e.g. Schäffner 1996, Hatim 1997, Baker 2006, Schäffner 
& Bassnett 2010, Ayyad 2011, Tymoczko 2013) maintain that the study of political 
texts, is part of both translation and politics because these topics are interrelated and 
depend on each other. Accordingly, the study of the translations of political speeches 
is still an under-researched area. In this regard, it is worth mentioning that translations 
of political texts have to be investigated within their historical, sociopolitical and 
institutional contexts since what is regarded as "political" relies on the participants in 
a communicative context (Schäffner 2004:119).    
Translation Studies today is no longer concerned with examining whether a 
translation has been „faithful‟ to a source text. Instead, the focus is on 
social, cultural, and communicative practices, on the cultural and 
ideological significance of translating and of translations, on the external 
politics of translation, on the relationship between translation behavior and 
socio-cultural factors. (Schäffner & Bassnett 2010: 12)             
Schäffner also points out that Translation Studies scholars, interested in political 
topics, have looked at specific features of political language and at the sociopolitical 
causes and effects of particular translation solutions (cited in Kuhiwczak & Littau 
2007: 142). Based on this, the current thesis will examine its corpus in its historical, 
sociopolitical and institutional contexts to provide a vital discussion from the 
perspective of Translation Studies.     
For William & Chesterman (2002: 2), "contribution to the discipline of Translation 
Studies can be achieved through providing new data, suggesting answers to specific 
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answers, testing or refining an existing hypothesis, theory or methodology and by 
proposing a new idea, hypothesis, theory or methodology''. This thesis contributes to 
the discipline of Translation Studies by providing an original data; namely Benjamin 
Netanyahu's speech. It also provides answers for controversial questions in regard to 
translation of political speeches in general, and from English into Arabic in particular 
(cf. Chapter 1.5). 
Schäffner (1997: 119) points out that in the analysis of political discourse and 
political texts, the broader societal and political framework in which such discourse is 
embedded has to be taken into consideration. Accordingly, the thesis examines three 
different Arabic translations for Benjamin Netanyahu's speech in their historical, 
sociopolitical and institutional contexts. Thus, the thesis attempts to bridge a gap in 
analysing the translations of political speeches descriptively and comparatively by 
using more than one translation for one source text. The present thesis also attempts to 
contribute to the discipline of Translation Studies by uncovering aspects of ideology 
and politics in the translations of political speeches from English into Arabic (cf. 
Chapter Five).  
 
1.3 Statement of the problem  
In times of ongoing conflicts, the study of the translation of political speeches 
becomes sensitive. In this respect, Ayyad (2011: 48) makes the point that "it 
[translation] is of the utmost importance at times of conflict as it directly affects both 
domestic and foreign policies and consequently, the resolution or aggregation of 
conflicts". Although the relationship between translation and politics is inseparable, 
the study of the translations of political texts has not been scrutinized sufficiently 
(Mahdiyan et al. 2013: 39). Schäffner (2004: 120) indicates that aspects of translation 
have not so far received sufficient attention by Political Discourse Analysis. 
The crux of the thesis rests on examining the translations of political speeches from 
English into Arabic, at the micro-level, with a particular focus on translating texts 
loaded with ideological and political contents e.g. 'Benjamin- Binyamin -- the son of 
Jacob' (cf. Chapter 4.4.4). It examines Benjamin Netanyahu's speech before the 
UNGA in 2011 as its corpus (cf. Chapter 3.1). It attempts to uncover aspects of 
  
6 
 
ideology and politics in these translations of political speeches from English into 
Arabic. It also attempts to unveil the discursive functions of the source text of 
Benjamin Netanyahu's speech and its three different Arabic translations in light of 
their textual features (cf. Chapter 1.1). The thesis thus links textual features to their 
political discursive functions (cf. Chapter 1.5).  
This thesis analyses the three Arabic translations of Benjamin Netanyahu's speech in 
their relevant historical, sociopolitical and institutional contexts to uncover aspects of 
ideology and politics in these Arabic translations. Therefore, it will operate within the 
theoretical frameworks of Product-Oriented DTS, particularly, Lambert & Van Gorp 
(1985) and Fairclough's (1992) Three-Dimensional Model of CDA (cf. Chapter 3.2).  
 
1.4 Limitations of the study 
The thesis examines the translation of political speeches from English into Arabic, 
namely, the case of Benjamin Netanyahu's Speech before the UNGA in its 66
th
 
session in September, 2011. The analysis is based on describing and comparing three 
Arabic translations of the speech in their respective historical, sociopolitical and 
institutional contexts. These translations were issued by three different institutions, 
namely; the United Nations (UN), Israeli Prime Minister Office (IPMO) and the 
Israeli website I Love Israel (ILIW). Thus, the present thesis has two main limitations. 
First, its corpus is limited to only one of Benjamin Netanyahu's speeches. Second, it 
would have been more rewarding if the corpus had included a translation produced by 
an institution with more distant political views e.g. Arab News agencies, and thus the 
analysis would be more enriched.  
 
1.5 Questions of the study 
The present thesis attempts to provide answers for the following questions: 
1. What are the key distinctive features of Benjamin Netanyahu's speech as a 
political text? What are their discursive functions in the source culture?  
2. How do the three Arabic translations differ from one another? What are their 
textual features in the TT? What are their discursive functions in the target 
culture?  
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3. What political and ideological aspects do these translations reflect? How can the 
differences in the three Arabic translations be interpreted in terms of their 
historical, sociopolitical and institutional contexts?   
To answer these questions, the study is located within the theoretical framework of 
Product-Oriented DTS of Lambert & Van Gorp (1985) and Fairclough's (1992) 
Three-Dimensional Model of Critical Discourse Analysis (cf. Chapter Three and 
Four). 
 
1.6 Structure of the study 
The thesis consists of five chapters as follows: 
Chapter One presents a general overview of the thesis. It then introduces the 
purpose, significance, statement of the problem, limitations, questions and structure of 
the study. 
Chapter Two provides a review of the most relevant studies that investigated 
translations of political texts with a particular focus on the translation(s) of political 
speeches. It starts with an overview presenting the aims and main sections of the 
chapter. The first section reviews literature on translating texts loaded with 
ideological and political considerations. The second part reviews literature on 
translating political speeches with a particular focus on translating political speeches 
from Arabic into English, and vice-versa. Finally, a conclusion summerises the main 
points of the chapter. 
Chapter Three introduces the corpus and methodology of the study. This chapter 
consists of two main sections. The first section introduces the corpus of the study, 
namely Benjamin Netanyahu's Speech and its three Arabic Translations. It presents 
the historical, sociopolitical and institutional contexts of the production of the ST of 
Benjamin Netanyahu's speech. It then sheds light on the three Arabic translations of 
the speech (the target texts) with a particular focus on the three institutions which 
produced them. The second section presents the methodology of the study; Product-
Oriented DTS of Lambert and Van Gorp (1985) and Fairclough's Three-Dimensional 
Model of CDA. The chapter ends with a conclusion which summarises the main 
points of Chapter Three.   
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Chapter Four begins with an overview presents the sections and aims of the chapter 
and justification of the selection of data examples. The chapter then moves to examine 
and analyse the three different Arabic translations of Benjamin Netanyahu's speech at 
the micro-structural level to uncover aspects of ideology and politics. Finally, the 
chapter presents a conclusion to the chapter. 
Chapter Five represents the conclusion of the study. It consists of three main 
sections. The first section introduces the major conclusions and findings for the 
translations of Benjamin Netanyahu's speech. The second section presents the 
contribution of the thesis to the discipline of Translation Studies. The last section 
suggests further research on political texts and speeches from the perspective of 
Translation Studies and other neighbouring disciplines. 
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Chapter Two 
 
Translating Political Discourse  
 
  
Overview  
Schäffner (1997: 119) states that 'political text' is a vague term; an umbrella term 
covering a variety of text types such as treaties, speeches, editorials and press 
conferences…etc. The translation of political speeches, as a sub-genre of political 
texts, constitutes the main focus of the present thesis. To provide a critical view, this 
chapter reviews literature that examines aspects of ideology and politics in the 
translation(s) of political texts in general, and political speeches, in particular.  
The chapter is divided into two main sections. Section 2.1 critically reviews studies 
with a particular look on the translations of political texts that are loaded with 
sensitive ideological and political content. Section 2.2 touches on translating political 
speeches from Arabic into English and English into Arabic.  
   
2.1 Translation, Ideology and Politics 
Fairclough (1992: 3) states that "discourse is a difficult concept, largely because there 
are so many conflicting and overlapping definitions formulated from various 
theoretical and disciplinary standpoints". He defines discourse as ''a form of social 
practice'' (Fairclough 1989: 22). For Schiffrin et al. (2001: 398) political discourse is 
''a discourse which is itself political''. Based on this, examining and analysing political 
discourse in a way or another means studying and analysing politics. On one hand, 
Van Dijk (1994: 164) indicates that the analysis of political texts has to be based on 
''genuine social, political or cultural analysis''. On the other hand, he states that 
''discourse plays a fundamental role in the daily expression and reproduction of 
ideologies'' (Van Dijk, 2013: 4). Accordingly, ideology plays a crucial role in shaping 
political discourse. In this regard, He adds that ''ideologies influence our daily texts 
and talk" (ibid.: 4). To put it simply, sensitive political terms are expected to be 
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ideologically determined. Thus, the study of 'ideology' and 'politics' should go hand in 
hand with the study of political speeches as a sub-genre of political texts. 
This section reviews major studies that investigate translations of texts loaded with 
ideological and sensitive political contents with particular focus on the role ideology 
and politics play in translation. 
2.1.1 Translation and ideology   
Ideology is a key term in Translation Studies. For Van Dijk ideology is "a composite 
of the basic beliefs that underlie the social representations of a social group" (2013: 
16). Investigating ideological aspects of translations has been a major interest in the 
discipline of Translation Studies. Lefevere argues that ''what determined translation 
was firstly ideology'' (Munday: 2009: 95). Also, Translation Studies scholars (e.g. 
Newmark 1991, Lefevere 1992, Tymoczko 2002, Munday 2008, Schäffner & 
Bassnett 2010 and Elliott & Boer 2012) have always maintained that ideology 
occupies a prominent position in the discipline of Translation Studies as it leaves its 
fingerprints on the text translated. For Newmark, "the translator's neutrality is a myth" 
(1991: 161). Tymoczko & Gentzler (2002: xxi) also state that "Translation is not 
simply an act of faithful reproduction but, rather a deliberate and conscious act of 
selection, assemblage, structuration and fabrication– and even, in some cases, of 
falsification, refusal of information, counterfeiting, and the creation of secret codes''. 
A key argument illustrating the impact of ideology on the text shaped is also made by 
Lefevere. He maintains that "on every level of the translation process, it can be shown 
that, if linguistic considerations enter into conflict with considerations of an 
ideological and/or poetological nature, the latter tend to win out" (Lefevere 1992: 39; 
as cited in Munday 2008: 127). Also, Van Dijk (2013: 4) points out that "ideologies 
influence our daily texts and talk". He also illustrates that they constitute the ultimate 
goal, of group practices, and thus they frame the group power (ibid.: 35). 
Accordingly, ideology lies at the top-priorities of analysing political speeches.  
Schäffner (1996: 203) calls for two perspectives when analysing political speeches as 
a subgenre of political text: either at the micro-level or the macro-level or both. The 
present thesis examines the Arabic versions of Benjamin Netanyahu's speech at the 
micro-level. This subsection of the study reviews literature that investigates the role 
of ideology in translating political texts loaded with ideological tone.  
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Al-Mohannadi (2006) conducted a study that aimed at investigating the concept of 
ideology in political speeches. It ''provides a detailed, comparative analysis of a 
translation of the first, formal speech delivered by bin Laden on 7 October 2001 
concerning the events of September 11 and his conflict with the United States'' (Al-
Mohannadi 2006: 529). The analysis examines interventions that were made in the 
text produced by translators for ideological motifs and for other technical, linguistic 
problems. The findings revealed "there is certainly a dilemma facing the translator 
when his or her ideology contradicts the author‟s" (Al-Mohannadi 2006: 540). Al-
Mohannadi also found that "a dour resolution to adhere to scholarly honesty should be 
the solution, but even then the translator may unconsciously adopt a technique that 
varies from the author‟s and does less-than-credit to the original'' (ibid.). She justified 
this difference as "deviation, changes, or adoption of an ideology that is at variance 
with what the author intends" (ibid.). 
Qaddoumi (2008) investigated the impact of ideology in translating political speeches. 
The main concern of the study was investigating ideology in translating „the discourse 
of commitment‟ in political speeches. The study was located within the framework of 
CDA and text linguistics. Corpus of the study consisted of a sample of texts ''were 
selected from the collection of speeches by Hezbullah‟s leader Hassan Nasrullah 
during the 2006 war, whereas the translation material is taken from different Western 
media sources including MEMRI, The Guardian, Haaretz and The Washington Post'' 
(Qaddoumi 2008: 2).  Findings of the study disclosed that translators intentionally or 
unintentionally let their ideology interfere with the translation produced (ibid.: 53). 
Findings also revealed that "ideology constitutes the cornerstone in the translation of 
sacred and sensitive texts such as Nasrullah‟s political speeches" (ibid.: 54).  
Dvořák (2011) examined the translations of metaphors within political discourse. The 
corpus of the study consisted of official press-releases from top European institutions 
and a number of selected plenary speeches from the floor of the European parliament 
(Dvořák 2011: 35-36). The study operated within the empirical, descriptive approach 
(ibid.: 7). Results of the analysis revealed that metaphors are indeed common in the 
texts analysed, and political actors in EU used predominantly older, non-original 
metaphors, although novel metaphors are not uncommon in the parliamentary 
speeches (ibid.: 67-75). Moreover, translation of tropes in EU is largely functional, 
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trouble-free, and also non-problematic in terms of intercultural communication, as 
shifts in meaning or concepts used are truly sporadic (Dvořák 2011: 75). 
Other attempts have been made with the purpose of examining the impact of 
ideologies on translating political speeches. Hussein (2016) conducted a study to 
explore the intended ideologies and critical linguistic aspects in the political speech 
delivered by the Egyptian President, Abdel Fattah El-Sisi, at the New Suez Canal 
inauguration ceremony on 6
th
 August, 2015. The speech was taken from the internet 
(Hussein 2016: 85). The study applied CDA as a theoretical framework to analyse the 
speech (ibid.). Analysing data of the study was based on drawing upon Fairclough‟s 
Three-Dimensional Model of CDA, namely, the language text, whether spoken or 
written, discourse practice and socio-cultural practices (Hussein 2016: 90). Both 
macro analysis (semantic macrostructures) and micro analysis (local semantics) were 
conducted in an attempt to link social and linguistic practices (ibid.). Results of the 
study revealed that this speech had its distinctive features and that language was used 
tactfully to arrive at the intended political goals of the speaker (ibid.: 86). Also, 
semantic phenomena such as figures of speech, repetition, synonymy and collocation 
were widely employed in the speech of the Egyptian president to achieve different 
political ideologies (Hussein 2016: 86). 
Investigating translations of political speeches within their institutional context is also 
one of the interests of Translation Studies (TS). Baker & Saldanha (2009: 141) state 
that "although scholarly interest in institutional translation is a relatively recent 
phenomenon, the practice of institutional translation has a long history". They also 
add that approaches to the study of all institutional translation share the assumption 
that translation is a socially situated practice (ibid.: 141).  
Power represents one of the main issues in the study of political discourse, 
institutional dominance upon political speeches is an inescapable fact. Fawcett (1998: 
107) asserts this fact by stating that "throughout the centuries, individuals and 
institutions applied their particular beliefs to the production of a certain effect on 
translation". When it comes to translation in times of ongoing conflictc, the role of 
translating institutions seems to be more significant. Baker, in her book "Translation 
and Conflict", points out that "…translation and interpreting are part of the institution 
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of war and hence play a major role in the management of conflict – by all parties, 
from warmongers to peace activists" (Baker 2006: 1-2). 
Gagnon (2006) also examined the role and influence of the translating institutions' 
ideology on the Canadian Political Speeches. She examined language plurality from 
an institutional viewpoint: the influence of the Canadian government on the 
translation of political speeches (Gagnon 2006: 1). Her corpus consisted of 14 
speeches, which ''were delivered during national crisis situations by four Canadian 
prime ministers: William Mackenzie King (1874-1950), Pierre Elliott Trudeau (1919-
2000), Brian Mulroney (1939) and Jean Chrétien (1934)'' (ibid.: 3). Findings of the 
study disclosed that "multilingual institutions promote certain ideologies through 
translation, often leading to the strengthening of society‟s dominant discourses" 
(Gagnon 2006: 13). 
2.1.2 Translation and Politics   
In recent years, there has been a growing interest in examining the relationship 
between translation and politics in modern Translation Studies. In this respect, El-Dali 
(2011: 36-37) states that the main focus of the modern Translation Studies rests on 
''…social, cultural, and communicative practices, on the cultural and ideological 
significance of translating and of translations, on the external politics of translation''. 
Also, translation is described as "a political act, since translation is culture bound and 
has to do with the production and ostentation of power and with the strategies used by 
this power in order to represent the other culture" (Alvarez and Vidal (1996: 2) as 
cited in Kuhiwczak & Littau 2007: 135). Furthermore, Chilton & Schäffner (1997: 
206) stress that "politics cannot be conducted without language". Moreover, Schäffner 
(2004: 119) points out that "political discourse very often relies on translation". As a 
matter of fact, politics depends on communication and mediation on both levels; 
regionally and internationally, and thus the importance of translation arises. 
Accordingly, politics, in this thesis, is defined as "a struggle for power, between those 
who seek to assert and maintain their power and those who seek to resist it" (Chilton 
& Schäffner 2002: 5).   
Several attempts have been made to examine the relationship between translation and 
politics. Schäffner (2004) examined the translation of political texts. She argues that 
"translations as products, normally involve recontextualization across cultures" 
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(Schäffner 2004: 143). Schäffner presents examples of authentic translations of 
political texts examined from the perspective of Translation Studies. ''These examples 
concern political effects caused by specific translation solutions; the processes by 
which information is transferred via translation to another culture; and the structure 
and function of equally valid texts in their respective cultures'' (ibid.: 117). She found 
that translators use strategies to fit the text to the genre conventions that suit target 
culture (Schäffner 2004: 138). Schäffner maintains that "…translations (as target 
texts) reveal the impact of discursive, social, and ideological conventions, norms and 
constraints" (2004: 137). In the light of these results, Schäffner (2004: 137) concludes 
that translators do not make changes spontaneously; they work under some hidden 
agendas.  
Pu (2007) also conducted a study that aims at providing a pragmatic interpretation of 
President George W. Bush‟s speech that was delivered at Tsinghua University in 
2002. The study was framed within the theory of political discourse analysis (Pu 
2007: 206). He found that Bush deliberately used the parallel structure in two forms: 
persuasive and constructive strategies in order to convince the audience that all bad 
images of Americans delivered by the mass media were not true and they preach 
American values of equality and liberty. The study also found that Bush indirectly 
criticizes the Chinese political and social system in terms of faith, liberty and justice. 
Based on this, "Bush‟s administration wants to engage China economically, culturally 
and politically, but in an American-guided way" (ibid.: 211-214).  
Wang (2010) conducted a study exploring the relationships between language, 
ideology and power on one hand, and examining the role of power of speeches to 
persuade the public to accept and support certain policies. The study was based on 
''Halliday's Systemic Functional Grammar, in terms of the three meta-functions; 
ideational function, interpersonal function and textual function, to find out the formal 
features of Barack Obama's speeches'' (Wang 2010: 254). The analysis showed that 
Obama used more simple words, short sentences instead of difficult ones and easy and 
colloquial language to shorten the distance between him and the audience easily 
(Wang 2010: 257). The author also notes that transitivity and modality were used as 
strategies to serve institutional ideologies (ibid.: 254). Wang also points out that "by 
using first person pronouns and religious belief, he [Obama] successfully shortened 
the distance between him and the audience" (Wang 2010: 261). Thus, Obama could 
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persuade the public to accept and support his policies. Finally, Findings of the study 
indicated that CDA can be a promising model to explore the relationships between 
language, ideology and power (Wang 2010: 261). 
Ayyad (2011) explored the role of translation and recontextualisation of politically 
negotiated texts in situations of ongoing conflict. He examined Palestinian-Israeli 
peace initiatives and their different Arabic, English and Hebrew language versions. 
The study was located within the theoretical framework of Product-Oriented 
Descriptive Translation Studies (Lambert & Van Gorp 1985) and Critical Discourse 
Analysis (Fairclough 1992). Ayyad (2011: 265) argues that translations of peace 
initiatives play an important role in ''influencing and shaping the Palestinian and 
Israeli public discourses, attitudes and ideological thinking regarding the conflict and 
the peace process in the Middle East'' (ibid.). The findings also revealed that "the 
overall textual analysis has demonstrated that these political compromises were 
interpreted differently by different institutions in their attempts to promote their 
respective political interests and narratives" (Ayyad 2011: 266). Also, "neither 
translations nor translators were neutral" (ibid.: 266). Finally, the different language 
versions produced reflected aspects of ideology and politics (ibid.: 232). This study, 
to a large degree, goes in line with the main aims of the present theses. They both 
attempt to unveil the underlying ideological and political consideration of the 
translations produced.  
Ayyad (2012) examined the Arabic and Hebrew language versions of the Roadmap 
Plan. The study aimed at uncovering aspects of political ideology as realized through 
the language versions of the Roadmap Plan initiatives in their respective sociopolitical 
and cultural contexts (Ayyad 2012: 250-251). Data of the study was processed within 
the theoretical framework of DTS drawing on Chesterman's (1997) typology of 
translation strategies (ibid.: 252). Data Analysis reveals that the language versions of 
initiatives of the Roadmap Plan are ''interpreted differently by different institutions 
and news media in their attempt to promote their respective political interests and 
construct narratives that resonate with their constituencies'' (Ayyad 2012: 268). The 
analysis also shows that translating particular lexical terms were deliberately opted 
when sensitive political texts were translated in order to promote the political 
narratives of the institutions that produced the texts in hand (Ayyad 2012: 269). 
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2.2 Translating Political Speeches   
This section reviews major studies on translating political speeches and how 
translations of political speeches reflect aspects of ideology and politics, particularly, 
from Arabic into English and vice-versa. 
 
2.2.1 Translating Political Speeches from Arabic into English  
The following section reviews major studies on the translation of political speeches 
from Arabic into English.  
Al-Hamad & Al-Shunnag (2011) examined the figures of speech used in Arabic 
political speeches as a tool of communication to gain political advantages. Analysing 
data of the study relied mainly on four emotive figures of speech: simile, metaphor, 
personification, and euphemism (Al-Hamad & Al-Shunnag 2011: 155). The analysis 
demonstrates how emotive expressions are translated from Arabic into English, the 
emotive content of the source texts (the written manuscript of a speech), was also 
examined (ibid.: 155). The study examined five speeches delivered by the Syrian 
President Bashar Al-Assad. They were delivered in Arabic and were published by 
different sources (ibid.). Findings of the study reveal that translating emotive 
expressions is a complex task (ibid.: 167). Al-Hamad & Al-Shunnag (2011: 168) also 
argue that "it is not enough to know the meaning of each individual word in the text, 
but one should also understand the higher levels of meaning (connotative meanings), 
including the purpose of the text" (ibid.). Findings of the study also indicate that "the 
principle of natural-sounding in translating emotive expressions is demonstrated to be 
more ideal than practical" (ibid.: 169). 
Al-Harrasi (2001) examined translating metaphors within political discourse. He 
explored the implications of the conceptual theory of metaphor for translation, and 
relevance of the idea of conceptual mapping for understanding how metaphors are 
handled in translation. To fulfill these objectives, Al-Harrasi (2001) analysed data 
belonging to genuine Arabic political texts and authentic published English 
translations such as translations produced by the FBIS (Foreign Broadcasting 
Information Service), a branch of the US Central Intelligence Agency (CIA), of 
speeches by the Iraqi President Saddam Hussein that were delivered during the Gulf 
Crisis 1990-1991 (Al-Harrasi 2001: 14). The corpus of the study consisted of Omani 
governmental translations of some speeches delivered by Sultan Qaboos bin Said, 
Sultan of Oman (ibid.). The study was located within the theoretical framework of 
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DTS. Findings of the study revealed that ''different metaphorical mappings in Arabic 
are highly influenced by the phenomenon of intertextuality'' (Al-Harrasi 2001: 312). 
Findings of the study also reveal that "concepts derived from cognitive linguistics and 
the conceptual theory of metaphor have proven to be relevant to translation" (ibid.: 
313). Finally, the analysis shows that the translation of metaphor in political speeches 
is subjected to the translator's ideology, and thus it is not a neutral activity (ibid.).  
Lahlali (2012) examined the ideological motives behind the use of repetition in 
Hassan Nasrallah‟s speeches. His paper analysed two major speeches delivered by 
Nasrallah during the 2006 war between Hizbollah and Israel (Lahlali 2012: 3). The 
two speeches were taken from Hizbollah‟s official website (ibid.). The study operated 
within the theoretical framework of Fairclough's (1992). Findings of the study reveal 
that ''repetition has been employed to reinforce and support Nasrallah's ideology and 
political strategies'' (ibid.: 10). Also, repetition is extensively employed not only for 
stylistic purposes, but also to serve ideological purposes (ibid.: 11). Finally, ''the 
prevalence of lexical repetition has been deliberately employed to promote his 
ideological and political stance'' (Lahlali 2012: 1-2).   
Al-Harahsheh (2013) focused on ''employing CDA method in studying Arabic 
political discourse in general, and the translatability of figures of speech of Khalid 
Mashaal's political speeches in particular'' (Al-Harahsheh 2013: 100). CDA was used 
as a theoretical framework. Findings of the study show that Mashaal tended to use 
powerful emotive expressions to attract the audience's attention and gain sympathy 
with the Palestinian Question. The findings also reveal that translating cultural and 
ideological inputs included in Mashaal's political speeches represented a problematic 
challenge for translators (ibid.: 112). Finally, the study recommends researchers to 
trace back the historical and sociopolitical contexts of the translation(s) of political 
speeches and link them into the linguistic features of the text to uncover the 
ideological and political impact on the text translated (ibid.).  
Maalej (2013) examined the last three speeches of Husni Mubarak from the 
perspective of framing and use of person deixis. All the speeches were delivered in 
Modern Standard Arabic to viewers all over the world through satellite TV (Maalej 
2013: 641). The study was situated within cognitive-pragmatics approach (ibid.: 634). 
Findings of the study reveal that the speeches of the demised president of Egypt: 
"represent power and reproduction of dominance while the slogans made by the youth 
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constitute a language of resistance of this power and dominance" (Maalej 2013: 654). 
Also, the analysis shows that the three speeches witnessed a special manipulation of 
personal pronouns by the DPE. Finally, analysing the English translations of the 
speeches uncover relations of power, dominance, and misrepresentation (Maalej 
2013:657). 
Al-Majali (2015) conducted a study applying Halliday and Hasan's (1976) framework 
of cohesion. The corpus of the study consisted of seven political speeches delivered 
by the ousted Arab presidents during the period from December 2010 to December 
2012 (Al-Majali 2015: 35). Three speeches were delivered by the Tunisian president, 
Zain Al-Abedeen Bin Ali; three speeches by the Egyptian President, Hosni Mubarak; 
and one speech by the Libyan president, Muammer Al-Gaddafi (ibid.: 35). Findings 
of the study show that "the political speeches which were delivered during the Arab 
Spring Revolution have their distinctive features which are different from those 
features of the usual speeches of these presidents during the normal circumstances" 
(Al-Majali 2015: 35). Findings also show that most of the lexical features such as 
repetition, synonymy, and hyponymy are intensively used to serve ideological and 
political agendas; threatening the civilian protesters, for instance (ibid.: 47). 
2.2.2 Translating Political Speeches from English into Arabic 
This section reviews major studies on the translation of political speeches from 
English into Arabic.  
First, Hannouna (2010) investigated the effect of translating emotive terms in the TL 
and the role the translator plays in order to translate effectively from English into 
Arabic. Corpus of the study consisted of extracts chosen from some political speeches 
delivered by the American Presidents G. Bush and B. Obama addressing the Arabs 
and the Islamic World for the highly emotive expressions expected to be loaded in 
them. Data of the study was analysed based on the terms of componential analysis as 
a procedure of translation proposed by Newmark (1981 & 1988) (Hannouna 2010: 
71). Findings of the study reveal that "language and politics are inseparable and they 
go parallel in the sense that one cannot exists apart from the others"(ibid.: 140). They 
unveil that certain lexical items have different emotive meanings, either positive or 
negative, that vary from one language to the other constituting a problem in 
translation (ibid.: 141). Analysing data of the study also reveal that translators are 
  
19 
 
highly influenced by the political context that the political text shaped is emotively 
influenced (Hannouna 2010: 142). 
Second, Abedel-Hadi (2015) investigated the difficulties which face second year MA 
students enrolled in Applied Linguistics and Translation Program at An-Najah 
National University. His thesis also investigated the characteristics of political 
discourse (Abedel-Hadi 2015: 5). Corpus of the study consists of forty excerpts of two 
of Obama's political speeches (ibid.: 61). The study applied the analytical research 
method, however in some parts of the analysis, the descriptive research method was 
used (ibid.: 7). Findings of the thesis indicate that translating political texts poses real 
translation problems for second year MA students, and political texts are a mixture of 
different genres such as religious, law, scientific, advertising...etc. (Abedel-Hadi 
2015: 120-1). These difficulties are due to political rhetoric, unfamiliarity with the 
political language and foreign culture as well as not paying attention to achieve 
pragmatically an identical target text as the source text (Abedel-Hadi 2015: xii). The 
findings also indicate that ''only 27% of the student's translation is adequate'' (ibid.). 
The translation failure, that the students have, distorts the intended meaning and 
certainly leads to miscommunication (ibid.: 103). According to the data analysis, 
"political discourse is characterized with the use of concise snappy messages that are 
obvious and memorable, and thus, politicians usually raise certain issues to tackle 
them in a way to place their audience in a particular positions" (Abedel-Hadi 2015: 
81). 
Third, Al-Dunaibat (2016) examined the function and purpose of the translation of the 
discussion papers of King Abdullah II Ibn Al Hussein of Jordan. The papers ''tackle 
issues of democracy, debate between people and the government, the political process 
in Jordan, elections, political parties, democratization, parliamentary governments, 
and many other issues'' (Al-Dunaibat 2016: 10). The thesis examined two major 
issues. First, it examined the translation of the political messages in these papers. 
Second, it examined the translation strategies used in translating religious references, 
metaphors and the term democracy and its collocations throughout the translations of 
these papers (Al-Dunaibat 2016: 6). By incorporating a critical discourse analysis, the 
source text and the target text were compared to determine the micro-translation 
strategies opted for by the translators (ibid.). It was concluded that despite the 
multiplicity of translation strategies opted for in the translation, the main interest of 
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translation lied in producing texts that serve the purpose and the function of ST and to 
produce a TT that fits the linguistic norms of the TT readers' language (Al-Dunaibat 
2016: 6). Finally, the unintentional use of ideology appears clearly through opting for 
strategies such as deletion, addition, toning down, substitution, and borrowing (ibid.: 
82) 
Finally, Al-Soud et al. (2017) conducted a study investigating the extent to which it is 
possible to handle the translation of emotive expressions embedded in political 
speeches delivered by King Abdullah II of Jordan from English into Arabic. The 
corpus of the study consisted of five political speeches, delivered by King Abdullah II 
addressing the West and Arab worlds, were chosen for the highly emotive expressions 
expected to be loaded in them. The study is framed within the theory of CDA 
following Fairclough (1992 & 1999). Based on the data analysis, Al-Soud, et al. 
(2017: 78) concludes that "King Abdullah employs highly emotive words to stir the 
feelings of his audience towards believing in his political agendas". Findings also 
show that King Abdullah's speeches‟ emotiveness lies in both the words and ideas 
(Al-Soud, et al. 2017: 82). They further reveal that CDA efficiently conveys the 
emotive overtones loaded in the source text into the target text, while taking into 
account the socio-cultural context they are embedded in (ibid.). 
 
Conclusion  
This chapter has critically reviewed the literature on the translation of political texts in 
general and political speeches, in particular. The review touched on major issues lying 
at the core of the present thesis (e.g. ideology, politics, translating institutions…etc.). 
The studies that have been reviewed applied different descriptive, analytical, 
functional and other methodologies and frameworks. The review shows that no 
studies exist on the translation of Israeli political speeches from English into Arabic 
within the discipline of Translation Studies. Thus, the thesis helps to bridge a gap in 
knowledge by analysing the speech of Benjamin Netanyahu before the UNGA in 
2011 and its Arabic translations.  
This review has also guided in identifying some of the major distinctive features of 
political speeches, such as the deliberate and frequent use of intertextuality, repetition, 
lexical metaphors, political terms…etc. It showed that political speeches are still 
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largely under-researched subgenre of political texts which share generic features with 
similar genres. These distinctive features would guide the data analysis at the micro-
structural level (cf. Chapter Four). Despite the interest of literature on the translation 
of political speeches from English into Arabic and vice-versa, none of the studies 
mentioned in Chapter Two investigated a corpus consisting of three different 
translations by three different institutions.  
The next chapter presents the corpus and methodology of the current thesis. It begins 
with highlighting the historical, sociopolitical and institutional conditions of the 
production of the original text of Benjamin Netanyahu's speech (the source text) and 
its three Arabic translations (the target texts). It then presents the methodology of the 
thesis.  
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Chapter Three 
 
Corpus and Methodology of the Study 
 
Overview  
This chapter presents the corpus and methodology of the study. It consists of two 
main sections. Section (3.1) presents the corpus of the thesis, namely, the Israeli 
Prime Minister– Benjamin Netanyahu's speech before the UN on 23rd September 
2011, and its three different Arabic translations. This section also overviews the 
conditions of production of the speech within their historical, sociopolitical and 
institutional contexts. It further presents the three institutions that produced the Arabic 
translations of Benjamin Netanyahu's speech. Section (3.2) introduces the 
methodology which is used in analysing the data of the study. To examine the 
translations of the speech in their historical, sociopolitical and institutional contexts, 
the study applies the framework of Product- Oriented DTS of Lambert & Van Gorp 
(1985) and Fairclough's (1992) Three-Dimensional Model of CDA. The typology of 
Chesterman's (1997) translation strategies was also used to identify the strategies that 
were used in the translations of the corpus of the study. Finally, a conclusion 
summerises the chapter.  
 
3.1 Corpus of the study 
The present section introduces the corpus of the study. It introduces the sociopolitical 
and institutional contexts in which Benjamin Netanyahu's speech was produced and 
delivered. It also addresses the main features of the speech from a political and 
linguistic standpoint as well as the functions which each translation serves within its 
language setting.  
3.1.1 Benjamin Netanyahu's Speech 
Benjamin Netanyahu delivered his speech in English during the 19
th
 plenary meeting 
on 23
rd
 September, 2011 before the UNGA in its 66
th
 session in New York (UN 2011: 
1). According to Katz (2017:505), Benjamin Netanyahu deliberately delivers most of 
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his international speeches in English as an attempt on his part to take full advantage of 
the nearly limitless reach of new media platforms and to create political pressure in 
the United States to support his policies. In this regard, Shanks (1987: 27) indicates 
that Benjamin Netanyahu described himself as Israel's hero at the UN because of his 
fluency in speaking English and the long diplomatic experience he holds. Spending 
his adolescent years in the United States studying architecture and political science 
helped him to acquire this fluency with a noticeable Philadelphia accent (Israel 
Ministry of Foreign Affairs: 2018). Benjamin Netanyahu was also a member of the 
first delegation to the talks on strategic cooperation between Israel and the United 
Nations (ibid.). In 1982, he was appointed as Israel‟s ambassador at the United 
Nations and held this position for four years. For him, he is proud of his fluency as it 
plays a crucial role in enhancing Israel‟s image and improving understanding of its 
security needs among the American public and political elite (ibid.). 
Benjamin Netanyahu's speech was delivered following the Palestinian President 
Mahmoud Abbas on the same day (Emirson 2011: 2). In this respect, Jaspal & Coyle 
make the point that Benjamin Netanyahu strove in his speech to contest the legitimacy 
of the request of the Palestinian President (2014: 5). On the contrary, President 
Mahmoud Abbas, on his part, made his effort in his speech to get an international 
recognition of Palestine as a full member state in the UN (Beinin & Hajjar 2014:16). 
Sabel (2011: 1) makes the point that the Palestinian President called in his speech for 
a state on the borders of 4
th
 June 1967
2
 with East Jerusalem as its capital, i.e. only 
22% of the overall area of historical Palestine
3
 (Pedatzur 2013: 8).  
Benjamin Netanyahu's speech depicts the Jewish Israeli victimhood, drawing on both 
historical and contemporary narratives through portraying Israel primarily as a victim 
of unfair, biased criticism from the UN, which he referred in this speech as "the 
theatre of the absurd" (Jaspal & Coyle 2014.: 10). Indeed, this condescending attitude 
and arrogant way in describing and rebuking the UNGA as "the theatre of the absurd" 
                                                                                                                         
2 According to (POV 2001: 3) June 5, 1967 witnesses an attack that begins what became known as the 
"al-Naksah" or "the Setback" for Palestinians, Israel seizes Egyptian, Syrian and Jordanian territory. 
The Sinai Peninsula and Gaza Strip are captured from Egypt, the Golan Heights from Syria, and the 
West Bank and East Jerusalem from Jordan. Palestinians view this as a violation of international law 
regarding territory seized during war. In response to the war, the UN Security Council passes 
Resolution 242, which calls for the "withdrawal of Israeli armed forces from territories occupied in the 
recent conflict. 
3
 Historic Palestine is a term refers to the overall area of Palestine including the territories Israel 
occupied in the 1948 catastrophe.   
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suggest that Benjamin Netanyahu's speech has power within and behind the speech 
(cf. Chapter 4.1.2).   
Królikowska (2015: 140) points out that Benjamin Netanyahu's speeches on the 
international stages are often loaded with large implementation of ideology indicated 
indirectly and implicitly. These ideological contents are meant to serve the Israeli 
narration in their conflict with the Palestinians and Arabs, and they convey political 
messages about the Middle East conflict according to the perspective of Israel (ibid.: 
151). For Schäffner, politicians behave and speak as representatives for groups, 
entities, governments, political parties or nations (1996: 203). Baker and Saldana also 
make the point that Bourdieu asserts that politicians' views of the social foregrounds 
and social practices are not individual actions; they act in habitual, conventionalized 
ways that are, to a large degree, the product of the incorporation of social structures, 
structures that are themselves the product of historical struggles (Baker & Saladanha 
2009: 208). In addition, Pym et al. (2008: 235) argue that "power-holders and 
planners may both acquire, through successful implementation, the domination, or 
control, of a given entity". Håkansson (2012: 1) also points out that political speeches 
typify a fertile floor for politicians to persuade others to adopt their opinions and 
views. 
 The vast bulk of the previous literature review indicates that addition, intertextuality, 
metaphors, repetitions and selectivity of political terms occur deliberately in political 
speeches (cf. Chapter Two). These textual features act as persuasive strategies to 
serve political agenda. These features appear several times throughout Benjamin 
Netanyahu's present speech. They also act as persuasive tools to serve the Israeli 
narration and to contest his opponent's request, President Mahmoud Abbas, 
represented in getting recognition of the Palestinian State as a full member in the UN 
Security Council. 
Intertextuality, repetitions, metaphors, the deliberate selection of sensitive political 
terms as well as the use of controversial proper nouns are all key textual features of 
Benjamin Netanyahu's current speech before the UNGA (cf. Chapter Four). 
Furthermore, the data analysis reveals that these features are deliberately used in the 
speech to support ideological and political agendas (cf. Chapter Five). The analysis 
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also reveals that the different translations of these textual features are ideologically 
and politically motivated (cf. Chapter Four and Five).   
3.1.2 The Arabic Translations of Benjamin Netanyahu's Speech 
Schäffner & Bassnett (2010: 12-13) mention that translation plays a very important 
political role in the international policy, and the speeches, which are available on 
governmental websites, are meant to serve and pass political messages at both levels; 
outside and inside home. With this in mind, the translation(s) of political speeches are 
often made to serve political goals. Schiffrin et al. (2001: 401) also make the point 
that "similar words and phrases are reproduced to fit different ideological 
frameworks". Hence, political speeches are often reproduced to address an audience 
within an ideological framework.   
The three Arabic translations of Benjamin Netanyahu's speech were produced by 
three different institutions, namely, the United Nation
4
, Israeli Prime Minister Office
5
 
and I Love Israel Website
6
.  
The first Arabic translation of Benjamin Netanyahu's speech was produced by the 
United Nation. The UN's website provides translations for all delegators' and 
presidents' speeches (UN: 2017). It publishes these translations in the six official 
languages of the UN, namely, Arabic, Chinese, English, French, Russian and Spanish. 
Having different translations play an important political and practical role in the tasks 
of the UN organization (Cao & Zhao 2008: 39). UN's official documents are open to 
access via its website (Xin 2010: 5). It is also worth mentioning that ''accuracy is the 
first priority of its document translation. As a result, literal translation has become the 
dominant translation strategy adopted by document translators of the UN'' (ibid.: 6). 
Following the literal translation strategy, legal documents and speeches are translated, 
and thus the UN preserves its accuracy and authoritativeness (ibid.: 9).  
The other two Arabic translations were taken from two different Israeli websites. In 
this respect, it is necessary to point out that Arabic Language is regarded as an official 
                                                                                                                         
4 The UN Arabic translation retrieved from: http://www.un.org/ga/search/view_doc.asp?symbol 
=A/66/PV.19 &referer=http://www.un.org/en/ga/documents/symbol.shtml &Lang=A (last accessed: 2
nd
 
November 2018). 
5 The Arabic translation of the Israeli Prime Minister Office, accessed on: www.pmo.gov.il/Media 
Center/Speeches/Documents/um AR230911.doc (last accessed: 2
nd
 November 2018). 
6 ILIW Arabic translation is accessed on: http://israel-loving.blogspot.com/2012/06/blog-post_163.html 
(last accessed: 2
nd
 November 2018). 
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language according to the Israeli law side by side with Hebrew (Amara 2013: iv). 
However, preference, exclusiveness and dominance are given to Hebrew over Arabic 
in Israel so as to strengthen the foundations of the State of Israel as the homeland of 
the Jews (ibid.). 
The second Arabic translation was produced by the official website of the Israeli 
Prime Minister's Office. It often provides its visitors translations for all the speeches 
delivered by the prime ministers in three languages, namely, Arabic, English and 
Hebrew. The Arabic translation of IPMO was published on 3
rd
 October 2011, i.e. ten 
days after the speech was delivered before the UNGA. Since the official website of 
Israel Prime Minister Office (IPMO) is a branch of the e-government systems, the 
translation that was taken from the website of IPMO is expected to be ''designed to 
promote implementation of policies'' (Wihlborg 2016: 13).  
The third Arabic translation was produced by a website labelled as 'I Love Israel' 
which publishes political, social and economic topics in an attempt to shape positive 
impression about Israel and Jews among its visitors. It issued the Arabic translation of 
Benjamin Netanyahu's speech on 22
nd
 June 2012. It could be unequivocally claimed 
that most of the topics that are published on this website are loaded with ideological 
views and reflect political affiliation. Furthermore, these topics are accessed by 
clicking on icons bearing labels reflecting ideological and political aspects such as 
Israel's Friends, I Love Israel, I love Israel even if I will be labelled as a spy and other 
controversial labels. It is also important to indicate that examining all these published 
materials and topics on this website reveals that they are all published by one person 
only
7
.  
 
3.2 Methodology of the study 
Schäffner (1996: 204) argues that ''the analysis of political speeches in particular and 
political discourse in general should relate linguistic structures to larger contexts of 
communicative settings and political functions''. In other words, for a successful and 
comprehensive linguistic analysis of political speeches, details of linguistic behavior 
should be related to political behavior (ibid.: 202). Based on this, to examine the three 
translations of Benjamin Netanyahu's speech in their historical, sociopolitical and 
                                                                                                                         
7  The website can be accessed by clicking this link: http://israel-loving.blogspot.com/   
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institutional contexts, data will be analysed descriptively and comparatively. 
Accordingly, processing data of the study within the two theoretical frameworks of 
Product-Oriented DTS of Lambert & Van Gorp (1985) and Fairclough's (1992) Three 
Dimensional Model of CDA helps to examine aspects of ideology and politics in the 
three Arabic translations of Benjamin Netanyahu's speech.  
Schäffner (2004: 133) defines translation as "…text production, as retextualising a 
SL-text according to the TL conventions". For Toury, the target text must always be 
interpreted as a result of the constraints and influences of the target context, or as a 
cause for the introduction of changes into the target system (Gambier & Doorslaer 
2010: 98). On the other hand, Schäffner (2004: 138) argues that CDA mediates 
between linguistic structures as evident in a text and the social, political, and 
historical contexts of text production and reception. Hence, these two approaches can 
fulfill the main purposes of the present thesis, namely, uncovering aspects of ideology 
and politics in the three Arabic translations of Benjamin Netanyahu's speech, interpret 
the differences in these different translations in relevant to their historical, 
sociopolitical and institutional contexts and provide valid explanations to these 
differences from the perspective of Translation Studies. 
Methodologically, the thesis presents an analysis for the three Arabic translations of 
Benjamin Netanyahu's speech at the UNGA at the micro-structural level in their 
historical, sociopolitical and institutional contexts, focusing on their underlying 
functions in the target culture (cf. Chapter 3.1). It then moves to examine how the 
Arabic translations of Benjamin Netanyahu's speech reflect ideological and political 
positions at the micro-structural levels. Finally, it describes and compares the three 
Arabic translations of Benjamin Netanyahu's speech to interpret the differences in 
these translations in their historical, sociopolitical and institutional contexts. This 
methodology will be used to provide answers to the following questions of the thesis: 
1. What are the key distinctive features of Benjamin Netanyahu's speech as a 
political text? What are their discursive functions in the source culture?  
2. How do the three Arabic translations differ from one another? What are their 
textual features in the TT? What are their discursive functions in the target 
culture?  
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3. What political and ideological aspects do these translations reflect? How can the 
differences in the three Arabic translations be interpreted in terms of their 
historical, sociopolitical and institutional contexts?   
The first two questions are answered descriptively and comparatively by applying the 
Product-Oriented DTS of Lambert & Van Gorp (1985) (cf. Chapter 5.1). The main 
core of these questions represented in investigating translation as a 'product. This 
highlights the role which each translation plays in the target language. The last 
question is answered by operating the analysis of the data within the theoretical 
framework of Fairclough's (1992) Three-Dimensional Model of CDA. This question 
sheds light on the text produced descriptively, interpretatively and explanatorily (cf. 
Chapter 5.1).  
3.2.1 Product-Oriented Descriptive Translation Studies 
Brownlie (2007: 135) states that "the school of Descriptive Translation Studies was 
set up in the 1970s, and can be described as a reaction to centuries of prescriptive 
writing on translation". Indeed, DTS gained momentum in the 1980s and boomed in 
the 1990s (Gambier & Doorslaer 2010: 94). Toury, who is considered as the father of 
DTS, defines it as "the study of what translation DOES involve, under various sets of 
circumstances, along with the REASONS for that involvement" (Toury 1995: 15). 
According to Kuhiwczak & Littau, DTS focuses on the translator's outcomes and the 
text produced (2007: 87). Chesterman (1997: 252) also points out that DTS have 
concentrated on what is produced rather than how it was produced. Also, Munday 
(2008: 10) asserts that the main concern of this approach is to examine existing 
translations. 
According to Kuhiwczak and Littau ''translations, as product, are used as tools for 
political action; they are politicalized" (2007: 146). The current thesis examines the 
product in hand; it aims at unveiling the aspects of ideology and politics in the Arabic 
versions of Benjamin Netanyahu's speech. Thus, it was necessary to operate it within 
the theoretical framework of Product-Oriented Descriptive Translation Studies as a 
sub-genre of DTS. Product-Oriented DTS focuses on the description of individual 
translations, the comparative descriptions of several translations of the same source 
text and the description of larger corpuses of translation (Gambier & Van Doorslaer 
2011: 94). 
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The crux of this thesis lies in uncovering aspects of ideology and politics in the three 
Arabic translations of Benjamin Netanyahu's speech before the UNGA. In these 
versions, aspects of politics and ideology, to a large degree, are reflected on the text in 
hand (cf. Chapter Four). Thus, examining these aspects entails applying an approach 
that uncovers what is covered and hidden behind the product "texts produced". 
Chesterman (1997: 16) points out that "translations, as that Product-Oriented research 
can reveal interesting things about the people behind the texts". Hence, Van Gorp 
(1985) Product-Oriented DTS represents a promising approach to situate processing 
data of the study within it.  
For DTS, in particular Product-Oriented, the translation as a product is ''the starting 
point for a researcher with an interest in describing the very shape of the actual target 
texts, or their function, position, status, within the culture in which they exist" 
(Gambier & Doorslaer 2010: 236). 
This thesis provides data analysis at the micro-structural level (cf. Chapter Four). The 
analysis is based on comparing the three different Arabic translations to their ST. 
However, the textual analysis has to be synchronized and combined with a 
sociological analysis (Schäffner 2008: 23). Thus, the current thesis applies the 
framework of Product-Oriented DTS Lambert and Van Gorp (1985) side by side with 
Critical Discourse analysis (Fairclough 1992). With this in mind, the thesis examines 
the three Arabic translations in their relevant historical, sociopolitical and institutional 
contexts, and then links the textual profiles to conditions of text production.  
The model of Lambert & Van Gorp (1985) can be used to examine political texts 
(Ayyad 2011: 84). At the micro-level, this model delves in textual aspects such as text 
division, titles and linguistic choices (ibid.). At this level, the analysis uncovers the 
ideological and political motivations that implicitly lie in the Arabic translations of 
the corpus of the thesis; i.e. Netanyahu's speech before the UN. It also interprets the 
selection of information and lexical and textual choices. It further uncovers the power 
relations in the translations produced. Furthermore, it clarifies the functions of the 
produced translations in the TC as well as in the SC (cf. Chapter Four and Five). 
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3.2.2 Fairclough's Three-Dimensional Model of CDA 
For Johnstone & Eisenhart, "discourse is a form of social practice" (2008: 29). It 
always involves power and ideologies that are interpreted differently from a translator 
into another because they have different backgrounds, knowledge, and power 
positions (Mahdiyan et al. 2013:39). In this respect, McGregor (2010:2) states that 
discourse analysis stimulates us to see our words as having meaning in a particular 
historical, social and political conditions rather than abstract language. 
CDA is "primarily interested and motivated by pressing social issues, which it hopes 
to better understand through discourse analysis" (Van Dijk, 1993: 280). Schäffner also 
asserts that CDA links linguistic forms to social and political activity (1996: 138). 
Ayyad (2011: 278) makes the points that "CDA attempts to bring the textual analysis 
and social analysis together". Hence, CDA represents a promising approach for this 
thesis since it studies discourse and its function in a society (Van Dijk 1995: 24). 
To describe, interpret and explain underlying assumptions and considerations of 
ideology and politics in the Arabic translations of Benjamin Netanyahu's speech, the 
thesis applies the theoretical framework of Fairclough's (1992) Three-Dimensional 
Model of CDA. According to Fairclough, CDA "looks to establish connections 
between properties of texts, features of discourse practice (text production, 
consumption and distribution), and wider sociocultural practice" (1995: 87). Also, 
"Fairclough‟s model is designed for analysis in one language and one culture" (Ayyad 
2011: 86). Accordingly, the present study applies this model to interpret the 
differences in the Arabic translations of Benjamin Netanyahu's speech in their 
historical, sociopolitical and institutional contexts of both the ST and the TTs.  
Fairclough's (1992) model also suits the current thesis because both share the CDA 
aims in unveiling the ideological and political aspects of translational choices (Ayyad 
2011: 89). For, Fairclough, analysing the text requires linking features of the text(s) to 
its conditions of production (1992: 73). Fairclough's Three-Dimensional Model of 
CDA is based on three dimensions; text analysis "description", processing analysis 
"interpretation" and social analysis "explanation" (Fairclough 1992: 73) (see figure 
3.1 below). 
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Figure 3.1: Fairclough‟s three-dimensional conception of discourse (1992)8 
 
 
 
 
 
 
 
 
For Fairclough, this model represented diagrammatically in figure 3.1 represents: 
…an attempt to bring together three analytical traditions; These are the 
tradition of close textual and linguistic analysis within linguistics, the 
macro-sociological tradition of analysing social practice in relation to social 
structures, and the interpretivist or microsociological tradition of seeing 
social practice as something which people actively produce and make sense 
of on the basis of shared commonsense procedures. (Fairclough 1922: 72) 
Accordingly, Fairclough's Three-Dimensional Model of CDA constitutes a reliable 
model to provide explanations to the differences in the translations of Benjamin 
Netanyahu's speech in light of their historical, political and institutional contexts.  
The current thesis also aims at examining the functions of the TTs (cf. Chapter 1.1). 
Thus, the sociopolitical and background of language users also need to be taken into 
account when it comes to examining translations (Schäffner 2004: 121). For 
Fairclough, analysing a text requires an "analysis of how texts work within a 
sociocultural practice" (1995: 7). Moreover, Wang (2010: 254) states that CDA aims 
to "explore the relationships among language, ideology and power". Politics, power 
and ideology all are central issues in the current thesis; these concepts are common 
shared with CDA. Based on this, this model can be a promising approach to uncover 
aspects of ideology and politics that are reflected in the Arabic translations of 
Benjamin Netanyahu's speech. 
 
 
 
 
 
                                                                                                                         
8 Fairclough, N. (1992: 2). Discourse and Social Change. Cambridge: Polity Press. 
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Conclusion 
This chapter introduced the corpus and methodology of the study. It examined the 
historical, sociopolitical and institutional contexts of the production of the original 
text of Benjamin's Netanyahu's speech (the source text) and its three different 
translations (the target texts) to uncover their key functions in both; the SL and TL. 
These functions differ from a translation to another simply since each one was 
produced by different institutions serving political views.  
The Arabic translations of Benjamin Netanyahu's speech were produced in different 
time shortly after the original text was delivered. Hence, the thesis argues that these 
translations were framed and contextualized to fit and serve certain ideological and 
political agendas.   
The next chapter introduces the textual analysis of the speech at the micro-structural 
level. It sets to establish how political and ideological agendas determine translational 
choices. 
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Chapter Four 
 
Data Analysis  
 
Overview  
This chapter represents analysis of data of the study. It consists of four main sections. 
Section (4.1) analyses cases of translations of proper nouns (toponyms and personal 
names) included in Benjamin Netanyahu's speech. Section (4.2) analyses translations 
for sensitive political terms. Section (4.3) examines translations of intertextual text. 
Section (4.4) analyses cases of addition of information in the Arabic translations and 
interprets these cases. Then, the chapter ends with a conclusion. 
Chapter Four is designed on the ground that the Arabic translations of Benjamin 
Netanyahu's speech are ideologically and politically motivated and largely influenced 
by power relations. Thus, cases of examples chosen are expected to be ideologically 
and politically motivated. Based on this, this chapter sets to unveil aspects of ideology 
and politics. The data examples selected in this thesis appear in bold in the original 
source text of Benjamin Netanyahu's speech and its three Arabic translations attached 
in the annexes. Also, the excerpts of these examples that are analysed in this chapter 
appear underlined within these examples (cf. Annexes 1- 4). Although the Arabic 
translations of these examples and the entire speech include some grammatical, 
spelling and punctuation errors, they appear exactly as they were translated by the 
three institutions, namely the UN, IPMO and ILIW.  
Selecting these data examples is based on three criteria. First, presenting a detailed 
comparison between the ST of Benjamin Netanyahu's speech and its target texts. This 
was done by comparing the differences between the Arabic translations of the original 
source text. These comparisons showed that some translation strategies such as 
addition and omission of information occur constantly in the texts produced. 
Secondly, the analysis seeks to unveil and examine aspects of ideology and politics in 
the three different translations in their respective historical, sociopolitical and 
institutional contexts. The third criterion is based on uncovering the key distinctive 
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textual features of the translations of Benjamin Netanyahu's speech as a political text. 
Forthly, the most ideologically and politically motivated translations were chosen to 
be analysed, and thus the third translation is excluded in some examples.  
The thesis adopts the typology of Chesterman's (1997) translation strategies in order 
to describe the changes that happened on the texts produced. These strategies will be 
used to classify the differences in the three different translations of Benjamin 
Netanyahu's speech. Chesterman's (1997) typology is classified into three categories: 
syntactic/grammatical, semantic and pragmatic'' (Chesterman 1997: 93). It presents 
''useful conceptual tools for talking about translation'' (ibid.). At the syntactical level, 
the main strategies are literal translation, loan or calque. These strategies indeed have 
''interesting ideological implications'' (ibid.: 95). The syntactical strategies also 
include transposition unit shift, phrase structure change, clause structure change 
sentence structure change, cohesion change, level shift and scheme change (ibid.: 95). 
Semantic translation strategies deal with meaning manipulation, and thus focus on the 
changes made on the lexical semantics, but also include aspects of clause meaning 
such as emphasis (Chesterman 1997: 101). Semantic strategies are synonymy, 
autonomy, hyponymy, converses, abstraction change, distribution change, emphasis 
change and paraphrase (ibid.: 101-102). 
Pragmatic strategies primarily have to do with ''the selection of information in the TT, 
a selection that is governed by the translator's knowledge of the prospective 
readership of the translation'' (Chesterman 1997: 107). Pragmatic strategies ''tend to 
involve bigger changes from the ST, and typically incorporate syntactic and/or 
semantic changes as well'' (ibid.). Chesterman's set of pragmatic strategies are cultural 
filtering, explicitness change, information change, interpersonal change, illocutionary 
change, coherence change, partial translation, visibility change, trans-editing (ibid.: 
108). 
The discussion of this chapter focuses on the mediation of the textual elements of the 
translations of Benjamin Netanyahu's speech. Key features of Benjamin Netanyahu's 
speech such as the deliberate choice of sensitive proper nouns (e.g. toponyms and 
personal names), political terms, intertextuality and cases of addition are discussed in 
sections (4.2- 4.5). For extensive discussion, full historical, sociopolitical and 
institutional contexts are investigated.  
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4.1 Proper Nouns 
Names are an essential and important part of being a human and it seems a universal 
practice (Crystal 2003: 140). When it comes to translating proper names, the task is 
not simple. In this regard, Newmark (1993: 15) states that proper nouns constitute "a 
translation difficulty in any text". With this in mind, the translations of proper nouns 
in political speeches, in times of ongoing conflict in particular, cannot be taken for 
granted as they are not merely physical characters; they are expected to reflect 
ideological and political beliefs, identity, history and, of course, political affiliation. In 
this context, Mahadi & Shirinzadeh (2014: 98) point out that having enough 
knowledge of the figurative language and cultural references along with the 
referential meaning for proper nouns is an important factor when it comes to 
translating them.  
Proper names is a term that constitutes an umbrella that covers several categories; 
names of persons, animals, companies or organizations, geographical places and 
festivals (Jaleniauskienė & Čičelytė 2009: 31). However, the main focus of the 
present thesis is to examine sensitive place and personal names in the three Arabic 
translations of Benjamin Netanyahu's speech and interpret them in their historical, 
sociopolitical and institutional contexts. The analysis is done on the ground that the 
Arabic translations of these names have different denotational meanings and reflect 
ideological and political aspects.  
4.1.1 Toponyms (Place Names) 
A toponym is a term that deals with place names including names of districts, 
villages, topographical features, settlements, streets and houses (Anindo 2016: 1). 
According to Crystal (2003: 140) place names sometimes represent a source of 
information on a society‟s history, customs and past events. When it comes to 
translating place names, the importance of their translations arises due to the fact that 
they relate to other sections of culture and depict solidarity and identity (Gudeta 
2014:254). The following discussion describes the three different Arabic translations 
of the toponym of "Jerusalem", and then analyses them in their relevant historical, 
sociopolitical and institutional contexts.  
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Jerusalem 
Jerusalem has always been a controversial issue in the Palestinian- Israeli conflict and 
lies at its core. Napolitano (2012: 1) asserts that ''the question of Jerusalem constitutes 
one of the most sensitive and complex red lines of the conflict between Israelis and 
Palestinians''. Ayyad (2011: 68) also states that Jerusalem constitutes one of the final 
status issues of the Palestinian- Israeli conflict. Therefore, the conflict over Jerusalem 
is not restricted to the sovereignty, but it extends to include its history. Thus, when it 
comes to translating the toponym of 'Jerusalem' into Arabic, it is one of the 
controversial and sensitive translations as each party in the Palestinian-Israeli conflict 
translate it differently to support its own historical narration.  
(4.1) 
(ST) 
In two and a half years, we met in Jerusalem only once, 
even though my door has always been open to you. 
UN's translation 
 
 ٢ك ًبجػ ٌ٤ئوُاٝ ذ٤وزُا ،قٖٗٝ ٖ٤ٓبػ ٟلٓ ٠ِػطذمٌا  ،ٜوك حلؽاٝ حوٓ
ٚٓبٓأ خؽٞزلٓ بٔئاك ذٗبً ٢ثاٞثأ ٕأ ٖٓ ْؿوُا ٠ِػ. 
IPMO's translation 
 
 خ٤ُبؾُا ٞٛب٤ٗبزٗ خ٣لاٝ ٍلاف ١أ[ ّبػ قٖٗٝ ٖ٤ْٓبػ ٟلٓ ٠ِػ ب٘٤وزُا له بً٘
 ٢ك ٜوك حلؽاٝ حوٓ ]ءاهىُِٞ ًبَ٤ئهطذمٌا ُ١ٍشسٚأ  ٢ثاٞثأ ٕأ ٖٓ ْؿوُا ٠ِػ
.يٓبٓأ خؽٞزلٓ ًبٔئاك ذٗبً. 
ILIW's translation 
 
 ٢ك حلؽاٝ حوٓ لاا ٢وزِٗ ُْ خ٤ُبؾُا ٢ز٣لاٝ ؤػ ٢ٛ ّبؼُا قٖٗٝ ٖ٤ٓبػ ٍلاف
)طذمٌا( ُ١ٍشسٚأ  ٠زٓ ِٚفلر ٚ٤ػاوٖٓ ٠ِػ بؽٞزلٓ بٔئاك َظ ٢ثبث ٕا غٓ
ذئّ 
 
In example (4.1) above, the toponym of 'Jerusalem' was translated differently. For 
instance, it was translated literally in the translation produced by the UN as 'ًلوُا' (āl-
Quds, lit. 'Jerusalem'). On the other hand, it was translated by the IPMO and ILIW –
following a cultural filtering strategy– as 'ًلوُا ْ٤ِّهٝأ' (lit. Āūrshalym āl-quds, lit. 
'Jerusalem').  
The two Israeli translations of the IPMO and ILIW are ideologically and politically 
significant because ' ْ٤ِّهٝأ ًلوُا ' (Āūrshalym āl-quds, lit. 'Jerusalem') is the Hebrew 
name of the city (Ayyad, 2011: 261). In this respect, Kristianssen (2015: 2-3) states 
that due to the ongoing Palestinian- Israeli conflict, the city's history is a main 
ingredient in the commemorative narratives constituting the foundation of the Israeli 
political identity of Jerusalem and for legitimizing the Israeli claims on the city. 
However, Palestinians and Arabs never translate the toponym of 'Jerusalem' as 
"ْ٤ِّهٝأ" (lit. Āūrshalym) because 'Yerushalayim' is the Jewish name and 'Al-Quds' is 
the Islamic and Arabic name of the city of 'Jerusalem' (Segal 1999: 1). 
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The toponym of 'Jerusalem' appears six times in the source text of Benjamin 
Netanyahu's speech (cf. Annex 1). The Arabic translations of the toponym of 
'Jerusalem' never appear together side by side in the three Arabic translations. In other 
words, this toponym, was neither translated as 'ًلوُا' (lit. āl-quds) in the two Arabic 
translations produced by the two Israeli agents (ILIW and IPMO) nor as 'ًلوُا ْ٤ِّهٝأ' 
(lit. Āūrshalym āl-quds) in the Arabic translation that was produced by the UN.  
Judea  
Names of places are controversial issue in the context of the Palestinian- Israeli 
conflict especially when it comes to names of holy places e.g. Jerusalem. Each party 
of the conflict attempts to prove its irreversible right of the places through referring to 
these places with names that serve its narratives. Conflict over these names left its 
fingerprints and reflections on the lexical choices opted by each party when 
translating names of holy places into Arabic. The following example puts it simply.  
(4.9) (ST) 
You know why we're called "Jews"? Because we come 
from Judea. In my office in Jerusalem, there's… etc. 
UN's translation 
 
امبُٔ ؟كٜٞ٤ُا ٠ػلٗ ب٘ٗلأ ٖٓ خمطِٕ ادٛٙ٠٢ك . ٢جزٌٓ ٢ك ...ًلوُا 
ILIW's translation 
 
 خوط٘ٓ ٠ُا كٞؼر بٜٗا ؟)كٜٞ٣( خ٤َٔر ذئبع ٖ٣ا ٖٓ ِٕٞٔؼر َٛادٛٙ٠  ٟزٌا
.بٌٙ خّطبػٚ ب٘دٚذؽ ّٓػ )طذمٌا( ُ١ٍشسٚأ ذٔبو  ٢ك علزؽا خجٍبُ٘ٔبثٝ
...٢جزٌٓ 
The UN translated the toponym of 'Judea' as اكٜٞ٣ (Yahŭda, lit. 'Judea') following the 
literally translation strategy, and thus it does not reflect any ideological or political 
significance. However, it was translated into Arabic by the ILIW differently by 
adding additional information that does not appear in the ST. The toponym 'Judea' 
was translated by ILIW -following the information change strategy- as  ذٗبً ٢زُا اكٜٞ٣
بُٜ خٕٔبػٝ بٛكٝلؽ ٖٔٙ )ًلوُا( ْ٤ِّهٝأ (Yahŭda āllati kānat Āurshālym 'Āl-Quds' demna 
hudūdiha wa ʻāsimatun lahā, lit. 'Judea, which Jerusalem was within its borders and its 
capital').  
For Israel, Judea is an integral part of the 'Promised Land' with Jerusalem as its capital 
(YESHA Council, 2013: 6). Therefore, whenever Judea appears in the Israeli 
discourse, Jerusalem appears side-by-side because it represents the heart of Israel, the 
heart of the conflict and the heart of Judea and Samaria (ibid.: 10). However, what 
Israel refers to as 'Judea' is referred to as 'the West Bank' by Palestinians and the 
world (Amidror 2017: 12).  
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These interpretations indicate that the addition, which appears in the Arabic 
translation produced by ILIW, is ideologically and politically motivated because it 
reflects underlying ideological and political assumptions and considerations of the 
agent involved. It is meant to support the Israeli political and religious claims of 
Israel's right in the lands of the West Bank including Jerusalem.  
4.1.2 Personal Names  
President Arafat  
Ennin & Nkansah (2016: 70) argue that personal names are not only markers of 
identities but also sources of a variety of information. In addition, Shirinzadeh & 
Mahadi (2014: 8) state that "proper nouns may have particular implications and 
removing the hidden connotations leads to a translation which is not acceptable". 
When names operate as markers of identity and a source of a wide variety of 
information, any deliberate deletion for a sociocultural factor for instance may 
influence the role they play (Ennin & Nkansah 2016: 69). See the following example.  
(4.3) (ST) 
In 2000 Israel made a sweeping peace offer that met 
virtually all of the Palestinian demands. Arafat rejected it. 
UN's translation 
 
٢لك ّبػ 3111، ذٓله َ٤ئاوٍا بٙوػ او٤جً ٖٓ ّلاَُا َعأ ةبغزٍا غ٤ٔغُ 
تُبطُٔا خ٤٘٤طَِلُا  ٌُٖ .بج٣وورظ١يشٌا دبفشػ ٚٚكه. 
IPMO's translation 
 
 ذٗبًَ٤ئاوٍا  ّبػ )ؼٍبً( ٢ٍِٔ ػوطث ذٓلور له3111  خٔه ٢ك لٖو٣[
 ٌُٖ خ٤٘٤طَِلُا تُبطُٔا غ٤ٔع غٓ ًلاؼك ةٝبغر ]ل٤ل٣ك تٓبًدبفشػ .ٚٚكه 
ILIW's translation 
 
َ٤ئاوٍا  ّبػ َٓبّٝ ١وـٓ ٗوػ ذّٓله3111  ٢جِ٣ ل٤ل٣ك تٓبً خٔه ٍلاف
 ٌُٖ خ٤٘٤طَِلُا دبؽٞٔطُا خكبًدبفشػ .ٜئبؾُا ٗوػ ٚث ةوٙ 
As it appears in example (4.3), the two Israeli translations which were produced by 
(IPMO and ILIW) ignore referring to the late national Palestinian President Arafat as 
a "president"; both refer to him as 'دبفشػ' (lit. 
ʻ
arafat) only. This suggests a deliberate 
despise to his nationally and internationally status. On the contrary, the Arabic 
translation which was produced by the UN referred to Arafat as 'دبفشػ ظ١يشٌا' (lit. 
Ālra'ys arafat) following explicitness change translation strategy, and thus his 
political status as being a 'president' was pointed out. In this regard, it is worth 
mentioning that the name of President Arafat is internationally and politically 
connected to the different periods of the Palestinian cause as both a recognized 
political representative and national dynamic of the Palestinian struggle (Al Jazeera: 
2004). This goes in line with the addition that appears in the translation produced by 
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the UN. Thus, the UN opts for the strategy of addition to render the product (TT) that 
reflects its orientations and guidelines. 
On the contrary, referring to 'Arafat' without mentioning his status as being a 
'president' is a phenomenon in the Israeli and American political discourse (Suleiman 
& O‟Connell 2007: 86). Thus, Arafat is often referred to as either 'Arafat' or 'Mr. 
Chairman' (ibid.) in the American and Israeli political discourse. From a translational 
perspective, Khanjan, et al. (2013: 88) point out that the translator is consistently 
surrounded by various ideologies that affect the lexical choices of the produced text. 
Accordingly, the IPMO and ILIW can reflect various ideologies such as the source 
author‟s ideology, the publisher‟s ideology, the target readers‟ ideological preferences 
and expectations, and his/her own view of the Palestinian-Israeli conflict.  
Lord Balfour and President Truman  
In November 1917, the British Government, in the so-called ''Balfour Declaration'', 
had declared that it favoured the establishment of a national home for the Jewish 
people in Palestine (Akasaka: 2008: 3). In what follows is the original source text of 
this Declaration: 
His Majesty‟s Government views with favour the establishment in Palestine 
of a national home for the Jewish people, and will use their best endeavours 
to facilitate the achievement of this object, it being clearly understood that 
nothing shall be done which may prejudice the civil and religious rights of 
existing non-Jewish communities in Palestine, or the rights and political 
status enjoyed by Jews in any other country (Baroud: 2017) 
Since then, this declaration has been looked at differently by the two main conflicting 
parties. For many Zionists and Jews, this declaration made up the basis of the 
establishment of a national home for Jews in Palestine and it represented, 
momentously, the now-imminent return of a diasporic people, comparative aliens in 
gentile societies, to their ancient home in the Levant (Mathew 2011: 26). On the other 
hand, although 100 years have passed since the Declaration, Arabs and Palestinians 
still see that the Declaration gave, without any right, authority and consent from 
anyone, the land of Palestine to Jews, and thus Palestinians still demand an apology 
from Britain (Joffe 2017: 1). 
(4.;) 
 
 
(ST) 
I think it's time that the Palestinian leadership recognizes 
what every serious international leader has recognized, from 
Lord Balfour and Lloyd George in 1917, to President 
Truman in 1948, to President Obama just two days ago 
right here: Israel is the Jewish state. 
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UN's translation 
 
 لئبه ًَ ٚث فوزػا بٔث فوزؼر ٕأ خ٤٘٤طَِلُا حكب٤وُِ ذهُٞا ٕبؽ ٚٗأ لوزػأ ٢٘ٗا
 ٖٓ كبع ٢ُٝكطسٛع ذ١ف٠دٚ سٛفٍث دسٌٍٛا  ّبػ ٢ك ل٣ُٞ2:28 ٠ُا ، ظ١يشٌا
ْبِٚشر  ّبػ ٢ك2:59 ،ٖ٤ٓٞ٣ َجه بٓبثٝأ ٌ٤ئوُا ٠ُاٝ ،ْبىٌّا از٘ ٟف ٞٛٝ ،
خ٣كٜٞ٤ُا خُٝلُا ٢ٛ َ٤ئاوٍا ٕا. 
IPMO's translation 
 
ٚٗؤث لوزػأ  كبع ٢ُٝك ْ٤ػى ١أ ٕبً بٔث خ٤٘٤طَِلُا حكب٤وُا فوزؼر ٢ٌُ ٕاٝلأا ٕآ
ٚث فوزػا له  ٖٓ ءالزثا ةشؾٌا ْبثإ ٟٔبط٠شجٌا خ١عسبخٌا ش٠صٚ[ سٛفٍث دسٌٍٛا
 ]سٛٙشٌّا "سٛفٍث ذػٚ" تؽبطٚ ٌٝٚلأا خ١ٌّبؼٌا طهٞع ل٣ُٞٝ ظ١يس[
 ]نازٔآ ٟٔبط٠شجٌا ءاسصٌٛا ًاهٝوْٓبِٚشر ظ١يشٌبث  ]ٟوش١ِلأا ظ١يشٌا[ ّبػ
2:59  ب٘ٛ بٓبثٝأ ٌ٤ئوُا ٠ُا ًلإٞٝ ]حذؾزٌّا ُِلأا ٟف[ ٖ٤ْٓٞ٣ َجه
١أ ؤث فاوزػلااخ٣كٜٞ٤ُا خُٝلُا ٢ٛ َ٤ئاوٍا ٕ. 
ILIW's translation This excerpt of the speech is not translated at all (missing) 
The UN translated the personal name ''Lord Balfour'' as هٞلِث كهُِٞا (Āllŭrd Bilfur, lit. 
'Lord Balfour') following the strategy of literal translation, which is to a large degree 
regarded as a neutral translation strategy. On the other hand, this personal name is 
translated differently in the Arabic translation that was produced by IPMO. An 
addition has been made that does not appear in the source text. IPMO translated it as 
هُْٜٞٔا "هٞلِث لػٝ" تؽبٕٝ ٠ُٝلأا خ٤ُٔبؼُا ةوؾُا ٕبثا ٢ٗبط٣وجُا خ٤عهبقُا و٣ىٝ[ هٞلِث كهُِٞا]  
(Āllŭrd Bilfwŭr [wazyr āl-khārijyh ālbarytāny ābāna ālharb āl-ʻālamyh ālāula wa 
sāhib waʻid Bilfwur ālmashhŭr], lit. 'the British Foreign Secretary during the First 
World War and the owner of Balfour's famous Promise'). 
The latter translation provides the audience with the political and historical 
background of Balfour to remind it with the political power and status Balfour had. It 
further described his declaration as 'the Famous Promise'. This term is used by Jews 
and those who support their claims of Palestine as their national home. However, 
Arabs and Palestinians never refer or describe that declaration as being 'famous', 
instead they refer to as Balfour's Ominous Declaration' because it represents a historic 
injustice that has been inflicted on Arabs in general, and Palestinians, in particular 
(Kuwait Times 2017: 8).  
Two more cases of addition were also made in the previous excerpt of IPMO's 
translation. First, the nationality of President Truman in between two squared brackets 
]٢ًو٤ٓلأا ٌ٤ئوُا[ (Āl-raʼys Āl-āmryky, lit. 'the American President') was added so as to 
remind the international community that America has long ago acknowledged Israel 
as a 'Jewish State'. The second addition made is stating what the adverb of place 'here' 
refers to. The Arabic translation produced by IPMO made an addition by adding  ٢ك
حلؾزُٔا ْٓلأا] ] (fy āl-ʼĀumam āl-Mutahidah, lit. 'the United Nation') after the adverb of 
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place 'here'. That is to say that this place 'the UN' that despises Israel today has 
witnessed recognizing Israel as a 'Jewish State' by presidents and representatives of 
powerful and influential international entities sixty-three years ago. This addition also 
goes in line with the official politics of Israel towards the UN organization. It is also 
warranted to indicate that Benjamin Netanyahu in his speech criticizes the UN sharply 
and arrogantly for its standpoints and policies towards Israel and expressed his 
disappointment by branding the UN as ''the theatre of the absurd'' (cf. Annex 1). 
Also, in his speech, Benjamin Netanyahu stressed his disappointment by repeating the 
same adverb of place ''here'' to refer to the UN as it appears in the following excerpt: 
 …it was here in 1975 that the age-old yearning of my people to restore our 
national life in our ancient biblical homeland -- it was then that this was 
braided -- branded, rather -- shamefully, as racism. And it was here in 
1980, right here, that the historic peace agreement between Israel and 
Egypt wasn't praised; it was denounced! And it's here year after year that 
Israel is unjustly singled out for condemnation (cf. Annex 1). 
Cheyfitz (1991) argues that ''translation is always a form of foreign policy, always an 
act of violence, and often serves those in power'' (Chesterman 1997: 38). The three 
interventions in the above excerpt indicate that the Arabic translation that was 
produced by the IPMO is politically and ideologically motivated, and reflect deep 
concerns of the target audience's expectations. This analysis also proves again that 
translation is not a neutral activity; instead it is meant to serve ideological and 
political agendas. 
  
4.2 Political Terms 
Sensitive political terms represent great interest for both; translators and politicians. In 
his analysis of translating political sensitive texts, Ayyad (2011: 180) notes that the 
choice or avoidance of some political terms is never neutral and it seeks to serve 
political interests and agendas. Thus, he agrees with Schäffner who asserts that 
"political discourse depends heavily on translation" (2004: 117). When it comes to the 
Palestinian-Israeli conflict, it is well noticeable that the conflict between Palestinians 
and Israel is not only limited to what is happening on the ground, but extends to a 
conflict of terminology. That is to say that each party in the conflict strives to employ 
the terms that best support its narration, claims and agendas.  
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The analysis of the Arabic translations of Benjamin Netanyahu's speech reveals that 
the selection of the lexical choices is ideologically and politically motivated. In this 
regard, the thesis presents and discusses some examples of the translations of some 
sensitive political terms included in the speech and sheds light on aspects of ideology 
and politics on the text shaped.  
4.2.1 Hezbollah-Controlled Lebanon 
Hezbollah defines itself as ''an Islamic jihadi (struggle) organization'' (Alagha 2011: 
61). It considers itself as a resistance movement against the Israeli aggression and 
occupation (Mulherrn 2012: 13). However, Hezbollah is looked at as 'an enemy' and a 
terrorist organization by Israel although it is a ''deeply embedded political party, 
which is now very much an integral part of the political system'' (Norton 2007: 475). 
(4.5) 
(ST) 
It doesn't only cast Israel as the villain; it often casts real 
villains in leading roles: Gadhafi's Libya chaired the UN 
Commission on Human Rights; Saddam's Iraq headed the 
UN Committee on Disarmament. You might say: That's the 
past. Well, here's what's happening now-- right now, today. 
Hezbollah
9
-controlled Lebanon now presides over the UN 
Security Council. This means, in effect, that a terror 
organization presides over the body entrusted with 
guaranteeing the world's security. You couldn't make this 
thing up.  
UN's translation 
 
٢ٜك لا َِٜر تَؾك ٠ِػ ءُٞٚا َ٤ئاوٍا بٛهبجزػبث ،و٣وُْا َث اٜٗا او٤ضً بٓ 
هاوّلأا ٢طؼر ٖ٤٤و٤وؾُا اهاٝكأ لوك .خ٣كب٤ه ذٍأور ب٤ج٤ُ ٢كانوُا مٞوؽ خ٘غُ 
ذٍأورٝ .ٕبَٗلإا ماوػ ّالٕ ؤرئٓ عيٗ ٌٖٔ٣ .ػلاَُا ءؤُِ ٕأ ٍٞو٣ انٛ 
ٞٛ ،بَ٘ؽ .٢ٙبُٔا ب٘ٛ بٓ ٞٛ سلؾ٣ ٕ٥ا ،ٕ٥ا ٕبك .ّٞ٤ُبك ةضؽ الله ٞزٌا 
شط١غ٠ ْبٕجٌ ٍٝػ ًأوز٣ ب٤ُبؽ ٌِغٓ انٛٝ .ٖٓلأا ،٢٘ؼ٣ ٢ك ،غهاُٞا خٔظ٘ٓ ٕأ 
خ٤ثبٛها ًأوزر خئ٤ُٜا ًٍُٞٞٔا بٜ٤ُا ٕبٔٙ ٖٓلأا لا .ُْبؼُا ٢ك ٌٖٔ٣ ءؤُِ ٕأ 
غ٘طٖ٣ انٛ وٓلأا . 
IPMO's 
translation 
 
 هاوّلأا ؼ٘ٔ٣ بٓ ًاو٤ضً َث ٌ٤َقُا فوطُا هٝك َ٤ئاوٍا ؼ٘ٔث ٢لزٌ٣ لا
 ْٓلأا خ٘غُ ذٍأور له ٢كانوُا ب٤ج٤ُ ذٗبً ش٤ؽ خ٤َ٤ئوُا هاٝكلأا ٖ٤٤و٤وؾُا
 حلؾزُٔا ْٓلأا خ٘غُ ٖ٤َؽ ]ّالٕ[ ماوػ ًأور بٔ٤ك ٕبَٗلإا مٞوؾُ حلؾزُٔا
ٌُٚ٘ ٢ٙبُٔا ٖٓ ًبئ٤ّ يُم ٕا ُٕٞٞور ٌِْؼُ .ػلاَُا عيُ٘  ٢ك ًبٓبٔر ٕ٥ا سلؾ٣
 ٌئو٣ ش٤ؽ ذهُٞا انٛ َضٓالله ةضؽ حشط١غٌ غػبخٌا ْبٕجٌ  ٖٓلأا ٌِغٓ
 ٖٓأ خ٣بٔؾث خلٌُِٔا خئ٤ُٜا ٌئو٣ دبث ًب٤ثبٛها ًبٔ٤ظ٘ر ٕأ ًب٤ِٔػ ٢٘ؼ٣ بٓ ٢ُٝلُا
ِٚ٤قر ٌُٖٔٔا ٖٓ ٌٖ٣ ُْ بٓ ٞٛٝ ُْبؼُا . 
ILIW's translation 
 
 َث ،غ٤ُٙٞا فوطُا هٝك حوٓ ًَ بٜ٤ِػ بـثبٍ َ٤ئاوٍا ٠ُا حهبّلابث ٢لزٌ٣ لا
 ذٍأور ٖ٤ؽ ب٤ج٤ُِ ؼ٘ ُٓ  ١نُا ىانً ،خ٤َ٤ئه اهاٝكا ٖ٤٤و٤وؾُا هاوّلاا ٠ِػ ملـ٣
 ْٓلأا خ٘غُ ٖ٤َؽ ّالٕ ماوػ ًأور بٔ٤ك ٕبَٗلإا مٞوؾُ حلؾزُٔا ْٓلأا خ٘غُ
 . .ػلاَُا عيُ٘ حلؾزُٔا! ٛ ٕبث ُٕٞٞور ٌِْؼُ ٢ك ذؾجٕأ غئبهٝٝ سالؽأ ٙن
 ٞٛ بٜك .و٤ـز٣ ُْ بئ٤ّ ٕا ٌُْ ٍٞهأ .٢ٙبُٔا كالػالله ةضؽ ْبٕجٌ  ّٞ٤ُا ٌئو٣
 ٠ِػ ّٞ٤ُا قور خ٤ثبٛها خٔظ٘ٓ ٕا ٙب٘ؼٓ ١نُا وٓلاا ٞٛٝ ،٢ُٝلُا ٖٓلاا ٌِغٓ
ِٚ٤قر ٌُٖٔٔا ٖٓ ٌٖ٣ ُْ وٓا ٞٛٝ !ُْبؼُا ٖٓأ خ٣بٔؾث خلٌُِٔا خئ٤ُٜا ًأه. 
                                                                                                                         
9 Hezbollah is a Shi‟a Muslim organization that was formed with the support of Syria and Iran, the 
world‟s only Shi‟a Islamic state (Mulherrn 2012: 6). It ''was formed as a response to the 1982 invasion 
of southern Lebanon by Israel'' (ibid.).  
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The phrase 'Hezbollah-controlled Lebanon' was translated into Arabic in the three 
translations differently. It was translated by the UN –following the strategy of phrase 
structure change- as   وط٤َ٣ ١نُا الله ةيؽ٠ِػ ٕب٘جُ (Hizbullah ălthy yusaytir ʻală Lubnăn, 
lit. 'Hezbollah which controls Lebanon'). However, it was translated by IPMO-
following the Loan strategy- as الله ةيؽ حوط٤َُ غٙبقُا ٕب٘جُ (Lubnăn ăl-khădiʻ lisaytarat 
Hizbullah, lit. 'Lebanon which is under the control of Hezbollah').  
Using the word غٙبقُا (ăl-khădiʻ, lit. 'Subjected to') in Arabic has negative 
connotations in Arabic. It reinforces a feeling of hatred against Hezbollah because it 
suggests that Hezbollah controls politics in Lebanon by force as if it were a coup 
rather than official elections. However, Norton (2007: 479) points out that Lebanese 
Parliament is not subjected to the control of Hezbollah because 128 Lebanon's 
parliamentary seats are subdivided among Shias, Sunnis and Maronites, and most 
districts are confessionally mixed. With this view in mind, Hezbollah is a movement 
that is represented in the Parliament of Lebanon side by side with the other Lebanese 
movements. Thus, it cannot control Lebanese' policies as the translation produced by 
IPMO suggests.  
Also, the phrase 'Hezbollah-controlled Lebanon' was translated following the unit 
shift strategy- as الله ةيؽ ٕب٘جُ (Lubnăn Hizbullah, lit. 'Lebanon of Hezbollah) in the 
Arabic translation which was provided by ILIW. The ideological and political 
implications of the use of Lubnăn Hizbullah are twofold. Firstly, it suggests that 
Lebanon, which presided over the UN Security Council in 2011 as indicated in the 
ST, is a state for a ''terrorist organization
10
'', which is Hezbollah, rather than being a 
state for the Lebanese people. Secondly, it suggests that the overall interior and 
foreign policies of Lebanon are under the full control of Hezbollah. In this context, 
Neriah & Shapira (2012: 4) point out that from the perspective of Israel, ''Hezbollah is 
not a national Lebanese movement, although it is represented in the Lebanese 
parliament'', and is regarded as virulently anti-Israel (Norton 2007: 475). With this in 
mind, the deliberate choice of certain lexical items in the translation provided by 
ILIW is meant to reinforce a feeling of cultural fear and hatred against Hezbollah 
organization. 
                                                                                                                         
10
 Israel and its US ally along with some Arab countries such as Saudi Arabia, Egypt and Bahrain 
(Neriah & Shapira 2012: 21). 
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4.2.2 Conflict  
The conflict between Palestinians and Israelis is a conflict between an occupying 
power, i.e. Israel and occupied people, i.e. Palestinians as it is referred to in many 
international laws (Ayyad 2011: 12). It is also regarded as the strongest in the modern 
history that is seen as the global conflict between the East and West, and thus has 
been a dominant issue in international politics (Bazzi 2009: 1). As noted before, this 
conflict between the two parties exceeds the land; it extends to include the 
terminology not only in politics, but also in everyday life. In this respect, Pia & Diez 
(2007: 3) maintain that "conflicts, even ethno-political ones, are therefore first and 
foremost discursive in nature. Thus, some terms bear different connotations. The term 
"conflict" is a case in point.  
(4.=) 
(ST) 
President Abbas just stood here, and he said that the core of 
the Israeli-Palestinian conflict is the settlements. 
UN's translation 
 
لوُ قهٝ ٌ٤ئوُا ًبجػ ب٘ٛ ،ٞزُِ ٍبهٝ دب٘ٛٞزَُٔا ٕا ٢ٛ وٛٞع دبػاشظٌا 
لإاِ٤ئاوٍخ٤ -  .خ٤٘٤طَِلُا 
IPMO's translation 
 
 ّتُ ٕا ٍبهٝ ٞزُِ ب٘ٛ قهٝ له ًبجػ ٌ٤ئوُا ٕبًعاضٌٕا لإاِ٤ئاوٍ ٢٘٤طَِلُا ٢
.دب٘ٛٞزَُٔا ٠ُا كٞؼ٣ 
The term 'conflict' was translated differently in the three Arabic translations of 
Benjamin Netanyahu's speech. It was translated, following the literally translation 
strategy, by the UN as ' وٕعا ' (Sirăʻ, lit.'conflict'). On the contrary, the term 'conflict, 
was translated by IPMO- following the cultural filtering strategy as 'عايٗ' (Nizăʻ, lit. 
'dispute'). The analysis of the speech reveals that the term "conflict" appears six times 
in the original source text of Benjamin Netanyahu's speech (see Annex 1). However, 
it was never translated into Arabic as 'عايٗ' (Nizăʻ, lit. 'dispute') in the translation 
produced by the UN since it bears different connotation. The UN always translated it 
as 'عاوٕ' (Sirăʻ, lit. 'conflict') (see Annex 2). 
Although the two words 'عايٗ' (Nizăʻ, lit. 'dispute') and 'عاوٕ' (Sirăʻ, lit. 'conflict') in 
Arabic are both translated into English as "conflict", they have completely different 
connotations. According to the Arabic dictionary 'ةوؼُا ٕبَُ' (Lisan Āl-ărab, lit. 'the 
tongue of Arabs') for Ibn mandhour
11
, the two terms are completely different. He 
illustrates that the term 'عايٗ' (Nizăʻ, lit. 'dispute') is a case in which the two disputing 
                                                                                                                         
11 Ibn mandhour is one of the best linguists in Arabic. He wrote over five-hundred volumes (Al-hakeem 
2000: 121). The best of these is Lisan Āl-ărab (lit. "tongue of Arabs"), is regarded as one of the biggest 
and best dictionaries and encyclopaedias in the Arabic language, and thus it is the most reliable in the 
Arabic language (ibid.: 122).  
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parties strive to prove the validity of its pretexts (Ibn mandhour 1997: 351). However, 
the term 'عاوٕ' (Sirăʻ, lit. 'conflict') is a case of confrontation between two adversaries 
in which each party strives to murder its enemy (ibid.: 197).  
The difference in meaning between the two terms 'عايٗ' (Nizăʻ, lit. 'dispute') and 'عاوٕ' 
(Sirăʻ, lit. 'conflict') is also pointed out by some linguists and intellectuals. For 
instance, Al-hout (2000) states that the term 'عاوٕ' (Sirăʻ, lit. 'conflict') refers to a case 
of an argument in which coexistence between conflicting adversaries seems to be 
impossible, whereas the term 'عايٗ' (Nizăʻ, lit. 'dispute') refers to an argument in which 
the disputing parties strive to find a compromise to solve the argument, and thus 
coexistence between the two adversaries seems to be possible. Abu Hubla (2017) 
makes the point that using the term 'عايٗ' (Nizăʻ, lit. 'dispute') instead of 'عاوٕ' (Sirăʻ, 
lit. 'conflict') to refer to the case of conflict between Palestinians and Israel is not valid 
as the first indicates to a case of misunderstanding of a certain issue between two the 
disputing parties, whereas the second refers to a set of conflecting issues such as 
opposing needs, ideas, beliefs, values, or goals (ibid.). Abu Ataya (2014) also 
emphasises that the case of conflict between Palestinians and Israel must be referred 
to in Arabic as 'عاوٕ' (Sirăʻ, lit. 'conflict') not 'عايٗ' (Nizăʻ, lit. 'dispute') since land 
constitutes the core of the conflict between Palestinians and Israel. 
The difference between the two terms is regarded as important among linguistics and 
political scientists alike. For example, the senior lecturer in political science at Ben 
Gurion University, Menachem Klein stresses in his book entitled 'The Shift: Israel-
Palestine From Border Struggle to Ethnic Conflict' that what is happening between 
Palestinian and Israel is 'عاوٕ' (Sirăʻ, lit. 'conflict') not 'عايٗ' (Nizăʻ, lit. 'dispute') 
(Waldman 2011: 73). It is worth mentioning that the Israeli political discourse always 
refers to the case of the conflict between Israel and Palestinians as 'عايٗ' (Nizăʻ, lit. 
'dispute') rather than 'عاوٕ' (Sirăʻ, lit. 'conflict'). This creates an impression among the 
public that the main core of the Palestinian-Israeli conflict is represented in borders 
rather than existence. Also, Kelman (2007: 290) indicates that the lexical choice of 
the term 'عايٗ' (Nizăʻ, lit. 'dispute') to refer to the Palestinian- Israeli conflict is 
deliberate and appear consistent in the agreements and accords that Israel signed with 
Palestinians and Arabs, for instance, the Oslo Accord
12
. 
                                                                                                                         
12
 Oslo accord was "culminated in the exchange of letters of mutual recognition between the PLO and 
the State of Israel and the Declaration of Principles on Interim Self-Government Arrangements, 
adopted in September 1993". (Kelman 2007: 290). 
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4.2.3 Palestinian State 
In a resolution adopted on 22 November 1974, the General Assembly reaffirmed the 
inalienable rights of the Palestinian people of national independence and sovereignty 
(Akasaka 2008: 24). Since then, Palestinians have been struggling to get recognition 
of Palestine as an independent state based on the United Nation Security Council 
resolutions 242 and 338
13
 on the basis of the borders of 4
th
 June, 1967 (Sable 2011: 
1). However, according to the perspective of Israel, these two resolutions require 
Israeli withdrawal from some, but not all, the territories it occupied in 1967 (Beinin & 
Hajjar 2014: 7). On the contrary, the notion of the Palestinian State according to the 
Palestinian interpretation has to be based on the two resolutions 242 and 338 was 
completely rejected by Israel (Zank 2016: 2). This rejection left its fingertips on the 
lexical choices of the Israeli political discourse and translation as well. The following 
example sheds the light on aspects of ideology and politics in the Arabic translations 
for the sensitive term of 'the Palestinian State'. 
(4.>) 
(ST) 
Our major international airport is a few kilometers away 
from the West Bank. Without peace, will our planes 
become targets for antiaircraft missiles placed in the 
adjacent Palestinian state? 
UN's translation 
 
غو٣ٝ بٗهبطٓ ٢ُٝلُا ٠ِػ لؼث داوزِٓٞ٤ً خِ٤ِه ٖٓ خلُٚا ٕٝلثٝ .خ٤ثوـُا 
،ّلاٍ َٛ ؼجٖر ب٘راوئبٛ ـ٣هاُِٖٞ بكالٛأ حكبُٚٔا داوئبطُِ خزجضُٔا ٢ك 
خٌٚذٌا خ١ٕ١طغٍفٌا ؟خ٣مبؾُٔا 
ILIW's translation 
 
 بٓ .خ٤ثوـُا خلُٚا كٝلؽ ٖٓ خِ٤ِه داوزِٓٞ٤ً لؼث ٠ِػ غو٣ ٢ُٝلُا بٗهبطٓ ٕا
 وْ٘زٍ ٢زُا داوئبطُِ حكبُٚٔا ـ٣هاُٖٞا ٖٓ ًٞه ٠ٓوٓ ٠ِػ ب٘راوئبٛ َؼغ٣
 ٢ك بٔزؽٟػاسأ خ١ثشغٌا خفؼٌا. 
As example (4.7) shows, the toponym of 'Palestinian State' was translated literally by 
the UN as 'خ٤٘٤طَِلُا خُٝلُا' (Āl-dawla Āl-filastynyă, lit. 'the Palestinian State'). 
However, it was translated- following the cultural filtering strategy- by ILIW as 
' ا٢ٙاه خ٤ثوـُا خلُٚا ' (Ārădi Āl-difă Āl-gharbya, lit. 'the lands of the West Bank'). Thus, 
the toponym of 'خ٤٘٤طَِلُا خُٝلُا' (Āl-dawla Āl-filastynyă, lit. 'the Palestinian State') was 
completely substituted into Ārădi Āl-difă Āl-gharbya (lit. 'the lands of West Bank') to 
conform to the expectations of the readership. Also, it again asserts the Israeli 
rejection towards establishing a Palestinian State. Hence, the presence of political 
                                                                                                                         
13 The United Nations Security Council resolutions 242 issued in 1967 and 338 issued in 1973 called 
upon Israel to withdraw from territories occupied in the recent conflict "1967 War", and thus every 
state is granted a political independence and has the right to live in peace within secure and recognized 
boundaries free from threats or acts of force (Akasaka 2008: 16). 
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ideology is extensively attended in the Arabic translation of Benjamin Netanyahu's 
speech. 
 The analysis of the original source text of Benjamin Netanyahu's speech reveals that 
the toponym 'Palestinian State' appears ten times (cf. Annex 1). When it appears in a 
sensitive context, it is either translated following the substitution strategy or omission 
strategy. The following example makes the point.  
 
Example (4.8) above shows that the whole sentence "The truth is that Israel wants 
peace with a Palestinian state, but the Palestinians want a state without peace" was 
completely omitted in the two Israeli versions of IPMO and ILIW. This elective 
appropriation of omission reflects the underlying ideological and political 
considerations of the agents involved which is represented in ignoring to refer to the 
Palestinian State as being a state. In this regard, Baker (2006: 114) indicates that: 
''patterns of omission and addition designed to suppress, accentuate, or elaborate 
particular aspects of a narrative encoded in the source text utterance''. 
4.2.4 National Life  
Religion plays an important role in the Israeli political discourse (Goldberg 2003: 4). 
Political discourse in Israel has always depended on religion to legitimize Palestine as 
the national home for Jews, and thus it tends to use names and symbols that best 
establish an affinity between Jews and Palestine (ibid.: 12). Even those who called for 
(4.8) 
(ST) 
The truth is that we cannot achieve peace through UN 
resolutions, but only through direct negotiations between 
the parties. The truth is that so far the Palestinians have 
refused to negotiate. The truth is that Israel wants peace 
with a Palestinian state, but the Palestinians want a 
state without peace. And the truth is you shouldn't let that 
happen.  
UN's translation 
 
 ْٓلأا داهاوه ٍلاف ٖٓ ٌ٤ُ ّلاَُا ن٤وؾر ٖٓ ٌٖٔزٗ ٕأ ٢ٛ خو٤وؾُاٝ
 خو٤وؾُاٝ .ٖ٤كوطُا ٖ٤ث حوّبجُٔا دبٙٝبلُٔا ن٣وٛ ٖػ ٜوك ٌُٖٝ ،حلؾزُٔا
 .ٗٝبلزُا ٕٞ٤٘٤طَِلُا ٘كو٣ ٕ٥ا ٠زؽ ٚٗأ ٢ٛ ْأ ٟ٘ خم١مؾٌاٚ ً١ياشعإ
 ْٚد ِٓ خٌٚد ْٚذ٠ش٠ ٓ١١ٕ١طغٍفٌا ٓىٌ ،خ١ٕ١طغٍف خٌٚد غِ َلاغٌا ذ٠شر
َلاع. يُم سٝلؾث ؼَٔر لاأ خٓبؼُا خ٤ؼٔغُِ ٢ـج٘٣ ٚٗأ ٢ٛ خو٤وؾُاٝ . 
IPMO's translation 
 
 وجػ َث حلؾزُٔا ْٓلأا داهاوه وجػ ّلاَُا ن٤وؾر ٌٖٔ٣ لا ٚٗأ ٢ٛ خو٤وؾُاٝ
 ٖ٤ث حوّبجُٔا دبٙٝبلُٔا له ٖ٤٤٘٤طَِلُا ٕأ ٢ٛ خو٤وؾُاٝ ؛خ٤٘ؼُٔا فاوٛلأا
 ٍٖٞؾث ػبَُٔا ٌُْ ىٞغ٣ لا ٚٗأ ٢ٛ خو٤وؾُاٝ ؛ٗٝبلزُا ٕ٥ا ٠زؽ اٞٚكه
وٓلأا انٛ. 
ILIW's translation 
 
 َث حلؾزُٔا ْٓلاا داهاوه وجػ ؤ٣ لا ّلاَُا ٕا بِٜٔؼٗ ٕا تغ٣ ٢زُا خو٤وؾُاٝ
 ٖ٤ث حوّبجٓ دبٙٝبلٓ ن٣وٛ ٖػ نوؾز٣ ٕا خو٤وؾُاٝ .خ٤٘ؼُٔا فاوٛلاا
انٛ ٖػ اٞزٌَر ٕا تغ٣ لا ٌْٗأ خو٤وؾُاٝ .ٗٝبلزُا ٕٞٚكو٣ ٖ٤٤٘٤طَِلُا . 
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a strict separation between religion and state are considered as anti-religious 
(Goldberg 2003: 3).  
For just a moment of reflection, linking Jews around the world with the land of 
Palestine via the deliberate use of quoted religious texts, intertextuality and the 
deliberate choice of lexical sensitive terms maintains that the source text of the speech 
is loaded with a religious tone. Thus, religion is meant to serve ideological and 
political stances. The lexical choices opted by IPMO and ILIW in the translation of 
Benjamin Netanyahu's speech makes the point.   
As it appears in example (4.9), the phrase 'my people' was translated into Arabic by 
the UN as '٢جؼّ' (Shaʼby, lit. 'my people') following the literally translation strategy. 
This translation does not reflect that Jews have any origins in Palestine. On the 
contrary, it was translated into Arabic by IPMO following the addition translation 
strategy as ْ٣لوُا ٢جؼّ (Shaʼby Āl-qadym, lit. 'my old-age people'). Thus, the adjective 
'ْ٣لوُا' (Āl-qadym, lit. old-age') that does not appear in the source text was added. In the 
same way, ILIW translated it adding the adjective 'ن٣وؼُا' (Āl-ʻaryq, lit. the old). The 
addition of this lexical choice is meant to signify that the existence of Jews in 
Palestine is not recent but goes back in history, i.e. Jews have roots in the land of 
historic Palestine. Moreover, it reflects that Jews' presence precedes the declaration of 
the establishment of the State of Israel in 1948. In this regard, Hajjar & Beinin (2014: 
1) state that "Jewish claims to this land [Palestine] are based on the biblical promise to 
Abraham and his descendants, on the fact that this was the historical site of the Jewish 
Kingdom of Israel (which was destroyed by the Roman Empire)".  
(4.9) 
(ST) 
After all, it was here [The UNGA] in 1975 that the age-old 
yearning of my people to restore our national life in our 
ancient biblical homeland -- it was then that this was 
braided -- branded, rather -- shamefully, as racism.  
UN's translation 
 
 ّبػ ٢ك ب٘ٛ ٟوع ،يُم غٓٝ2:86 ْٕٝ يقٓ ٞؾٗ ٠ِػٝ ،ٟجؼش  ،خ٣وٖ٘ؼُبث
 حكبؼزٍا ٠ُا هٖٞؼُ مٞز٣ َظ ١نُا تؼُْا يُم بٕرب١ؽ خ١ٕؽٌٛا  ب٘٘ٛٝ ٢ك
ْ٣لوُا لٜؼُا ٢ك كهٝ ١نُا . 
IPMO's translation 
 
 ّبػ ْر له ٕبً ما2:86 –  خ٣يقٓ حهٖٞثٝ-  مٞر ْ ٍْ ُٝ٠ذمٌا ٟجؼش  حكبؼزٍلا
خ١ِٛمٌا بٕرب١ؽ  حهبّلإبث[ خ٣وٖ٘ػ ٚٗؤث ًلؤُا ةبزٌُا ٖٓ بٗكالعأ ٗهأ ٢ك
 خًوؽ خ٤ٗٞ٤ُٜٖا هبجزػا ّبؼُا يُم ٢ك حلؾزُٔا ُِْٔ خٓبؼُا خ٤ؼٔغُا هاوه ٠ُا
]خ٣وٖ٘ػ. 
ILIW's translation 
 
 ّبػ دلّٜ خػبوُا ٙنٛ ٕبث ٢لٍأ ٖػ وجػا ٢٘ٗاٝ2:86  بٓ ٕوه بلٍئٓ بٗلاػا
 ٖ٤٘ؽ لَغر ٢زُا خ٤ٗٞ٤ُٜٖا ٖ٤ثك٠شؼٌا بٕجؼش  ن٤وؾر ٠ُا ٠ُٝلاا ٚرؤْٗ ن٘ٓ
ٗ١ِٛمٌا ٗ١ٔبِأ  هاوه ٢٘ػأٝ .خ٣وٖ٘ؼُا ٖ٤ثٝ ،كالعلاا ٗها ٢ك خ٤راهٞزُاٝ
خ٣وٖ٘ػ خًوؽ خ٤ٗٞ٤ُٜٖا وجزػا ١نُا حلؾزُٔا ْٓلاُ خٓبؼُا خ٤ؼٔغُا. 
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The above excerpt of the Arabic translations of Benjamin Netanyahu's speech also 
reflects ideological and political stances in translating the phrase 'our national life' as 
'خ٤ٓٞوُا ب٘رب٤ؽ' (Hayătuna ăl-qawmiya, lit. 'our national life') by the IPMO or translating it 
by ILIW 'خ٤ٓٞوُا ٚ٤ٗبٓآ' (Ămanyhi ăl-qawmiya, lit. 'its national hopes'). Both agents 
(IPMO and ILIW) followed the cultural filtering translation strategy in translating this 
phrase. Thus, the lexical item shaped triggers warm feelings in the audience of the 
target culture.  
For deeper discussion, it is worth indicating that the word 'national' has two 
equivalents in Arabic; ٢٘ٛٝ (Watany) and  ٢ٓٞه (lit. Qawmi). However, both have 
different connotations. The first term refers to an entity within known geographical 
borders, whereas the second term refers to a group of people who share one trait and 
exceeds the geographical borders to include ethnic groups, religion, values…etc. 
Based on this, the people who are meant in the speech are only Jewish people not the 
Israeli people because Jews comprise roughly 75% of Israel‟s population; whereas the 
rest are Muslims, Christian‟s and Druze (Kaddari & Yadgar 2010: 7).  
With this in mind, the two Arabic translations for the phrase 'our national life', that are 
produced by IPMO and ILIW, are meant to support the Israeli narration regarded the 
alleged Promised Land, and thus this translation represent a warm appeal to Jewish 
people around the world to immigrate to Palestine as if it were their national home. In 
addition, the two terms using the terms خ٤ٓٞوُا ب٘رب٤ؽ (Hayătuna ăl-qawmiya') by the 
IPMO or خ٤ٓٞوُا ٚ٤ٗبٓآ (Ămanyhi ăl-qawmiya,) by ILIW play a role in the formation of 
Jewish identity.  
 
4.3 Intertextuality   
It is argued that translation "is often seen as a particular case of intertextuality" 
(Garcia 2002: 27). Thus, intertextuality is one of the most common linguistic 
phenomena in translating political texts since politicians tend to express their identity 
in their speeches consulting intertextualities. In addition, "translations, as products, 
normally involve recontextualisation across cultures" (Schäffner 2010: 143). Also, 
Intertextuality has been described as an "all pervasive textual phenomenon" (Hatim 
1997: 29). Accordingly, intertextuality is not made casually or to fill a space, but it is 
  
51 
 
often used deliberately to convey meaning and serve the context it appears within. In 
this respect, Stritzel (2012: 553) asserts that the core of intertextuality is to situate 
texts within and against other texts. Based on this, it should be borne in mind that the 
common use of religious references included in the ST of Benjamin Netanyahu's 
speech is deliberately employed as a strategy to serve the speaker's political aims (cf. 
Chapter 3.1.1).  
In the majority of cases, intertextual references appear in the original ST of Benjamin 
Netanyahu's speech act as a persuasive tool to support his ideological and political 
standpoints. They also convey political messages both nationally and internationally. 
The translations of these cases of intertextualities reflect deep concerns of the TT 
audience. In this context, the thesis presents data analysis for cases of the translations 
of intertextual excerpts of Benjamin Netanyahu's speech.  
4.3.1 Palestinian Territory 
Allusions are very common in English. They are more or less closely related to terms 
such as reference, quotation or citation, borrowing… and the more complex 
intertextuality (Leppihalme 1994: 6). For Ruokonen, ''allusion is an implicit reference 
resembling an external referent that belongs to assumed shared knowledge" (2010: 
33).  
In the following example, Netanyahu refers to an event that took place in 1967 when 
the UNGA adopted a resolution
14
 which considers the Palestinian territories, 
including East Jerusalem, an occupied Palestinian land by Israel. Israel on its part 
rejected the resolution, and issued a law known as 'The Jerusalem Basic Law' in 1980 
which declared ''Jerusalem complete and united, as the capital of Israel'' (ibid.). The 
Palestinians, on the other hand, have been striving to establish their state based on the 
Security Council resolutions 242 and 338 (for more comprehension discussion cf. 
Chapter 4.2.3). Thus, Israel continues refuting the Palestinian rights regarding 
Jerusalem. The translations of the following excerpt of Benjamin Netanyahu's speech 
make the point.   
                                                                                                                         
14 Security Council resolution 242, unanimously adopted on 22 November 1967, is considered a basic 
instrument in all subsequent discussions of a Middle East peace settlement (Akasaka 2008: 21). The 
resolution is based on two principles: Firstly, the withdrawal of Israeli armed forces from territories 
occupied in 1967 (ibid.: 16). Secondly: the termination of all claims or states of belligerency and 
respect for and acknowledgement of the sovereignty, territorial integrity and political independence of 
every State within recognized boundaries free from threats or acts of force (ibid.). 
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(4.87) 
 
 
 
(ST) 
So, here in the UN, automatic majorities can decide 
anything. They can decide that the sun sets in the west or 
rises in the west. I think the first has already been pre-
ordained. But they can also decide -- they have decided 
that the Western Wall in Jerusalem, Judaism's holiest 
place, is occupied Palestinian territory.  
UN's translation 
 
 ٕأ بٌٜ٘ٔ٣ .ء٢ّ ١أ هوور ٕأ خ٤ئبوِزُا خ٤جِؿلأُ ٌٖٔ٣ ،حلؾزُٔا ْٓلأا ٢ك ب٘ٛ
 بٚ٣أ هوور ٕأ ٌٖٔ٣ .ةوـُا ٖٓ موْر ٌُْٔا ٕأ هوور- دهوه َث-  ٕؤث
ٝىجٌّا ؾيبؽ  ،كٜٞ٤ُا ٟلُ ٕبٌٓ ًلهأ ٞٛٝ ،ًلوُا ٢ك خ١ٕ١طغٍف عسأ
خٍزؾِ.  
IPMO's translation 
 
 حهكبه بٜٗا .هاوه ١أ كبٔزػا غ٤طزَر خ٤ئبوِر خ٤جِؿأ حلؾزُٔا ْٓلأا ٢ك ب٘ٛ لعٞر
 ةوـُا ٢ك موْر ٝأ ةوـُا ٢ك ت٤ـر ٌُْٔا ٕؤث ٢ٚو٣ هاوه كبٔزػا ٠ِػ
 بٌٜ٘ٔ٣ بًٔ ،) . .خ٣الجُا ٖٓ ٚ٤ك ٢ٚوٓ ٍٝلأا هب٤قُا ٕؤث لوزػأ ٢٘ٗأ ْؿه(
 هاوه مبقرا–  ٚرنقرا ٕأ بُٜ نجٍٝ–  ٕؤثشغٌا ؾيبؾٌا ٟف ٝىجٌّا ؾيبؽ[ ٟث
]طذمٌا ُ١ٍشسٚأ ِٓ خّ٠ذمٌا حذٍجٌا  لاا ٞٛ بٓ كٜٞ٤ُا ٟلُ ٕبٌٓ ًلهأ ٞٛٝ
خٍزؾِ خ١ٕ١طغٍف خمطِٕ. 
ILIW's translation 
 
 ٕبً ُٞ ٠زؽ هاوه ١أ كبٔزػلا خ٤ئبوِر خ٤جِؿأ ئِر حلؾزُٔا ْٓلأا ٕا َٕبؾُاٝ
 غ٤طزَر بٌُٜ٘ ًبثوؿ ت٤ـر ٌُْٔا ٕبث هوور ٕا لاضٓ بٌٜ٘ٔ٣ ٢ٜك ،غهاُِٞ ب٤كب٘ٓ
 َّٞؾٓ وٓلاا انٛ ٕا ْؿه ةوـُا خٜع ٖٓ موْر ٌُْٔا ٕبث بٚ٣ا هوور ٕا
ٌٜ٘ٔ٣ بًٔ .ٚزؾٕ ٢ك ي٤ٌْزُا ٌٖٔ٣ لاٝ خ٣الجُا ن٘ٓ هوور ٕا ب–  ذِؼك لهٝ– 
 ٕبث ٗ١ّغٔ بِ ٚا  ٞدٛٙ١ٌا طذمٌّا ذ١ث سبصآ ِٓ ٟمجزٌّا ٟثشغٌا ؾيبؾٌا
خّ٠ذمٌا حذٍجٌا ٟف غلاٌٛا ٝىجٌّا ؾيبؽ  خؼوث ًلهأ ٞٛٝ )ًلوُا( ْ٤ِّهٝأ ٢ك
 ٙهبجزػا بٌٜ٘ٔ٣ ،١كٜٞ٤ُا تؼُِْ ُْبؼُا ٢ك ذؾر خؼلاٚ خ١ٕ١طغٍف خؼمث
يلازؽلاا. 
As it appears in the UN's translation in example (4.10) above, the phrase 'occupied 
Palestinian territory' was translated, following the literal translation strategy, as ٗهأ
خِزؾٓ خ٤٘٤طَِك (ard filastiniya muhtala, lit. 'occupied Palestinian land'). However, IPMO 
and ILIW translated it- following the synonymy strategy, differently. IPMO translated 
it as خِزؾٓ خ٤٘٤طَِك خوط٘ٓ (mantiqa filastynya muhtala, lit. 'An occupied Palestinian area'), 
and the ILIW translated it- following the same strategy, as خؼوث خ٤٘٤طَِك خؼهاٝ ذؾر ٍلازؽلاا  
(buq
ʻ
a filastynya waqi
ʻ
a tahta ăhtilăl, lit. 'a Palestinian spot under occupation').  
Although ٗهأ (ărd), خوط٘ٓ (mantiqa) and خؼوث (buqʻa) are, to some extent, regarded as 
synonyms, the political connotations of these in Benjamin Netanyahu's speech are, to 
a large degree, different on one hand, and they differ in their sympathetic effect on the 
target audience on the other hand. An interesting analysis for the two terms in their 
historical and sociopolitical contexts was made by Ayyad (2011). He sheds light on 
the differences between the two terms stating that the word ٗهأ (Ărd) ''reflects the 
high value attached to land in the Arab political discourse'' (Ayyad 2011: 183), 
whereas the use of the term خوط٘ٓ (mantiqa, lit. 'area') refers to the Palestinian lands 
occupied by Israel in 1967 (ibid.), and thus the term is purely political and does not 
trigger any sympathy on the target audience . The difference between these three 
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terms was also outpointed by the Palestinian Ministry of Information by asking the 
Arabic mass media to refer to the Occupied Palestinian Territory as ٢ٙاهأ (ărădi, lit. 
'lands'), but not نٛب٘ٓ (manatiq, lit. 'areas'). (Khalaf 2017: 6).  
Translating names of holy places in the Old City of Jerusalem in the two Israeli 
translations -IPMO and ILIW- is also controversial. In example (4.10) above, the 
toponym of 'Western Wall' was translated by the UN, following literal translation 
strategy, as ٢ثوـُا ٜئبؾُا (ăl-hăʼt ăl-gharby, lit. 'the Western wall'). However, IPMO 
translated it- following information change strategy, as  حلِجُا ٢ك ٠ٌجُٔا ٜئبؽ[ ٢ثوـُا ٜئبؾُا
 ]ًلوُا ْ٤ِّهٝأ ٖٓ خٔ٣لوُا (ăl-hăʼt ăl-gharby ]hăʼt ăl-mabk  à  fi ăl-baldh ăl-qadyma min 
ăūrshalym āl-quds[, lit. 'the Western Wall in the Old City of Jerusalem'). Using the 
same translation strategy, ILIW translated it as ٜئبؾُا ٢ثوـُا ٢وجزُٔا ٖٓ هبصآ ذ٤ث ًلؤُا 
١كٜٞ٤ُا ٝا بٓ ٚ٤َٔٗ ٜئبؽ ٠ٌجُٔا غهاُٞا ٢ك حلِجُا خٔ٣لوُا  (ăl-hăʼt ăl-gharby ăl-mutabaqy min ăthār 
bayt ăl-maqdis ăl-yahwdi aw ma nusamyhi hăʼt ăl-mabk  à ăl-wăq  ʻ fi ăl-baldh ăl-
qadyma, lit. 'the Western Wall that remained from the remains of the Holy Jewish 
House or what we call the ''Wailing Wall'' that is located in the Old City').  
As it is shown in example (4.10) above, the two Israeli translations add additional 
information which does not appear in the ST, but seems to be relevant to the TT 
readership. The ST in the above original textual excerpt of the speech also illustrates 
how "Political discourse originates from the historical and cultural development of a 
particular community and involves power and ideological struggle that is expressed 
through linguistic means" (Lande 2010: 4). 
'Al-Buraq Wall', the Arabic name, or 'the Western Wall' ''represents the southwestern 
section of Al-Aqsa Mosque‟s wall, some 50 meters in length and approximately 20 
meters in height. It is part of Al-Aqsa Mosque and considered an Islamic property'' 
(Abdul Hadi 2013: 66). Al-Buraq Wall constitutes one of the main religious symbols 
for Muslims and Jews. For Muslims, it is the place where Prophet Muhammad (peace 
be upon him) tied his steed, al-Buraq, on the night journey to Jerusalem before being 
ascended to paradise, and it constitutes the Western border of al-Haram al-Sharif 
(Winder 2012: 11). For them, its name is al-Buraq Wall and it is classified as Islamic 
Waqf, and thus, ''it is forbidden by religious law to make any use of the name 
"Wailing Wall" (Berkovitz 2001: 21-22). On the other hand, ''The Jews now call it 
“The Wailing Wall” claiming it is the remaining part of their destroyed Temple. At 
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least until the 15th Century Jews used to pray at the Mount of Olives which is 
separated from the Old City by the Kidron Valley'' (Abdul Hadi 2013: 66).  
4.3.2 Jews who were dispersed 
Religion noticeably constitutes a key discursive tool of the Israeli political discourse 
(cf. Chapter 4.2.4 and 4.4.4). In this regard, Kaddari & Yadgar (2010: 3) maintain that 
"there has never been formal separation between religion and state in Israel's legal and 
political structure and religion is intertwined in all levels of governance, political 
society, and civil society". In Benjamin Netanyahu's speech, the analysis reveals that 
there are several religious references in the speech. For instance, there are quotations 
from religious texts quoted from the Bible, sayings of known religious men (e.g. the 
great rabbi of Lubavich) as well as the speech itself is extensively loaded with 
religious tones. This feature is meant to support and serve ideological and political 
agendas. The translations of the following excerpt reflect the ideological and political 
interest of the agents of these three Arabic translations. 
(4.88) 
 
 
 
(ST) 
As the prime minister of Israel, I speak for a hundred 
generations of Jews who were dispersed throughout the 
lands. 
UN's translation 
 
 ءاهىٝ ٌ٤ئه ٢زلٖثَ٤ئاوٍا ٖٓ ٍب٤علأا دبئٓ ٍْبث ٌِْرأ ، ُر ٓ٠زٌا دٛٙ١ٌا
ُٙم٠شفر ٢ك ءبؾٗأ ٗهلأا. 
IPMO's translation 
 
 ٖٓ خجهبؼزُٔا ٍب٤علأا دبئٓ ٍْبث َ٤ئاوٍا خٌٓٞؾُ ًبَ٤ئه ٢زلٖث سلؾرأ ٢٘ٗا
بجع ٞذ٠أ ُٙم٠شفر ُر ٓ٠زٌا دٛٙ١ٌا. 
ILIW's translation 
 
 ٖٓ ٍب٤عاٝ ٍب٤عا ٍْبث سلؾرا َ٤ئاوٍا خٌٓٞؽ ٌ٤ئه ٢زلٖث ٢٘ٗا دٛٙ١ٌا
دٛٙ٠ ٞدب٠أ ذلشفر ْا ذؼث حدٛؼٌا ٍُؽ ٟف ًِلاا اٚذمف٠ ٌُ ٓ٠زٌا. 
As it is shown in the above example, the subordinate clause 'Jews who were 
dispersed' was translated differently in the three Arabic versions produced. It was 
translated literally by the UN as 'ْٜو٣ولر ْر ٖ٣نُا كٜٞ٤ُا' (Āl-Yahŭd Ālladhyna tama 
tafryqahumm lit. 'Jews who were dispersed'). However, the texts which were produced 
by the two Israeli versions are clearly carried out with a religious tone. For instance, 
the IPMO translated it, following the addition translation strategy, as '   ْر ٖ٣نُا كٜٞ٤ُا
بجٍ ١ل٣أ ْٜو٣ولر' (Āl-Yahŭd ălladhyna tamma tafryqahum Āydy Sabaʼ, lit. 'Jews who 
were dispersed as the hands of Saba'). Thus, the phrase 'بجٍ ١ل٣أ' ('Āydy Sabaʼ, lit. 
hands of Saba') was added. This addition triggers warm feelings in the audience since 
it brings to their mind a well-known old story stated in Arab's poetry, proverbs, the 
holy Qur'an and Torah alike. It is a story in which Allah Almighty warns those people 
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who denied believing in Islam that they will face the fate of diaspora throughout the 
land exactly like that fate faced Saba's horde (Belhaf 2016: 18).  
The phrase of 'Jews who were dispersed' was translated by ILIW as ' اٝلول٣ ُْ ٖ٣نُا كٜٞ٤ُا
 ١كب٣أ ذهولر ٕا لؼث حكٞؼُا ِْؽ ٢ك َٓلااكٜٞ٣  (Āl-Yahŭd ălladhyna lam yafqidu ăl-ămal fy 
Hulm ăl-awda baʻda ăn tafaraqat ăyădi Yahŭd, lit. 'Jews who did not lose the hope in 
the dream of return after the hands of Jews were dispersed'). Although this phrase was 
translated differently by ILIW, the translation implicitly reminds the audience with 
the same story stating كٜٞ٣ ١كب٣أ ذهولر ٕا لؼث (baʻda ăn tafaraqat ăyădi ăl-Yahŭd , lit. 
'after the hands of Jews were dispersed). It further suggests that Palestine is the 
Promised Land which God granted to Jews. This is indicated in the translation by 
adding  لأا اٝلول٣ ُْ حكٞؼُا ِْؽ ٢ك َٓ (lam yafqidu ăl-ămal fy Hulm ăl-awda, lit. 'who did not 
lose the hope in the dream of return').    
These cases of addition occur in the TTs that were produced by IPMO and ILIW act 
as a persuasive tool to support ideological agenda as well as justifying political views. 
On one hand, they play a role in portraying every opposition towards Israel's willing 
of being recognized as a Jewish state as if it were an opposition to God's promise 
granted to Jews. On the other hand, they stress the Israeli claims over the land of 
occupied Palestine as if it were its own property. 
 
4.4 Addition of Information 
Translators tend to add information to the TT that is not existent in the ST in several 
cases. Newmark (1988: 91) points out that a translator may have to add additional 
information to his version for cultural, technical linguistic reasons and when the 
original text is at an odd with his readership. Furthermore, adding information in the 
TT may appear in several forms: within the text, notes at bottom of page, notes at end 
of chapter or notes or glossary at end of book (ibid.: 92). Moreover, a translator can 
add information to a text to expand it with explicatory details (Bielsa & Bassnett 2009: 
9). However, when it comes to translating sensitive political texts, it seems that cases 
of addition reflect ideological and political considerations. In this context, Al-Quinal 
(2005: 489) states that deliberate interventions, as a form of addition, ''have often been 
made in rewritten texts in the name of some ideology''. 
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The deep analysis of the three Arabic versions of Benjamin Netanyahu's speech 
reveals that there are 49 cases of addition. These are one case of addition in the UN's 
version, 40 cases in IPMO's and 8 cases of addition in ILIW's. Moreover, the vast 
bulk of them are ideologically and politically motivated rather than being technical. 
The following is a sample of these ideologically and politically motivated cases of 
addition.  
4.4.1 Praising Rabbi of Lubavich 
Afolabi (2015: 42) state makes the point that politics depends on religion to come to 
its aims. In the case of the Israeli political discourse, religion serves as a political tool 
for politicians especially the notion of establishing Israel in 1948 is based on religious 
claims (Goldberg 2003: 4-6). Thus, religion lies always at the core of the Israeli 
political discourse. For instance, politicians tend to quote sacred texts or quote from 
religious men not only when addressing Jews around the world, but also when 
addressing the international community.  
Noticeably, Benjamin Netanyahu's speech is saturated with intertextual texts that are 
loaded with religious tones. The analysis of the Source Text (ST) reveals that there 
are quoted biblical texts and other religious texts quoted from well-known Jewish 
religious men to conform to the desired political messages of the speech. The 
translations of the following excerpt also reflect ideological and political views. 
Examining the historical and sociopolitical contexts of these translations makes the 
point.   
(4.89) 
 
 
 
(ST) 
In 1984 when I was appointed Israel's ambassador to the 
United Nations, I visited the great rabbi of Lubavich. He 
said to me, […] you'll be serving in a house of many lies. 
UN's translation 
 
 ّبػ ٢لك2:95دهى ،حلؾزُٔا ْٓلأا ٟلُ َ٤ئاوٍلإ او٤لٍ ذ٘٤ُػ بٓل٘ػ ، 
.شز١فبثٌٛ شجولأا َبخبؾٌا  ]...[ ٢ُ ٍبه” ظؼ٣ ٕبٌٓ ٢ك َٔؼر فٍٞ
ت٣مبًلأبث"... 
IPMO's translation 
 
 ّبؼُا ٢لك2:95  دهى ،حلؾزُٔا ْٓلاا ٢ك َ٤ئاوٍلا او٤لٍ ٢٘٤٤ؼر ْر ٖ٤ؽ
 )دبثبؽ( خػبّع َبخبؽ شز١فبثٌٛ ًؽاشٌا ذ١ظٌا غيار ش١جىٌا َبخبؾٌا
.نسٛ٠ٛ١ٔ ِٓ خثشمِ ٍٝػ ُ١م٠ ْبو ٞزٌا خ٠دٛٙ١ٌا ىانٗآ ٢ُ ٍبه […]" يٗا
ت٣مبًلأبث َكبؽ ّووٓ ٢ك ّلقزٍ." 
ILIW's translation 
 
 ّبػ دهى له ذً٘ٝ2:95 ،حلؾزُٔا ْٓلأا ٟلُ َ٤ئاوٍلإ ًاو٤لٍ ذ٘٤ُػ بٓل٘ػ ،
 خ٠دٛٙ١ٌا "دبجؽ" خػبّع دبل ًؽاس َبخبؽ[ "شز١فبثٌٛ" ُ١ظؼٌا َبخبؾٌا
]نسٛ٠ٛ١ٔ ةشل ْبو ٗزِبلإ ْبىِ ٗٔأث  بٍّػ ٓ١ؼّعأ دٛٙ١ٌا ٓ١ث ٗز١ط عارٚ 
 بٜٓٞ٣ ٍبه[…] ت٣مبًلابث خئ٤ِٓ خٍَئٓ ٢ك َٔؼزُ تٛام يٗا. 
  
  
56 
 
As shown in example (4.12) above, the UN translated the proper nouns 'the great 
rabbi of Lubavich' literally, and thus no additional information on the translation was 
made. However, the two Israeli translations added information that the ST does not 
include. The two translations of IPMO and ILIW praised the rabbi adding that he was 
ذ٤ُٖا غئام (Thāʼi  ʻ āl-syt, lit. well-known ''in the positive sense'). Also, they drew the 
audience's attention to his political and religious status by adding information 
suggesting that he was the rabbi of the Chabad organization
15
, and also added his 
residence place 'New York' which is the city where Netanyahu delivered the speech. 
They further referred to him as  َؽاوُا (Āl-rahil, lit. 'late').  
These two cases of addition convey several political messages. First, they convey a 
social and political message to Jews living in New York that Israel respects this 
organization and everyone who belongs to it. Second, they convey a political message 
to the General Assembly itself reminding it with its location, New York, which is 
regarded as the centre of the Chabad which supports Israel infinitely (Qudsi: 2010). 
Furthermore, quoting texts from a religious man acts as a persuasive tool to gain the 
public support and steer the lay people's attitude. Accordingly, these cases of addition 
rendered on the text in hand serve ideological and political agendas.   
4.4.2 Collective Memories 
As mentioned in earlier sub-sections in the current chapter, one of the key features of 
the Israeli political discourse is the extensive use of religious and historic narratives 
(cf. Chapter 4.2.4). Gillis et al. (1993) points out that one of the main features of the 
Israeli political discourse is that it is based on memories and so called 
commemorations (cited in Kristianssen 2015:4). This trend of employing collective 
memories in the political discourse in Israel also occurs in the translations of the 
following excerpt produced by the two Israeli institutions, namely, IPMO and ILIW.  
(4.8:) 
 
 
 
(ST) 
And for those Jews who were exiled from our land, they 
never stopped dreaming of coming back: Jews in Spain, on 
the eve of their expulsion; Jews in the Ukraine, fleeing the 
pogroms; Jews fighting the Warsaw Ghetto, as the Nazis were 
circling around it. They never stopped praying, they never 
stopped yearning. They whispered: Next year in Jerusalem. 
Next year in the promised land.  
                                                                                                                         
15 Chabad is one of the richest Jewish organizations in the world founded in 1800. It works actively 
especially inside Israel and the USA. It is based in New York. Its founder is Zalman from Russia and 
he called it after his village in Russia 'Allubavitcher'. It is one of the most aggressive organizations 
against Palestinians (Al-Qudsi: 2010).  
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UN's translation 
 
 حكٞؼُبث ِْؾُا ٖػ ٜوك اٞلهٞز٣ ُْ ب٘ٙهأ ٖٓ ْٜ٤لٗ ْر ٖ٣نُا كٜٞ٤ُا ءلائٛ-  كٜٞ٤ُا
 كٜٞ٤ُا ؛ْٛكوٛ خ٤ْػ ب٤ٗبجٍا ٢ك ٖ٣نُا كٜٞ٤ُا ؛ؼثانُٔا ٖٓ ٖ٣هبلُا ،ب٤ٗاوًٝأ ٢ك
ٕٞ٣ىبُ٘ا ْٜهٞٛ بٓل٘ػ ،ٍٞهاٝ ٞز٤ؿ ٢ك اِٞربه - ه حٞػك ٖػ بوِطٓ اٞلهٞز٣ ُْٜث ،ّ
َٕٞٓبٜز٣ .حكٞؼُِ مٞزُا ٖػ اٞلهٞز٣ ُْ: ” ّبؼُا ٢ك .ًلوُا ٢ك ّكبوُا ّبؼُا ٢ك
كبؼ٤ُٔا ٗهأ ٢ك َجؤُا “. 
IPMO's 
translation 
 
 ِْؾُا ٖػ اٞلهٞز٣ ُْ ْٜٗبك بٗكلاث ٖٓ ْٜ٤لٗ ْر ٖ٣نُا كٜٞ٤ُا يئُٝأ ٖٓٞقث بٓأ
 ْٛكوٛ َجه ب٤ٗبجٍا كٜٞ٣ ٖػ هٝل٣ ش٣لؾُا ٕبًأ ءاٍٞ حكٞؼُبثيا ْشمٌا شخاٚأ[-
8<]  ْٜوؾث هىبغُٔا ٖٓ ٖ٣هبلُا ب٤ٗاوًٝأ كٜٞ٣ ٝأيا ْشمٌا[-8?]  ٖ٣نُا كٜٞ٤ُا ٝأ
 ٕٞ٣ىبُ٘ا ٚهٞٛ بٓل٘ػ ٍٞهاٝ ٞز٤ؿ ٢ك اِٞربه َبػ  اذ٠ذؾرٚ خ٠صبٌٕا خلشؾٌّا ْبثإ[
8@;:] ٕٞهبزْ٣ ٝأ ّْٜثه ٕٞػل٣ اٞئزك بٓ ْٜٗا .]ً١ياشعإ عسأ ٌٝإ حدٛؼٌٍ[ ْٜٗا ؛
 ٢ك ٌُٖ٘ ،ًلوُا ْ٤ِّهٝأ ٢ك ّكبوُا ّبؼُا ٢ك ]الله ءبّ ٕا ٌُٖ٘[" ;َٕٞٓبٜز٣ اٞٗبً
بوُا ّبؼُاكبؼ٤ُٔا ٗهأ ٢ك ّك" . 
ILIW's 
translation 
 
 ٖػ بٓٞ٣ اُٞىب٘ز٣ ُْٝ حكٞؼُا ِْؽ ْٛكٝاو٣ ْٜٙها ٖٓ اٞؼِزها ٖ٣نُا كٜٞ٤ُا َظٝ
 ْٛكوٛ َجه ب٤ٗبجٍا كٜٞ٣ ءاٍٞ ،حكٞؼُا نؽيا ْشمٌا شخاٚأ 8< ب٤ٗاوًٝا كٜٞ٣ ٝا ،
 هىبغُٔا ٖٓ ٖ٣هبلُا يا ْشمٌا ٟف8?٣ىبُ٘ا اٞٓٝبه ٖ٣نُا كٜٞ٤ُا ٝا ، ٞز٤ؿ ٢ك خ
 ٍٞهاٝ َبؼٌا8@;:.  ٕٞؼِطز٣ٝ الله ٠ُا ٕٞػوٚز٣ اِٞظ ءلائٛ ًَ عسا ٌٝا
ً١ياشعا  . ."ْ٤ِّهٝا ٢ك ّكبوُا ّبؼُا ٢وزٍِ٘" ٍٞوُا ٕٞزلق٣ٝ ءبػلُبث ٕٞغِٜ٣ٝ
كبؼ٤ُٔا ٗها ٢ك ّكبوُا ّبؼُا"". 
The underlined cases of addition that appear in example (4.13) above in the two 
translations produced by IPMO and ILIW do not appear in the ST or in the translation 
produced by the UN. Initially, several interventions have been made in these two 
translations that are produced by IPMO and ILIW. First, they both added the period 
when Jews were expelled out of Spain as the speaker of the ST states -يا ْشمٌا شخاٚأ[
]8< (Āwākhir ālqarn āl-15, lit. 'in the late of 15th century'). Second, they added the 
period when Jews in the Ukraine fled due to pogroms as the ST indicated ]8?-يا ْشمٌا[ 
(ālqarn āl-18, lit. 'in the 18th century'). Third, they added the period when Jews were 
fighting the Warsaw Ghetto, and as a result they were circled around by the Nazis  َبػ[
]8@;: (ʻām 1943, lit. in the year 1943'). Also, the translation produced by IPMO 
added information the year ]8@;: َبػ  اذ٠ذؾرٚ خ٠صبٌٕا خلشؾٌّا ْبثإ[ (Ibbāna āl-mahraqa āl-
nāzyah wa tahdydī ʻām 1943, lit. 'during the Nazi holocaust exactly in 1943'). Fourth, 
both translations of IPMO and ILIW added the phrase ]ً١ياشعإ عسأ ٌٝإ[ (lilʻawda ālā 
ārdi āsrāyl, lit. 'back to the land of Israel'). All these cases of addition that were made 
in the Arabic translations produced by IPMO and ILIW do not appear in the original 
source text of Benjamin Netanyahu's speech.  
Noticeably, the focus of the two translations produced by IPMO and ILIW lies on 
collective memories, ethnic persecution and commemorative narratives in the Israeli 
translations for the excerpt provided in the translations appear in example (4.13) 
above. In this context, Kristianssen (2015: 4-5) points out that more attention is given 
to the collective memories and commemorative narratives in the Israeli political and 
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literary discourse because they play a role in shaping the social construction of the 
Jewish identity. Daghigh & Awang (2014: 10) also state that identifying temporal and 
spatial framing selectively through embedding texts in translation, which originally 
belongs to different time and place, helps the reader to make links between the 
embedded and the new narrative. Thus, the two translations of IPMO and ILIW tend 
to reposition participants in relation to each other. From the perspective of Translation 
Studies, Baker (2006:132) makes the point that translators ''actively reframe the 
immediate narrative as well as the larger narratives in which it is embedded by careful 
re-alignment of participants in time and social/political space''. Accordingly, selecting 
historical events to be added is very accurate and a deliberate action to serve 
ideological and political agendas. 
To sum up, analysing the translations of the previous excerpt of the speech reveals 
that five cases of addition were made in the translation produced by IPMO and four 
ones in the translation of ILIW. None of them were made for technical linguistic 
reasons; they all are meant to serve ideological and political agendas. Thus, such 
cases of addition perform discursive functions that serve ideological and political 
stances. 
4.4.3 The Hand of Israel 
Afolabi (2015: 42) points out "there is an incontrovertible connection between 
religion and politics" (cf. Chapter 4.4.1). When it comes to the case of the history of 
Israel, "the political system and the religious establishment have thus far existed 
together in Israel" (Goldberg 2003: 6). Thus, politicians in Israel attempt to employ 
religion to serve their political agenda (cf. Chapter 4.4.4).  
The current thesis argues that Benjamin Netanyahu's speech as a political text is 
"historically and culturally determined" (Schäffner 1996: 202). To put it simply, 
Benjamin Netanyahu relied, to a large extent, on religious claims to justify pure 
political positions. The analysis of the source text of Benjamin Netanyahu's speech 
reveals that religion is interjected over twenty-four times in his speech (cf. Annex 1). 
Moreover, religion was not only interjected in the ST of the speech, but also in the 
TTs. Thus, the translations produced are ideologically and politically motivated. The 
following example represents a model of this interjection.  
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(4.8;) 
 
 
 
(ST) 
President Abbas, I extend my hand -- the hand of Israel -
- in peace. 
UN's translation 
 
ٌ٤ئوُا ،ًبجػ بٗأ لٓأ ي٤ُا ٠ٞذ  –ذ٠ ً١ياشعإ  –٢ك ّلاٍ. 
ILIW's translation 
 
َ٤ئاوٍا خُٝك ٖػ خثب٤ٗ ي٤ُا ١ل٣ لٓأ ام بٗا بٛ  ،ّلاَُا الّبٗ ً١ياشعا ذ٠
)ةٛمؼ٠( .ّلاَُِ حكٝلٔٓ 
As it is shown in example (4.14) above, the phrase 'my hand-the hand of Israel' is 
translated literally in the Arabic version produced by the UN as ١ل٣– ل٣َ٤ئاوٍا  (Yady- yad 
Isr
ʼ
yl, lit. 'my hand-the hand of Israel'). However, it was translated by ILIW as ' ١ل٣– ل٣
َ٤ئاوٍا )ةٞوؼ٣( ' (Yady- yad Isrʼyl "Yaʻqŭb", lit. 'my hand-the hand of Israel- Jacobs'). 
Thus, stating the name of prophet Jacobs (peace be upon him) was added.  
In the Israeli political discourse, Israel is often referred to as the State of Jacob. Israel 
is another name for Prophet Jacob (peace be upon him), and thus the state of Israel is 
the state of Prophet Jacob and his descendants (Hanukoglu 1998: 53). Based on this, 
Israel is assumed to be the land of Jacob's descendants and God's chosen people-Jews 
(ibid.: 54-55). Therefore, it is often indicated in the Israeli political discourse that the 
state of Israel is the state of Prophet Jacob and his descendants. On the contrary, from 
an Islamic perspective, ''Abraham‟s worthiest descendants, the ones who follow in his 
path, are Muslims and not Jews or Christians'' (Hudson Institute: 2016).  
Framing the existence of the state of Israel by labeling it as being the state of Jacob's 
serves political views as the establishment of the state of Israel is indeed based on 
religious claims (Hajjar & Beinin 2014: 1). Also, from the perspective of Translation 
Studies, Baker (2006: 122) illustrates that framing by labeling, refers to ''any 
discursive process that involves using a lexical item, term or phrase to identify a 
person, place, group, event or any other key element in the narrative''. With this in 
mind, framing and labeling represent main textual and discursive features of the 
Arabic translations of Benjamin Netanyahu's speech.  
4.4.4 Our Grandfather Benjamin 
Underlying ideological and political considerations and assumptions in the Arabic 
translations of Benjamin Netanyahu's speech are, to a large degree, clearly noticed via 
the cases of addition, omission and selectivity of political terms. These cases reflect 
political interest and promote ideological and political stances of the agents involved. 
The translations of the following excerpt of the speech assert that.    
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(4.85) 
 
 
 
(ST) 
My first name, Benjamin, dates back a thousand years 
earlier to Benjamin -- Binyamin -- the son of Jacob, who 
was also known as Israel. 
UN's translation 
 
 ،ٍٝلأا ٢ٍٔا غعو٣ٝٓ١ِبغٕث ّبػ قُؤث يُم ذوجٍ خجوؽ ٠ُا ،-  ٖ٤ٓب٤٘ث ٠ُا
-  ١نُا ،ةٞوؼ٣ ٖثاَ٤ئاوٍا ٍْبث بٚ٣أ فوػ. 
ILIW's 's translation 
 
 ب٘ٔ٤زك "ٖ٤ٓب٤٘ث" ٍٝلاا ٢ٍٔا بٓآ١ِب١ٕث بٔذغث  ٖثا ٖ٤ٓب٤٘ث ٝا ةٞوؼ٣ ٖثا
َ٤ئاوٍا ٞٛ ةٞوؼ٤ك َ٤ئاوٍا. 
As it is shown in example (4.15) above, the proper noun of 'Benjamin' was translated 
literally in the translation produced by the UN as ٖ٤ٓبغ٘ث (Binjāmyn). However, an 
addition was made in the translation produced by ILIW; the word بٗلع (Jaduna, lit. 
'Our grandfather') was added. 
This addition touches on two ideologically and politically two sensitive issues. First, it 
triggers warm feelings in the audience to say that what happens in 1948 was not an 
occupation but a return to the 'promised land', and thus Israel is not an occupying 
force. Beinin & Hajjar (2014: 1) state that ''Israeli claims over Palestine are based on 
the biblical promise to Abraham and his descendants''. Second, this addition conveys 
a political message to all Jews around the world appealing to them to come to live in 
Israel since they are the descendants of their great grandfather Benjamin- the son of 
Jacob (peace be upon him) in their capacity as ''the rightful heirs to the Abrahamic 
promise'' (Cezula 2017: 3). Based on this, the word بٗلع (Jaduna, lit. 'Our grandfather') 
is a deliberate addition was made to support the aforementioned ideological claim.  
Conclusion 
The study of the translation of political speeches deals with two main domains, 
namely, language and politics. Analysing data of the study reveals that translating 
political speeches is a target-oriented process since translators and translational 
institutions do not adhere to the original texts. Several issues interrelate and leave 
their fingertips on the text produced.   
The analysis of the different translations of Benjamin Netanyahu's speech suggests 
that these translations are target-oriented. They excite ideological and political 
concerns of the target audience. Also, they are meant to serve certain ideological and 
political views. Moreover, each of these translations is meant to fit the ideology of the 
translational institution that produced the text. Therefore, several translational 
strategies were used by IPMO and ILIW to produce translations that best go in line 
with their ideologies such as addition, omission, cultural change, filtering…etc. On 
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the other side, the UN followed the literal translation strategy to preserve the meaning 
of the original source text of the speech, and thus, sticking to its guidelines in 
translation (cf. Chapter 3.1.2).    
Situating the differences in the three different Arabic translations of Benjamin 
Netanyahu's speech in their historical, sociopolitical and institutional contexts 
maintain again that translation is not a neutral activity; it meant to serve and support 
ideological and political agendas.  
Translating proper nouns, sensitive political terms, intertextualities and cases of 
addition in the three translations of Benjamin Netanyahu's speech suggest political 
and ideological significance. Thus, these translations affirm again that translation 
shares politics in its aims especially when it is issued within a governmental and 
institutional context. Finally, translation represents a field of intellectual war between 
the conflicting parties by which each party strives to acquire support in favour of its 
political agendas and at both local and international levels. 
The next chapter presents a conclusion of the thesis. It summarizes the main findings, 
the major contribution of the study to the discipline of Translation Studies and future 
research. 
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Chapter Five 
 
Conclusion 
 
Overview 
This chapter of the thesis includes three main sections. Section (5.1) introduces the 
main findings of the thesis. Section (5.2) includes the main contribution of the thesis 
to the discipline of Translation Studies. Then, the chapter moves to section (5.3) 
which suggests future research in light of the main findings of the thesis.    
5.1 Major Findings 
This thesis examined the English ST of Benjamin Netanyahu's speech before the 
UNGA and its three different translations into Arabic in their historical, sociopolitical 
and institutional contexts. The analysis of the three different translations of the corpus 
of the thesis suggests implicit ideological and political aspects. Analysing the 
differences in the three different translations also demonstrates that aspects of 
ideology and politics are, to a large degree, reflected on the text shaped (cf. Chapter 
Four). Also, situating the translations of Benjamin Netanyahu's speech within their 
historical, sociopolitical and institutional contexts reveals that the translations reflect 
deep concerns of the TT audience through the deliberate selections of lexical choices 
bearing connotations that conform to their expectations.    
Based on the literature review, this thesis illustrated that the study of the translation of 
political speeches from English into Arabic in general, and those delivered in times of 
ongoing conflicts in particular, has not been embraced by largely under-researched 
area from the perspective of Translation Studies (cf. Chapter Two). Therefore, one of 
the limitations of the study of Benjamin Netanyahu's speech is the lack of research on 
translating political speeches descriptively and comparatively by describing and 
comparing several TTs to their ST by operating the analysis within the theoretical 
framework of DTS Van Gorp (1985) with the aid of Fairclough's (1992) Three 
  
63 
 
Dimensional-Model (cf. Chapter 3.2). However, this dilemma was processed through 
reviewing on research that investigated the translations of political texts in which 
several TTs were compared to their ST in their respective historical, sociopolitical and 
institutional contexts (e.g. Ayyad 2011).  
The questions that ask about the key distinctive features of Benjamin Netanyahu's 
speech as a political text and its discursive function in both the SL and TLs are 
answered in the light of the historical and sociopolitical background of the speech (cf. 
Chapter 3.1). A detailed account of the conditions of text productions indicated that 
the two translations produced by IPOM and ILIW are meant to serve ideological and 
political views and narratives (cf. Chapter 3.1.2).  
In this thesis, Benjamin Netanyahu's speech is regarded as a political text (Schäffner 
1997: 119). For a comprehensive analysis for the speech, ''textual features need to be 
linked to the social and ideological contexts of text production and reception'' 
(Schäffner 2004: 131). On the other hand, ''CDA mediates between linguistic 
structures as evident in a text and the social, political, and historical contexts of text 
production and reception'' (ibid.: 138). Therefore, data of the corpus of the thesis were 
processed within the theoretical framework of DTS Lambert and Van Gorp (1985) 
with the aid of Fairclough's (1992) Three Dimensional-Model (cf. Chapter 3.2.1 and 
3.2.2).  
Data analysis also disclosed that the two Arabic translations of Benjamin Netanyahu's 
speech that were produced by IPMO and ILIW are ideologically and politically 
motivated (cf. Chapter Four and Five). For instance, they opted for particular lexical 
items when translating sensitive political terms (e.g. National life) that best conforms 
to the audience's expectation (cf. Chapter 4.2.4).  
Analysis of the different translations provided for Benjamin Netanyahu's speech also 
revealed that the Arabic translations produced by IPMO and ILIW reflect underlying 
political and ideological stances (cf. Chapter Four). For example, their translation 
products included deliberate cases of addition, omission, opting for particular lexical 
choices when it comes to translating sensitive political terms (e.g. Niza', lit. 'dispute'), 
translating some toponyms (e.g. Jerusalem) and some personal names (e.g. Arafat). 
Analysing these cases suggests that these two translations reflect aspects of ideology 
and politics as they both are meant to serve ideological and political agendas. 
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Furthermore, the translations that were produced by IPMO and ILIW reinforce a 
cultural fear and hatred against those who are at an odd with Israel (cf. Chapter 4.2.1). 
The analysis further shows that both translations express the concerns of the target 
audience (cf. Chapter 4.1.1). In other cases, the two translations produced by IPMO 
and ILIW aimed to trigger warm feelings in the audience (e.g. pointing out collective 
memories cf. Chapter 4.4.2). These cases also unveil aspects of ideology and politics 
in the two Arabic translations of Benjamin Netanyahu's speech produced by IPMO 
and ILIW. 
Analysing the ST and TTs of Benjamin Netanyahu's speech reveals that religion, to a 
large degree, was devoted to serve ideological and political agendas, and thus it 
served as 'a political weapon'. The ST of Benjamin Netanyahu's speech as well as the 
TTs included biblical verses, quoting from religious figures (e.g. Rabbi of Lubavich, 
cf. Chapter 4.4.1), using exclusive terms of the Jewish religion (e.g. Jews who were 
dispersed, cf. Chapter 4.3.2). Thus, Benjamin Netanyahu's speech was loaded with 
religious tone to serve a political agenda (cf. Chapter Four). This result again supports 
Goldberg's (2003: 4) argumentation mentioning that political discourse in Israel and 
religion cannot be separated. He also pointed out that religion lies at the core of the 
Israeli political discourse so as to establish an affinity between Jews and Palestine as 
Jew's Promised Land (ibid.: 12). Indeed, the lexical choices that were selected by 
IPMO and ILIW in translating proper nouns (toponyms or personal names alike), 
intertextuality, sensitive political terms and cases of addition were mostly based on 
religious and historical claims. With this in mind, religion, politics and translation are 
intertwined in the translations provided by IPMO and ILIW (cf. Chapter 4.4.3). Thus, 
the findings of the current thesis go in line with Qaddoumi's (2008) findings which 
disclosed that "ideology constitutes the cornerstone in the translation of sacred and 
sensitive texts such as Nasrullah‟s political speeches" (Qaddoumi 2008: 54).  
Processing data of the thesis within the theoretical framework of DTS Lambert and 
Van Gorp (1985) with the aid of Fairclough's (1992) Three-Dimensional Model of 
CDA contributed to answer main questions of the study (cf. Chapter 1.5). Applying 
the theoretical framework of DTS Lambert and Van Gorp (1985) contributed to 
provide an answer for the first question: 
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1. What are the key distinctive features of Benjamin Netanyahu's speech as a political 
text? What are their discursive functions in the source culture? 
Analysing the corpus of the study reveals that Benjamin Netanyahu's speech has 
underlying power within and behind the text (cf. Chapter 3.1.1 and 4.1.2). Also, 
framing and labelling represent distinctive discursive features of Netanyahu's speech 
and its Arabic translations particularly those produced by IPMO and ILIW (cf. 
Chapter 4.4.4).  
The analysis also reveals that the deliberate use of repetitions and intertextuality (e.g. 
allusion or religious references) are main textual distinctive features of Benjamin 
Netanyahu's speech (cf. Chapter 4.3 and 4.4.1). Indeed, the deliberate use of these two 
strategies is twofold. Firstly, they play political purposes (cf. Chapter 4.4.1). 
Secondly, they serve as a persuasive political tool through triggering warm feelings in 
the audience, and thus supporting ideological and political agendas (cf. Chapter 
4.4.4). Hence, the findings of this thesis go in line with the findings Harrasi's (2001) 
study which revealed that the translations of political speeches is not a neutral activity 
(Harrasi's 2001: 312). 
These findings go in line with conclusions of scholars and researchers in the 
discipline of Translation Studies (e.g. Newmark 1991, Lefevere 1992, Tymoczko 
2002, Munday 2008, Schäffner 1996 and 2004, Ayyad 2011 and Elliott & Boer 2012). 
They all indicated that the texts produced, in particular the political texts, are 
ideologically determined on one hand, and the translations of political texts is 
politically motivated (cf. Chapter Two).  
Moreover, describing the three different translations of Benjamin Netanyahu's speech 
by applying DTS Lambert and Van Gorp (1985) and situating them, based on 
Fairclough's (1992) Three-Dimensional Model of CDA, within their historical, 
sociopolitical and institutional contexts contributed in providing answers for the other 
two main questions:  
2. How do the three Arabic translations differ from one another? What are their 
textual features in the TT? What are their discursive functions in the target culture? 
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3. What political and ideological aspects do these translations reflect? How can the 
differences in the three Arabic translations be interpreted in terms of their historical, 
sociopolitical and institutional contexts?  
For providing comprehensive answers, data of the study on one hand were described, 
interpreted and explained, and on the other hand, Chesterman's (1997) classification 
of translation strategies was used. Thus, features of the texts produced were linked to 
conditions of production. Accordingly, the analysis clearly disclosed that- through 
following the literal translation strategy, the UN's translation was almost neutral; it 
does not take side in favour of any of the two conflicting parties. On the contrary, 
opting for translation strategies such as addition, omission, loan translation, 
explicitness, cultural filtering and information change suggests that the two 
translations that were produced by IPMO and ILIW were meant to serve ideological 
and political purposes (cf. Chapter Four). For instance, the two translations strike a 
sympatric chord of the target audience, support ideological and political narration of 
the speaker-Benjamin Netanyahu's and reflect deep concerns of the target audience. 
This conclusion agrees with what Hussein (2016) came to in his study that political 
speeches have distinctive features and the language is used tactfully to arrive at the 
intended political goals of the speaker (Hussein 2016: 86). 
The analysis also revealed that the two translations that are produced by IPMO and 
ILIW reflect the agents' ideology and political affiliation that fully go in line with the 
speaker's (cf. Chapter Four). Accordingly, these findings agree with the findings of 
Ayyad's (2012) which disclosed that the translations of sensitive political texts in the 
translations of the Roadmap Plan initiatives were set to reinforce the political 
narratives of the institutions that produced the texts in hand (Ayyad 2012: 269).  
A part from the textual analysis, names of the two agents involved (e.g. IPMO and 
ILIW) reflect their political affiliation that support the Israeli narration regarding their 
conflict with Palestinians. One of the agents is Israel Prime Minister Office (IPMO), 
and the second is I Love Israel Website (ILIW). Thus, conforming to the speaker's 
ideological and political views is inescapable. 
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5.2 The Contribution to Translation Studies 
This thesis examined Benjamin Netanyahu's speech before the UNGA in September 
2011. Benjamin Netanyahu's speech, as a political text, is situated within the umbrella 
of political texts (Schäffner 1997: 119). Having this in mind, the thesis examined a 
''sub-genre of political texts'' (Schäffner 1996: 202). Based on this debate, the thesis 
contributed to research on translating political speeches from English into Arabic. 
Thus, it fills a gap in knowledge from the perspective of Translation Studies.  
In addition, the thesis contributed to the discipline of Translation Studies through 
examining an authentic and original data represented in Benjamin Netanyahu's speech 
before the UNGA which has not been investigated before in any research within the 
researcher's best knowledge. Furthermore, processing data of the thesis within mixed 
methodologies may encourage researchers to apply mixed approaches, and thus 
presenting comprehensive answers and discussions for controversial questions from 
the standpoint of Translation Studies. Moreover, the thesis presented practical cases 
of translations for proper nouns, political terms, intertextuality and addition to be 
analysed, and thus extracting aspects of ideology and politics in the text produced.  
Moreover, this thesis contributed to the discipline of Translation Studies by analysing 
and comparing three different TTs of Benjamin Netanyahu's speech to their ST. Thus, 
it presents practical examples that may help in situating the textual and discursive 
characteristics of the Israeli political discourse within a mixed scope of practice and 
theory together. In addition, the thesis disclosed how translations of political speech 
play a crucial role in steering the lay people's discourse, attitudes and views in times 
of ongoing conflict. With this view in mind, this thesis contributes to research on the 
role translations play in times of ongoing conflict.  
This thesis also stresses the idea that religion and politics in the Israeli political 
discourse are not only intertwined, but also fused. Accordingly, this finding bridges 
the gap in knowledge in research on how religion is purposively devoted in the 
translation of political texts, in general, and political speeches, in particular. 
 Finally, findings and results of the thesis provide answers for questions that may arise 
in regard to translation as a product in times of ongoing conflicts.  
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5.3 Future research  
Political speeches, as a sub-genre of political texts, constitute a very rich, extensive 
and complex area of research. The thesis examined three different translations of 
Benjamin Netanyahu's speech before the UNGA from English into Arabic with a 
particular focus on aspects of ideology and politics. However, the study of the aspects 
of ideology and politics in the translations of political speeches is still largely under-
researched area. In other words, the more ideology is researched, the more 
consideration it holds within the discipline of Translation Studies. This thesis may 
pave the way to more research on interesting topics from the perspective of 
Translation Studies in several ways:   
Firstly, the original text of Benjamin Netanyahu's speech is in English (cf. Chapter 
3.1.1). The speech was also translated into Hebrew16. In addition to its translation in 
Arabic, access to its other UN's translations in the other four official languages, 
Chinese17, French18, Russian19 and Spanish20, is open to everyone. Thus, a broader 
interesting corpus, from the perspective of Translation Studies, is available to be 
investigated. Thus, findings of such studies can be compared with the findings of the 
current thesis in terms of its main interests.  
Secondly, as long as access to the UN's official political speeches-as official 
documents- is available, all of Benjamin's Netanyahu's speeches are translated into the 
UN's six official languages. Thus, they constitute interesting corpus, from the 
perspective from Translation Studies, to research on the aspects of ideology and 
politics in translations of political speeches. Thus, the discipline of Translation 
                                                                                                                         
16 The UN's translation of Benjamin Netanyahu's speech in Hebrew can be accessed on: 
https://www.mako.co.il/news-military/israel/Article-b1b45c503979231017.htm  (Last accessed: 26 
March 2018).  
17 The UN's translation of Benjamin Netanyahu's speech in Chinese can be accessed on: 
http://www.un.org/ga/search/view_doc.asp?symbol=A/66/PV.19 
&referer=http://www.un.org/en/ga/documents/symbol.shtml&Lang=C  (Last accessed: 26 March 
2018). 
18 The UN's translation of Benjamin Netanyahu's speech in French can be accessed on: 
http://www.un.org/ga/search/view_doc.asp?symbol=A/66/PV.19 
&referer=http://www.un.org/en/ga/documents/symbol.shtml &Lang=F  (Last accessed: 26 March 
2018). 
19 The UN's translation of Benjamin Netanyahu's speech in Russian can be accessed on: 
http://www.un.org/ga/search/view_doc.asp?symbol=A/66/PV.19 
&referer=http://www.un.org/en/ga/documents/symbol.shtml&Lang=R  (Last accessed: 26 March 
2018). 
20  The UN's translation of Benjamin Netanyahu's speech in Spanish can be accessed on: 
http://www.un.org/ga/search/view_doc.asp?symbol=A/66/PV.19&referer=http://www.un.org/en/ga/doc
uments/symbol.shtml&Lang=S  (Last accessed: 26 March 2018). 
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Studies will be enriched with comprehensive findings and discussions for topics lie at 
its core such as politics, ideology, power, culture…etc.  
Thirdly, the three Arabic translations of Benjamin Netanyahu's speech before the 
UNGA in September 2011 were examined in terms of translating sensitive proper 
nouns, political terms, intertextuality and cases of addition (cf. Chapter Four). 
Framing and labelling, as a discursive feature of Benjamin Netanyahu's speeches and 
its Arabic translations produced by IPMO and ILIW (cf. Chapter 4.4.3), may 
constitute a new start for research on the translations of repetitions in Benjamin 
Netanyahu's speeches.   
Translation, particularly in times of ongoing conflicts, is a complex activity. Several 
interesting major translational issues still need more investigation. For instance, 
examining the translation(s) of repetitions, intertextualities, sensitive political terms, 
proper nouns and other textual features of political texts are all interesting topics to be 
investigated from the perspective of Translation Studies. Also, situating these 
translations produced within their historical, sociopolitical and institutional contexts 
help to understand the relationship between the discipline of translation and the other 
disciplines such as politics, religion, business...etc. This also may pave the way to 
more modern issues to be investigated and researched in the discipline of Translation 
Studies, and thus having better comprehensive understanding about the complex 
nature of translation in general, and in times of ongoing conflict, in particular.  
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Annexes 
 
Annex 1: The Original Source Text of Benjamin Netanyahu's Speech  
Ladies and gentlemen, Israel has extended its hand in peace from the moment it was established 63 
years ago. On behalf of Israel and the Jewish people, I extend that hand again today. I extend it to the 
people of Egypt and Jordan, with renewed friendship for neighbors with whom we have made peace. I 
extend it to the people of Turkey, with respect and good will. I extend it to the people of Libya and 
Tunisia, with admiration for those trying to build a democratic future. I extend it to the other peoples of 
North Africa and the Arabian Peninsula, with whom we want to forge a new beginning. I extend it to 
the people of Syria, Lebanon and Iran, with awe at the courage of those fighting brutal repression. 
But most especially, I extend my hand to the Palestinian people, with whom we seek a just and lasting 
peace. 
Ladies and gentlemen, in Israel our hope for peace never wanes. Our scientists, doctors, innovators, 
apply their genius to improve the world of tomorrow. Our artists, our writers, enrich the heritage of 
humanity. Now, I know that this is not exactly the image of Israel that is often portrayed in this hall. 
After all, it was here in 1975 that the age-old yearning of my people to restore our national life in 
our ancient biblical homeland -- it was then that this was braided -- branded, rather -- 
shamefully, as racism. And it was here in 1980, right here, that the historic peace agreement between 
Israel and Egypt wasn't praised; it was denounced! And it's here year after year that Israel is unjustly 
singled out for condemnation. It's singled out for condemnation more often than all the nations of the 
world combined. Twenty-one out of the 27 General Assembly resolutions condemn Israel -- the one 
true democracy in the Middle East. 
Well, this is an unfortunate part of the UN institution. It's the -- the theater of the absurd. It doesn't 
only cast Israel as the villain; it often casts real villains in leading roles: Gadhafi's Libya chaired 
the UN Commission on Human Rights; Saddam's Iraq headed the UN Committee on 
Disarmament. You might say: That's the past. Well, here's what's happening now -- right now, 
today. Hezbollah-controlled Lebanon now presides over the UN Security Council. This means, in 
effect, that a terror organization presides over the body entrusted with guaranteeing the world's 
security. You couldn't make this thing up. 
 
So here in the UN, automatic majorities can decide anything. They can decide that the sun sets in 
the west or rises in the west. I think the first has already been pre-ordained. But they can also 
decide -- they have decided that the Western Wall in Jerusalem, Judaism's holiest place, is 
occupied Palestinian territory. 
And yet even here in the General Assembly, the truth can sometimes break through. In 1984 when I 
was appointed Israel's ambassador to the United Nations, I visited the great rabbi of Lubavich. 
He said to me -- and ladies and gentlemen, I don't want any of you to be offended because from 
personal experience of serving here, I know there are many honorable men and women, many capable 
and decent people serving their nations here. But here's what the rebbe said to me. He said to me, you'll 
be serving in a house of many lies. And then he said, remember that even in the darkest place, the 
light of a single candle can be seen far and wide. 
Today I hope that the light of truth will shine, if only for a few minutes, in a hall that for too long has 
been a place of darkness for my country. So as Israel's prime minister, I didn't come here to win 
applause. I came here to speak the truth. (Cheers, applause.) The truth is -- the truth is that Israel wants 
peace. The truth is that I want peace. The truth is that in the Middle East at all times, but especially 
during these turbulent days, peace must be anchored in security. The truth is that we cannot achieve 
peace through UN resolutions, but only through direct negotiations between the parties. The 
truth is that so far the Palestinians have refused to negotiate. The truth is that Israel wants peace 
with a Palestinian state, but the Palestinians want a state without peace. And the truth is you 
shouldn't let that happen. 
Ladies and gentlemen, when I first came here 27 years ago, the world was divided between East and 
West. Since then the Cold War ended, great civilizations have risen from centuries of slumber, 
hundreds of millions have been lifted out of poverty, countless more are poised to follow, and the 
remarkable thing is that so far this monumental historic shift has largely occurred peacefully. Yet a 
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malignancy is now growing between East and West that threatens the peace of all. It seeks not to 
liberate, but to enslave, not to build, but to destroy. 
That malignancy is militant Islam. It cloaks itself in the mantle of a great faith, yet it murders Jews, 
Christians and Muslims alike with unforgiving impartiality. On September 11th it killed thousands of 
Americans, and it left the twin towers in smoldering ruins. Last night I laid a wreath on the 9/11 
memorial. It was deeply moving. But as I was going there, one thing echoed in my mind: the 
outrageous words of the president of Iran on this podium yesterday. He implied that 9/11 was an 
American conspiracy. Some of you left this hall. All of you should have. (Applause.) 
Since 9/11, militant Islamists slaughtered countless other innocents -- in London and Madrid, in 
Baghdad and Mumbai, in Tel Aviv and Jerusalem, in every part of Israel. I believe that the greatest 
danger facing our world is that this fanaticism will arm itself with nuclear weapons. And this is 
precisely what Iran is trying to do. 
Can you imagine that man who ranted here yesterday -- can you imagine him armed with nuclear 
weapons? The international community must stop Iran before it's too late. If Iran is not stopped, we 
will all face the specter of nuclear terrorism, and the Arab Spring could soon become an Iranian winter. 
That would be a tragedy. Millions of Arabs have taken to the streets to replace tyranny with liberty, and 
no one would benefit more than Israel if those committed to freedom and peace would prevail. 
This is my fervent hope. But as the prime minister of Israel, I cannot risk the future of the Jewish state 
on wishful thinking. Leaders must see reality as it is, not as it ought to be. We must do our best to 
shape the future, but we cannot wish away the dangers of the present. 
And the world around Israel is definitely becoming more dangerous. Militant Islam has already taken 
over Lebanon and Gaza. It's determined to tear apart the peace treaties between Israel and Egypt and 
between Israel and Jordan. It's poisoned many Arab minds against Jews and Israel, against America and 
the West. It opposes not the policies of Israel but the existence of Israel. 
Now, some argue that the spread of militant Islam, especially in these turbulent times -- if you want to 
slow it down, they argue, Israel must hurry to make concessions, to make territorial compromises. And 
this theory sounds simple. Basically it goes like this: Leave the territory, and peace will be advanced. 
The moderates will be strengthened, the radicals will be kept at bay. And don't worry about the pesky 
details of how Israel will actually defend itself; international troops will do the job. 
These people say to me constantly: Just make a sweeping offer, and everything will work out. You 
know, there's only one problem with that theory. We've tried it and it hasn't worked. In 2000 Israel 
made a sweeping peace offer that met virtually all of the Palestinian demands. Arafat rejected it. 
The Palestinians then launched a terror attack that claimed a thousand Israeli lives. 
Prime Minister Olmert afterwards made an even more sweeping offer, in 2008. President Abbas didn't 
even respond to it. 
But Israel did more than just make sweeping offers. We actually left territory. We withdrew from 
Lebanon in 2000 and from every square inch of Gaza in 2005. That didn't calm the Islamic storm, the 
militant Islamic storm that threatens us. It only brought the storm closer and make it stronger. 
Hezbollah and Hamas fired thousands of rockets against our cities from the very territories we vacated. 
See, when Israel left Lebanon and Gaza, the moderates didn't defeat the radicals, the moderates were 
devoured by the radicals. And I regret to say that international troops like UNIFIL in Lebanon and 
UBAM (ph) in Gaza didn't stop the radicals from attacking Israel. 
We left Gaza hoping for peace. 
We didn't freeze the settlements in Gaza, we uprooted them. We did exactly what the theory says: Get 
out, go back to the 1967 borders, dismantle the settlements. 
And I don't think people remember how far we went to achieve this. We uprooted thousands of people 
from their homes. We pulled children out of -- out of their schools and their kindergartens. We 
bulldozed synagogues. We even -- we even moved loved ones from their graves. And then, having 
done all that, we gave the keys of Gaza to President Abbas. 
Now the theory says it should all work out, and President Abbas and the Palestinian Authority now 
could build a peaceful state in Gaza. You can remember that the entire world applauded. They 
applauded our withdrawal as an act of great statesmanship. It was a bold act of peace. 
But ladies and gentlemen, we didn't get peace. We got war. We got Iran, which through its proxy 
Hamas promptly kicked out the Palestinian Authority. The Palestinian Authority collapsed in a day -- 
in one day. 
President Abbas just said on this podium that the Palestinians are armed only with their hopes and 
dreams. Yeah, hopes, dreams and 10,000 missiles and Grad rockets supplied by Iran, not to mention the 
river of lethal weapons now flowing into Gaza from the Sinai, from Libya, and from elsewhere. 
Thousands of missiles have already rained down on our cities. So you might understand that, given all 
this, Israelis rightly ask: What's to prevent this from happening again in the West Bank? See, most of 
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our major cities in the south of the country are within a few dozen kilometers from Gaza. But in the 
center of the country, opposite the West Bank, our cities are a few hundred meters or at most a few 
kilometers away from the edge of the West Bank. 
So I want to ask you. Would any of you -- would any of you bring danger so close to your cities, to 
your families? Would you act so recklessly with the lives of your citizens? Israel is prepared to have a 
Palestinian state in the West Bank, but we're not prepared to have another Gaza there. And that's why 
we need to have real security arrangements, which the Palestinians simply refuse to negotiate with us. 
Israelis remember the bitter lessons of Gaza. Many of Israel's critics ignore them. They irresponsibly 
advise Israel to go down this same perilous path again. Your read what these people say and it's as if 
nothing happened -- just repeating the same advice, the same formulas as though none of this 
happened. 
And these critics continue to press Israel to make far-reaching concessions without first assuring 
Israel's security. They praise those who unwittingly feed the insatiable crocodile of militant Islam as 
bold statesmen. They cast as enemies of peace those of us who insist that we must first erect a sturdy 
barrier to keep the crocodile out, or at the very least jam an iron bar between its gaping jaws. 
So in the face of the labels and the libels, Israel must heed better advice. Better a bad press than a good 
eulogy, and better still would be a fair press whose sense of history extends beyond breakfast, and 
which recognizes Israel's legitimate security concerns. 
I believe that in serious peace negotiations, these needs and concerns can be properly addressed, but 
they will not be addressed without negotiations. And the needs are many, because Israel is such a tiny 
country. Without Judea and Samaria, the West Bank, Israel is all of 9 miles wide. 
I want to put it for you in perspective, because you're all in the city. That's about two-thirds the length 
of Manhattan. It's the distance between Battery Park and Columbia University. And don't forget that 
the people who live in Brooklyn and New Jersey are considerably nicer than some of Israel's neighbors. 
So how do you -- how do you protect such a tiny country, surrounded by people sworn to its 
destruction and armed to the teeth by Iran? Obviously you can't defend it from within that narrow space 
alone. Israel needs greater strategic depth, and that's exactly why Security Council Resolution 242 
didn't require Israel to leave all the territories it captured in the Six-Day War. It talked about 
withdrawal from territories, to secure and defensible boundaries. And to defend itself, Israel must 
therefore maintain a long-term Israeli military presence in critical strategic areas in the West Bank. 
I explained this to President Abbas. He answered that if a Palestinian state was to be a sovereign 
country, it could never accept such arrangements. Why not? America has had troops in Japan, Germany 
and South Korea for more than a half a century. Britain has had an airspace in Cyprus or rather an air 
base in Cyprus. France has forces in three independent African nations. None of these states claim that 
they're not sovereign countries. 
And there are many other vital security issues that also must be addressed. Take the issue of airspace. 
Again, Israel's small dimensions create huge security problems. America can be crossed by jet airplane 
in six hours. To fly across Israel, it takes three minutes. So is Israel's tiny airspace to be chopped in half 
and given to a Palestinian state not at peace with Israel? 
Our major international airport is a few kilometers away from the West Bank. Without peace, 
will our planes become targets for antiaircraft missiles placed in the adjacent Palestinian state? 
And how will we stop the smuggling into the West Bank? It's not merely the West Bank, it's the West 
Bank mountains. It just dominates the coastal plain where most of Israel's population sits below. How 
could we prevent the smuggling into these mountains of those missiles that could be fired on our cities? 
I bring up these problems because they're not theoretical problems. They're very real. And for Israelis, 
they're life-and- death matters. All these potential cracks in Israel's security have to be sealed in a peace 
agreement before a Palestinian state is declared, not afterwards, because if you leave it afterwards, they 
won't be sealed. And these problems will explode in our face and explode the peace. 
The Palestinians should first make peace with Israel and then get their state. But I also want to tell you 
this. After such a peace agreement is signed, Israel will not be the last country to welcome a Palestinian 
state as a new member of the United Nations. We will be the first. (Applause.) 
And there's one more thing. Hamas has been violating international law by holding our soldier Gilad 
Shalit captive for five years. 
They haven't given even one Red Cross visit. He's held in a dungeon, in darkness, against all 
international norms. Gilad Shalit is the son of Aviva and Noam Shalit. He is the grandson of Zvi Shalit, 
who escaped the Holocaust by coming to the -- in the 1930s as a boy to the land of Israel. Gilad Shalit 
is the son of every Israeli family. Every nation represented here should demand his immediate release. 
(Applause.) If you want to -- if you want to pass a resolution about the Middle East today, that's the 
resolution you should pass. (Applause.) 
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Ladies and gentlemen, last year in Israel in Bar-Ilan University, this year in the Knesset and in the U.S. 
Congress, I laid out my vision for peace in which a demilitarized Palestinian state recognizes the 
Jewish state. Yes, the Jewish state. After all, this is the body that recognized the Jewish state 64 years 
ago. Now, don't you think it's about time that Palestinians did the same? 
The Jewish state of Israel will always protect the rights of all its minorities, including the more than 1 
million Arab citizens of Israel. I wish I could say the same thing about a future Palestinian state, for as 
Palestinian officials made clear the other day -- in fact, I think they made it right here in New York -- 
they said the Palestinian state won't allow any Jews in it. They'll be Jew-free -- Judenrein. That's ethnic 
cleansing. There are laws today in Ramallah that make the selling of land to Jews punishable by death. 
That's racism. And you know which laws this evokes. 
Israel has no intention whatsoever to change the democratic character of our state. We just don't want 
the Palestinians to try to change the Jewish character of our state. (Applause.) We want to give up -- we 
want them to give up the fantasy of flooding Israel with millions of Palestinians. 
President Abbas just stood here, and he said that the core of the Israeli-Palestinian conflict is the 
settlements. Well, that's odd. Our conflict has been raging for -- was raging for nearly half a century 
before there was a single Israeli settlement in the West Bank. So if what President Abbas is saying was 
true, then the -- I guess that the settlements he's talking about are Tel Aviv, Haifa, Jaffa, Be'er Sheva. 
Maybe that's what he meant the other day when he said that Israel has been occupying Palestinian land 
for 63 years. He didn't say from 1967; he said from 1948. I hope somebody will bother to ask him this 
question because it illustrates a simple truth: The core of the conflict is not the settlements. The 
settlements are a result of the conflict. (Applause.) 
The settlements have to be -- it's an issue that has to be addressed and resolved in the course of 
negotiations. But the core of the conflict has always been and unfortunately remains the refusal of the 
Palestinians to recognize a Jewish state in any border. 
I think it's time that the Palestinian leadership recognizes what every serious international leader 
has recognized, from Lord Balfour and Lloyd George in 1917, to President Truman in 1948, to 
President Obama just two days ago right here: Israel is the Jewish state. (Applause.) 
President Abbas, stop walking around this issue. Recognize the Jewish state, and make peace with us. 
In such a genuine peace, Israel is prepared to make painful compromises. We believe that the 
Palestinians should be neither the citizens of Israel nor its subjects. They should live in a free state of 
their own. But they should be ready, like us, for compromise. And we will know that they're ready for 
compromise and for peace when they start taking Israel's security requirements seriously and when 
they stop denying our historical connection to our ancient homeland. 
I often hear them accuse Israel of Judaizing Jerusalem. That's like accusing America of Americanizing 
Washington, or the British of Anglicizing London. You know why we're called "Jews"? Because we 
come from Judea. In my office in Jerusalem, there's a -- there's an ancient seal. It's a signet ring of a 
Jewish official from the time of the Bible. The seal was found right next to the Western Wall, and it 
dates back 2,700 years, to the time of King Hezekiah. Now, there's a name of the Jewish official 
inscribed on the ring in Hebrew. His name was Netanyahu. That's my last name. My first name, 
Benjamin, dates back a thousand years earlier to Benjamin -- Binyamin -- the son of Jacob, who 
was also known as Israel. Jacob and his 12 sons roamed these same hills of Judea and Sumeria 4,000 
years ago, and there's been a continuous Jewish presence in the land ever since. 
And for those Jews who were exiled from our land, they never stopped dreaming of coming back: 
Jews in Spain, on the eve of their expulsion; Jews in the Ukraine, fleeing the pogroms; Jews 
fighting the Warsaw Ghetto, as the Nazis were circling around it. They never stopped praying, 
they never stopped yearning. They whispered: Next year in Jerusalem. Next year in the promised 
land. 
As the prime minister of Israel, I speak for a hundred generations of Jews who were dispersed 
throughout the lands, who suffered every evil under the Sun, but who never gave up hope of restoring 
their national life in the one and only Jewish state. 
Ladies and gentlemen, I continue to hope that President Abbas will be my partner in peace. I've worked 
hard to advance that peace. The day I came into office, I called for direct negotiations without 
preconditions. President Abbas didn't respond. I outlined a vision of peace of two states for two 
peoples. He still didn't respond. I removed hundreds of roadblocks and checkpoints, to ease freedom of 
movement in the Palestinian areas; this facilitated a fantastic growth in the Palestinian economy. But 
again -- no response. I took the unprecedented step of freezing new buildings in the settlements for 10 
months. No prime minister did that before, ever. (Scattered applause.) Once again -- you applaud, but 
there was no response. No response. 
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In the last few weeks, American officials have put forward ideas to restart peace talks. There were 
things in those ideas about borders that I didn't like. There were things there about the Jewish state that 
I'm sure the Palestinians didn't like. 
But with all my reservations, I was willing to move forward on these American ideas. 
President Abbas, why don't you join me? We have to stop negotiating about the negotiations. Let's just 
get on with it. Let's negotiate peace. 
I spent years defending Israel on the battlefield. I spent decades defending Israel in the court of public 
opinion. President Abbas, you've dedicated your life to advancing the Palestinian cause. Must this 
conflict continue for generations, or will we enable our children and our grandchildren to speak in 
years ahead of how we found a way to end it? That's what we should aim for, and that's what I believe 
we can achieve. 
In two and a half years, we met in Jerusalem only once, even though my door has always been 
open to you. If you wish, I'll come to Ramallah. Actually, I have a better suggestion. We've both just 
flown thousands of miles to New York. Now we're in the same city. We're in the same building. So 
let's meet here today in the United Nations. Who's there to stop us? What is there to stop us? If we 
genuinely want peace, what is there to stop us from meeting today and beginning peace negotiations? 
And I suggest we talk openly and honestly. Let's listen to one another. Let's do as we say in the Middle 
East: Let's talk "doogri". That means straightforward. I'll tell you my needs and concerns. You'll tell me 
yours. And with God's help, we'll find the common ground of peace. 
There's an old Arab saying that you cannot applaud with one hand. Well, the same is true of peace. I 
cannot make peace alone. I cannot make peace without you. President Abbas, I extend my hand -- 
the hand of Israel -- in peace. I hope that you will grasp that hand. We are both the sons of Abraham. 
My people call him Avraham. Your people call him Ibrahim. We share the same patriarch. We dwell in 
the same land. Our destinies are intertwined. Let us realize the vision of Isaiah -- (speaks in Hebrew) -- 
"The people who walk in darkness will see a great light." Let that light be the light of peace.  
  
 
 
Annex 2: The UN's Arabic Translation 
ذِظ َ٤ئاوٍا لٔر بٜ٣ ّلاَُبث ن٘ٓ خظؾُ بَٜ٤ٍؤر َجه 74 خثب٤ُ٘بث .ب ًٓ بػ ٖػ َ٤ئاوٍا تؼُْاٝ ،١كٜٞ٤ُا لٓأ يِر ل٤ُا حوٓ ٟوفأ  .ّٞ٤ُا
بٛلٓأ ٠ُا تؼّ وٖٓ ،ٕكهلأاٝ غٓ ل٣لغر خهالُٖا ٍٝلُِ اغُٔحهٝا ٢زُا ب٘ووؽ ّلاَُا بٛلٓأ .بٜؼٓ ٠ُا تؼُْا ،٢ًوزُا غٓ ّاوزؽلاا 
َٖؽٝ بٛلٓأ .خ٤ُ٘ا ٠ُا ٢جؼّ ب٤ج٤ُ ،ٌٗٞرٝ غٓ ةبغػلإا ٖ٣نُبث ٕٞؼَ٣ ٠ُا ءب٘ث  َجوزَٓبٛلٓأ .٢ٛاوؤ٣ك ٠ُا ةٞؼُْا ٟوفلأا ٢ك 
ٍبّٔ ب٤و٣وكأ ٚجّٝ حو٣يغُا ،خ٤ثوؼُا ٢ٛٝ ةٞؼّ ل٣وٗ َ٤ٌْر خ٣الث حل٣لع  .بٜؼٓ 
بٛلٓأ ٠ُا ةٞؼّ ب٣هٍٞ ٕب٘جُٝ ،ٕاو٣اٝ عٝوُ خػبغُْا ٢زُا ٕٞؾكبٌ٣ ٜثا غٔوُا لٓأ .٢ْؽُٞا ١ل٣ ٌَْث ٓبف الع ٠ُا تؼُْا 
٢٘٤طَِلُا ١نُا ٠ؼَٗ ٠ُا َٕٞزُا ٚؼٓ ٠ُا ّلاٍ ٍكبػ ب٘ٗا .ْئاكٝ ٢ك َ٤ئاوٍا ُٖ وَؾ٘٣ بِ٘ٓأ ٢ك ءبجٛلأاٝ ءبِٔؼُاٝ .ّلاَُا ٖ٤ػلجُٔاٝ 
ب٘٣لُ ٕٝوًقَ٣ ْٜز٣ووجػ ٖ٤َؾزُ َٔؼ٣ٝ .لـُا ُْبػ ٕٞٗب٘لُا ةبزٌُاٝ ب٘٣لُ ٠ِػ ءاوصا فوػأٝ .خ٤ٗبَٗلإا ساور ٕ٥ا ٕأ ٙنٛ ذَ٤ُ ٜجُٚبث 
٢ٛ َ٤ئاوٍا حهٕٞ ٢زُا بجُبؿ بٓ ٍُْور ٢ك ٙنٛ  .خػبوُا 
غِٚ ،هٌر بٕ٘ ٜشع ٟف َبػ 8@><، ٍٝػٚ ٛؾٔ ضخِ ُطٚ ٟجؼش هٌر ،خ٠شظٕؼٌبث تؼشٌا ٞزٌا ًظ قٛز٠ سٛظؼٌ ٌٝإ حدبؼزعا ،بٕرب١ؽ 
خ١ٕؽٌٛا ٟف بٕٕؽٚ ٞزٌا دسٚ ٟف ذٙؼٌا ُ٠ذمٌا٢كٝ . 2:91 ب٘ٛٝ دانُبث ٕبك ّاوثا مبلرا ّلاَُا ٢ق٣هبزُا ٖ٤ث َ٤ئاوٍاٝ وٖٓ ُْ َ٘٣ 
ءب٘ضُا ،ٕبَؾزٍلااٝ ٌُٖ ْر ل٣ل٘زُا  .ٚث 
ٟوغ٣ٝ ب٘ٛ بٓبػ وصا ّبػ كاولزٍا َ٤ئاوٍا خٗاكلإبث بٛكاولزٍا ْز٣ .بِٔظ خٗاكلإبث وضًأ و٤ضٌث ٖٓ ًَ ٍٝك ُْبؼُا هلٕ لوُ .خؼٔزغٓ 32 ٖٓ 
َٕأ 38 اهاوه ٖٓ داهاوه خ٤ؼٔغُا دام ٖ٣لر خُِٖا َ٤ئاوٍا ٢زُا َضٔر خ٤ٛاوؤ٣لُا خ٤و٤وؾُا ٢ك موُْا لأاانٛ .ٍٜٝ ٞٛ ءيغُا 
قٍئُٔا ٢ك خٍَئٓ ْٓلأا  .حلؾزُٔاانٛ ٞٛ ػوَٓ  ٍٞوؼٓلاُاٟٙف لا ؾٍغر تغؾف ٍٝػ ءٛؼٌا ً١ياشعإ ب٘سبجزػبث ،ش٠ششٌا ًث إٙٔا 
اش١ضو بِ ساششلأا ٟطؼر ٓ١١م١مؾٌا اساٚدأ ذمف .خ٠دب١ل ذعأشر ب١ج١ٌ ٟفازمٌا قٛمؽ خٕغٌ ذعأشرٚ .ْبغٔلإا قاشػ َاذط شّرؤِ عضٔ 
.ػلاغٌا ٓىّ٠ ءشٌٍّ ْأ يٛم٠ از٘ ٛ٘ ،بٕغؽ .ٟػبٌّا بٕ٘ بِ ٛ٘ سذؾ٠ ْ٢ا ،ْ٢ا ْئف .َٛ١ٌبف ةضؽ الله ٞزٌا شط١غ٠ ْبٕجٌ ٍٝػ 
طأشز٠ ب١ٌبؽ ظٍغِ از٘ٚ .ِٓلأا ،ٟٕؼ٠ ٟف ،غلاٌٛا خّظِٕ ْأ خ١ثب٘سإ طأشزر خئ١ٌٙا يٛوٌّٛا بٙ١ٌإ ْبّػ ِٓلأا لا .ٌُبؼٌا ٟف ٓىّ٠ 
ءشٌٍّ ْأ غٕطظ٠ از٘ شِلأا. 
 بٕ٘ ٟف ،حذؾزٌّا ُِلأا ٓىّ٠ خ١جٍغلأٌ خ١يبمٍزٌا ْأ سشمر ٞأ بٕٙىّ٠ .ءٟش سشمر ْأ ْأ ظّشٌا قششر ِٓ ٓىّ٠ .ةشغٌا ْأ سشمر بؼ٠أ 
-ًث دسشل - ْأث ؾيبؽ ٝىجٌّا ٟف ،طذمٌا ٛ٘ٚ طذلأ ٜذٌ ْبىِ ،دٛٙ١ٌا عسأ خ١ٕ١طغٍف  .خٍزؾِ 
غٓ ،يُم ٠زؽٝ ب٘ٛ ٢ك خ٤ؼٔغُا ،خٓبؼُا ٌٖٔ٣ ٘ؼث ٢ك ٕب٤ؽلأا ٕأ وٜظر ٟفف .خم١مؾٌا َبػ 8@?;، ذٕ١ُػ بِذٕػ اش١فع ً١ياشعلإ ٜذٌ 
ُِلأا ،حذؾزٌّا دسص شجولأا َبخبؾٌا شز١فبثٌٍٛبه . ٢ُ - بٗأٝ لا ل٣هأ ٕؤث وؼْ٣ ٔقّ ١أ ب٘ٛ ،خٗبٛلإبث ٚٗلأ ٖٓ ٢زثوغر خ٤ٖقُْا ٢ك 
خٓلقُا ب٘ٛ فوػأ ٚٗأ لعٞ٣ و٤ضٌُا ٖٓ ءبكوُْا ٖٓ ٍبعوُا  ،ءبَُ٘اٝلعٞ٣ ب٘ٛ و٤ضٌُا ٖٓ ًبُ٘ا ٖ٣هلزؤُا ٖ٤ٜ٣وزُاٝ ٖ٣نُا  ٕٞٓلق٣
ُْٜٝك - ٌُٖٝ ٌْ٤ُا بٓ ُٚبه ٢ُ ّبفبؾُا : ”فٛع ًّؼر ْبىِ ٟف ظؼ٠ ت٠ربولأبث “. ْص ٍبه ٢ُ: ”وًنر ٚٗأ ٠زؽ وضًأ ٢ك ًٖبٓلأا ،خِٔظ 
ٌٖٔ٣ ٕأ ٟور هُٞ٘ا ٚ٤ك ٖٓ لؼث مبطٗ ٠ِػٝ غٍاٝ ٖٓ ٍلاف ءٞٙ خؼّٔ حلؽاٝ ٚ٤ك “. ١لُٝ ٢ك َٓأ ٕأ نُؤز٣ ءٞٙ ،خو٤وؾُا ُٞٝ غٚجُ 
،نئبهك ٢ك بٓ خػبه ذؽوث حوزلُ خِ٣ٞٛ الع بٗبٌٓ بِٔظٓ خجَُ٘بث  .١لِجُ 
٢زلٖث ٌ٤ئه ءاهىٝ ،َ٤ئاوٍا ُْ وٚؽأ ٠ُا ب٘ٛ ذئع .ن٤لٖزُبث ىٞلُِ ٠ُا ب٘ٛ ٢ٌُ ٍٞهأ خو٤وؾُاٝ .خو٤وؾُا ٢ٛ َ٤ئاوٍا ٕا ل٣ور 
خو٤وؾُاٝ .ّلاَُا ٢ٛ ٢٘ٗأ ل٣هأ ٢ٛ خو٤وؾُاٝ .ّلاَُا ٚٗأ ٢ك موُْا ،ٍٜٝلأا ٢كٝ غ٤ٔع ،دبهٝلأا بٕٖٞف ٌُٖٝ ٢ك ٙنٛ ّب٣لأا ٢زُا 
بٛكَٞ٣ ،ةاوطٙلاا لا لث ل٤ٛٞر ٖٓ ّلاَُا ْئبػلث  .ٖٓلأاخم١مؾٌاٚ ٟ٘ ْأ ٓىّزٔ ك١مؾر ِٓ َلاغٌا ظ١ٌ ِٓ يلاخ داساشل ُِلأا 
،حذؾزٌّا ؾمف ٓىٌٚ ٓػ ك٠شؽ دبػٚبفٌّا حششبجٌّا ٓ١ث خم١مؾٌاٚ .ٓ١فشطٌا ٗٔأ ٟ٘ ٝزؽ ْ٢ا غفش٠ ْٛ١ٕ١طغٍفٌا  .عٚبفزٌا
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 ٠ٕجغٟ أٔٗ ٟ٘ . ٚاٌؾم١مخعلاَ دْٚ ِٓ دٌٚخ اٌفٍغط١ٕ١١ٓ ٠ش٠ذْٚ ٌىٓ فٍغط١ٕ١خ، دٌٚخ ِغ اٌغلاَ رش٠ذ أْ إعشاي١ً ٟ٘ ٚاٌؾم١مخ
 رٌه.  ثؾذٚس رغّؼ ألا ٌٍغّؼ١خ اٌؼبِخ
 ؽٚبهاد ٙذٜٗٝ اُؾوة اُجبهكح، اٗزٜذ ٝاُـوة. ٝٓ٘نئن، اُْوم ث٤ٖ ٓؤَب اُؼبًُْبٕ  ػبٓب، 83 ٓ٘ن ٓوح لأٍٝ ٛ٘ب اُ٠ عئذ ػ٘لٓب
 ٗلٌ رؾنٝ إٔ اُ٠ ٛو٣وٜب ك٢ ًج٤وح ٝٛ٘بى أػلاك اُلوو، ثواصٖ ٖٓ اُجْو ٖٓ أُلا٣٤ٖ ٓئبد اٗزْبٍ ُووٕٝ، ٝرْ كاّ ٍجبد ٖٓ ػظ٤ٔخ
  ٣ياٍ لا مُي ًج٤و. ٓغ ؽل اُ٠ ٍِٔ٤خ ُٜبئَ ثٖٞهحا اُزبه٣ق٢ اُزؾٍٞ ٛنا ٣ؾلس ا٥ٕ، ؽز٠ أٗٚ ٛٞ ٝاُْ٢ء اُوائغ اُؾنٝ،
 أعَ ٖٓ ٣َؼ٠ ٝلا الاٍزؼجبك، ثَ اُ٠ اُزؾو٣و، ٣َؼ٠ لا ُِغٔ٤غ. أٗٚ اَُلاّ ٝ٣زٜلك ٝاُـوة ث٤ٖ اُْوم ا٥ٕ ٣٘ٔٞ فج٤ش ٝهّ ٛ٘بى
اُ٤ٜٞك  ثوزَ ٣وّٞ مُي ٝٓغ ػظ٤ْ، ك٣ٖ ثؼجبءح ٗلَٚ أُزْلك. ُول ّؿِق الإٍلاّ ٛٞ اُقج٤ش اُٞهّ اُزلٓ٤و. مُي ٖٓ أعَ ثَ اُج٘بء،
 هبً.  رؾ٤ي كٕٝ ٖٝٓ ٍٞاء ؽل ػِ٠ ٝأَُِٔ٤ٖ ٝأَُ٤ؾ٤٤ٖ
 كفبٕ اُؾو٣ن ٣ِلٜب أٗوبٙب اُزٞأٓ٤ٖ اُجوع٤ٖ ٝروًٞا آلاف الأٓو٣ٌ٤٤ٖ أُزطوكٕٞ إَُِٔٔٞ هزَ ،2113 ٍجزٔجو/ أ٣ٍِٞ 22 ك٢
علا.  ٓئصوا مُي . ًبٕ2113ٍجزٔجو  /أ٣ٍِٞ 22 ُؾبكس اُزنًبه١ اُٖ٘ت اُيٛٞهػِ٠ ٖٓ اًِ٤لا ٝٙؼذ أُبٙ٤خ، اُِ٤ِخ أُْزؼَ. ك٢
 ػٖ ثبلأٌٓ ٕلهد اُز٢ اُْبئ٘خ ٝٛٞ أٌُِبد ألا فبٛو١ ك٢ ٣غٍٞ ًبٕ ٝاؽل ّ٢ء صٔخ ٛ٘بى، ٛو٣و٢ اُ٠ ك٢ ً٘ذ ػ٘لٓب ٌُٖٝ
ٛنٙ  اُجؼ٘ روى أٓو٣ٌ٤خ. ُول ٓئآوح ًبٕ 2113 ٍجزٔجو/ أ٣ٍِٞ 22 ؽبكس إٔ اُ٠ أُٔؼ أُٖ٘خ. كول ٛنٙ ػِ٠ الإ٣واٗ٢ ٖٝٓ اُوئ٤ٌ
 روًٜب.  ُِغٔ٤غ ٣٘جـ٢ ًٝبٕ اُوبػخ،
 ٝرَ ٝٓٞٓجب١، ٝٓله٣ل، ٝثـلاك، ُ٘لٕ، ك٢ الأثو٣بء اُ٘بً ٖٓ ًج٤وح أفوٟ أُزْلكٕٝ أػلاكا الإٍلآ٤ٕٞ مثؼ ٍجزٔجو،/ أ٣ٍِٞ 22 ٓ٘ن
 ٝٛنا ٗٞٝ٣خ، ثؤٍِؾخ ٗلَٚ ٣َِؼ اُزؼٖت ٍٞف ٛنا إٔ ٛٞ ػبُٔ٘ب ٣ٞاعٚ فطو أًجو إٔ ٖٓ اٍوائ٤َ. أػزول عيء ًَ ٝك٢ ٝاُولً، أث٤ت
 ثٚ.  اُو٤بّ رؾبٍٝ ا٣وإ ٓب ثبُٚجٜ ٛٞ
 هجَ ا٣وإ ٝهق اُلُٝ٢ رٔغُٔغا ػِ٠ ٗٞٝ٣خ؟ ٣غت ثؤٍِؾخ َِٓؼ أٌٓ ٛ٘ب ثبهكح رؾلس ثؼبٛلخ اُن١ اُوعَ إٔ ٗزٖٞه إٔ ثٍٞؼ٘ب كَٜ
ّزبء ا٣واٗ٢.  اُ٠ ٍو٣ًؼب اُؼوث٢ اُوث٤غ ٣زؾٍٞ ٝهل اُ٘ٞٝ١ ّجؼ الإهٛبة ٍ٘ٞاعٚ عٔ٤ًؼب كبٗ٘ب لإ٣وإ اُزٖل١ ٣زْ ُْ كٞاد الأٝإ. ٝاما
 ٖٓ الأٍٝ أَُزل٤ل ٍٝزٌٕٞ اٍوائ٤َ ثبُؾو٣خ اُطـ٤بٕ لاٍزجلاٍ اُْٞاهع اُ٠ ٖٓ اُؼوة أُلا٣٤ٖ فوط ٓؤٍبح. ُول ٣ٖجؼ هل الأٓو ٛنا إ
 ثبُؾو٣خ ٝاَُلاّ.  أُِزيٓ٤ٖ أُٝئي اٗزٖبه
 ٓغوك لأعَ اُلُٝخ اُ٤ٜٞك٣خ ثَٔزوجَ أُقبٛوح ٣َؼ٘٢ لا اٍوائ٤َ، ٝىهاء ثٖلز٢ هئ٤ٌ ٌُٖ ٣واٝكٗ٢، اُن١ أُزٞٛظ الأَٓ ٛٞ مُي
 أَُزوجَ ُزٌْ٤َ ٍٝؼ٘ب ك٢ ٓب ًَ ػِ٤٘ب ثنٍ ٣ٌٕٞ. ٣غت إٔ ػِ٤ٚ ٣غت ًٔب ُٝ٤ٌ ٛٞ ًٔب ٝاهغ اُؾبٍ ك٢ اُ٘ظو اُوبكح ػِ٠ د. ٣غت رٔ٘٤ب
 الإٍلآ٢ اُزْلك ثبُزؤً٤ل . ُول ٍ٤طو فطٞهح ٣يكاك ثبٍوائ٤َ أُؾ٤ٜ اُؼبُْ اُؾبٙو. إ اُٞهذ ك٢ أُؾلهخ رغبَٛ الأفطبه ٣َؼ٘ب لا ٌُٖ
 ٖٓ اٌُض٤و ٍ ّٔ ْ ٝالأهكٕ. اٗٚ ٖٝٓو ٝاٍوائ٤َ اٍوائ٤َ ث٤ٖ أُجوٓز٤ْٖ اَُلاّ ٓؼبٛلر٢ رٔي٣ن ْٖٓٔ ػِ٠ ٝاٗٚ ٝؿيح، ُج٘بٕ ػِ٠ ثبُلؼَ
 ٝعٞكٛب.  ثَ اٍوائ٤َ ٣ؼبهٗ ٍ٤بٍبد لا ٝاُـوة. اٗٚ وًبٝأٓ٤ ٝاٍوائ٤َ اُ٤ٜٞك ُززغٚ ٙل اُؼوث٤خ اُؼوٍٞ
 إٔ اٍوائ٤َ ػِ٠ أُٚطوثخ، ٣غت الأٝهبد ٛنٙ ك٢ فبٕخ الإٍلآ٢، اُزْلك ٝر٤وح اٗزْبه اثطبء ٗو٣ل ً٘ب اما ثؤٗٚ ٣ّلػ٢ َٖٓ ٛ٘بى ٝا٥ٕ
 أٍب ًٍ ب رل٤ل اٜٗلأ ثَ٤طخ اُ٘ظو٣خ ٛنٙ ٝرجلٝ ػٖ أهاٗ. اُزقِ٢ ػِ٠ روّٞ رَٞ٣بد اُ٠ اُزَٕٞ مُي ك٢ اُز٘بىلاد، ثٔب رول٣ْ اُ٠ رَبهع
ُِوِن  كاػ٢ ٝلا أُزطوك٤ٖ، ٝاء اؽذ ٣زْ ك٤ٔب أُؼزلُٕٞ اَُلاّ. ٍٝ٤ؼيى ة ٕٞ اُزولّ ٍ٤ؾوى ٝػ٘لٛب الأهاٙ٢ أروًٞا” :٣ِ٢ ثٔب
 اُ٘بً ٛئلاء . إ“ما اُؼَٔثٜ كُٝ٤خ هٞاد ٍزوّٞ ام كؼلا، ٗلَٜب ػٖ ا اٍوائ٤َثٜ ٍزلاكغ اُز٢ اٌُ٤ل٤خ ؽٍٞ أُيػغخ اُزلبٕ٤َ ثْؤٕ
 رِي ك٢ كوٜ ٝاؽلح ٌِْٓخ ٛ٘بى ٌُٖ .“٣ُواّ ػِ٠ ٓب ّ٢ء ًَ ٍ٤ٖجؼ ٝػ٘لٛب ًبٍؼ، ػوٗ رول٣ْ ػِ٤ٌْ ٛٞ ٓب ًَ” :كٝ ًٓ ب ُ٢ ٣وُٕٞٞ
 أعً اٌغلاَ ِٓ وج١شا ػشػب إعشاي١ً لذِذ ،7779 ػبَ ففٟأُوعٞح.  اُ٘ز٤غخ رؾون ُْ ٌُٜ٘ب عّوث٘بٛب هل ً٘ب أٗ٘ب ٝٛ٢ اُ٘ظو٣خ، ألا
 أُق أهٝاػ أىٛوذ ؽِٔخ اهٛبث٤خ اُلَِط٤٘٤ٕٞ أِٛن ٝػ٘لٛب ،سفؼٗ ػشفبد اٌشي١ظرمش٠جب. ٌىٓ  اٌفٍغط١ٕ١خ اٌّطبٌت ٌغّ١غ اعزغبة
 ػِ٤ٚ ٓطِوب.  ٣وك ّ ُْ ػجبً اُوئ٤ٌ . ٌُٖ9113 ػبّ ٍبثوٚ أًضو ٖٓ ًبٍؼ ثؼوٗ أُٝٔود اُٞىهاء هئ٤ٌ رولّ اٍوائ٤ِ٢. صْ ٓٞاٖٛ
 1113 ػبّ ُج٘بٕ اَٗؾج٘ب ٖٓ ام الأهاٙ٢، ثؼ٘ ٖٓ ػِٔ٤بً  فوع٘ب اُؼوٝٗ اٌُبٍؾخ. ُول رول٣ْ ٓغوك ٖٓ ثؤًضو هبٓذ اٍوائ٤َ إٔ ؿ٤و
 اُؼبٕلخ ٛنٙ عؼَ اُ٠ الأٓو أكٟ كأ، ثَرٜ ككٗبرٜ اُز٢ الإٍلآ٤خ اُؼبٕلخ مُي ٣غؼَ . ُْٝ6113ػبّ  ؿيح ٖٓ ّجو ًَ ٖٓ اَٗؾج٘ب صْ
 أفِ٤٘بٛب. ٝػ٘لٓب اُز٢ الأهاٙ٢ ماد ٖٓ اٗطلاهًب ػِ٠ ٓلٗ٘ب اُٖٞاه٣ـ آلاف ٝؽٔبً الله ؽية ػ٘بٕو أِٛوذ هٞح. ُول ٝأّل ٓ٘ب أهوة
 ك٢ ثٔب اُلُٝ٤خ اُوٞاد إ أُؼزلُ٤ٖ. ٝ٣ئٍل٘٢ اُوٍٞ أُزطوكٕٞ اُزْٜ ثَ أُزطوك٤ٖ ٣ٜيّ أُؼزلُٕٞ ُْ ٝؿيح، ُج٘بٕ ٖٓ اٍوائ٤َ فوعذ
 اُؼ٘بٕو ٛغٔبد ٝهق ٖٓ رزٌٖٔ ُْ ك٢ ؿيح، اُؾلٝك٣خ أَُبػلح ُزول٣ْ الأٝهٝث٢ الارؾبك ثؼضخٝ ُج٘بٕ أُئهزخ ك٢ أُزؾلح الأْٓ هٞح مُي
 ػِ٠ اٍوائ٤َ.  أُزْلكح
 :اُ٘ظو٣خ روُٞٚ ثٔب هٔ٘ب رؾل٣ًلا أٗ٘ب ثٔؼ٘٠ اهزِؼ٘بٛب، ثَ ؿيح، ك٢ أَُزٞٛ٘بد ٗغ ّٔ ل اَُلاّ. ُْٝ رؾو٤ن ك٢ آِٓ٤ٖ ؿيح ٖٓ فوع٘ب ُول
 ٖٓ ا٥لاف اعزضض٘ب مُي. ُول ُزؾو٤ن اُ٤ٚ مٛج٘ب ٓلٟ ٓب ٣نًوٕٝ اُ٘بً إٔ أظٖ أَُزٞٛ٘بد. ٝلا ٝك ٌٌِ٘ب 87:2 ؽلٝك اُ٠ ٝػلٗب فوع٘ب
 ًَ ٓلاكْٜ٘. ٝػ٘لٓب أٗغيٗب ٖٓ أؽجّزْٜ ٗوِ٘ب اٗ٘ب ثَ اٌٌُ٘، الأٛلبٍ. ٝعّوك٘ب ٝه٣بٗ أُلاهً ٖٓ الأٛلبٍ ٖٓ ك٣بهْٛ. ٍٝؾج٘ب اُ٘بً
 ٛنا ك٢ اُلَِط٤٘٤خ ٝاَُِطخ ػجبً اُوئ٤ٌ ٝإٔ رٌٖٔ ٓجزـبٛب اُ٘ظو٣خ رؾون إٔ اُٞاعت ٖٓ ػجبً. ًٝبٕ ُِوئ٤ٌ ؿيح ٓلبر٤ؼ ٍّ ِٔ٘ب مُي
 ٗؾٞ اَُلاّ عو٣ئخ فطٞح ثبػزجبهٙ لاَٗؾبث٘ب ِّٜٓلا ؽ٤ٜ٘ب اُؼبُْ ثؤٍوٙ ّٕ لن ً٤ق عٔ٤ؼب ؿيح. ٝٗنًو ك٢ َٓبُٔخ كُٝخ ٖٓ اهبٓخ اُظوف
 ثطوك ؽٔبً ًٝ٤ِزٜب هبٓذ، ػجو اُز٢ - ا٣وإ عبءر٘ب ة. ُول ثبُؾو ُٝ ِٝعٜ٘ب ثَ ٗؾون اَُلاّ ُْ ح. ٌُ٘٘ب اُؼظ٤ْ اَُ٤بٍ٤خ اُؾٌ٘خ ػٖ ٣٘  ّْ
 أُ٘جوإ ٛنا ػِ٠ ٖٓ ُِزٞ هبٍ هل ػجبً اُوئ٤ٌ الا. ًٝبٕ ُ٤ٌ ٣ّٞ فلاٍ اُلَِط٤٘٤خ اَُِطخ اهدٜٗثَوػخ. ٝا اُلَِط٤٘٤خ اَُِطخ
 “ؿواك” ٕٝٞاه٣ـ ٖٓ اُونائق آلاف 12ة  ًٝنُي ٝالأؽلاّ ثب٥ٓبٍ َِٓؾٕٞ ّٜٗا ٝالأؽلاّ. ٗؼْ، ثب٥ٓبٍ كوٜ َِٓؾٕٞ اُلَِط٤٘٤٤ٖ
 ٝاثَ اٛلام كؼلا رْ أفوٟ. ٝهل ٝأٓبًٖ ٍ٤٘بء ُٝ٤ج٤ب ٖٓ ؿيح ػِ٠ ا٥ٕ رزلكن اُز٢ اُلزبًخ الأٍِؾخ ػٖ ٍ٤َ ٗبٛ٤ي ا٣وإ، اثٜ ّرٜى ّٝ ك
٣ؾٍٞ  ٓبما :ا٥ر٢ اَُئاٍ الإٍوائ٤ِ٤٤ٖ ٣طوػ إٔ - رولّ ًَ ٓب اُ٠ ثبُ٘ظو - أُلّٜٞ ٖٓ ٣ٌٕٞ هل ٝثبُزبُ٢ ػِ٠ ٓلٗ٘ب، اُونائق آلاف ٖٓ
  أفوٟ؟ ٓوح اُـوث٤خ اُٚلخ ك٢ ٛنا رٌواه كٕٝ
 رجؼل لا اُٚلخ اُـوث٤خ، هجبُخ اُجِل ٍٜٝ ك٢ ٌُٖ ؿيح، ٖٓ ػْواد اٌُ٤ِٞٓزواد َٓبكخ ػِ٠ روغ ثِلٗب ع٘ٞة ك٢ أُلٕ اُوئ٤َ٤خ ٓؼظْ
 اُـوث٤خ.  اُٚلخ أٛواف ػٖ أًضو ً٤ِٞٓزواد لا ػلح أٝ الأٓزبه ٓئبد الا ٓلٗ٘ب
 َٛ ّ؟رٜٝػبئلا ّٜٖٗٓ ٓل ك اُؼ ٛنا اُ٠ هو٣جًب ُ٤ٖجؼ اُقطو ٣غِت إٔ ٛ٘ب ٖٓ اُؾبٙو٣ٖ لأ١ ٣ٌٖٔ َٛ :اَُئاٍ ٛنا أٛوػ إٔ أٝك ُٝنا
 ؿ٤و ٌُ٘٘ب اُـوث٤خ اُٚلخ ك٢ كَِط٤٘٤خ ُو٤بّ كُٝخ َٓزؼلح اٍوائ٤َ إ ٓٞاٛ٘٤ْٜ؟ ؽ٤بح اىاء اُؾل اُ٠ ٛنا ٛبئ ًْ ب رٖوكب ٍ٤زٖوكٕٞ ًبٗٞا
 ثٌَ ثَبٛخ اُلَِط٤٘٤ٕٞ ٣وك٘ ٓب ٝٛٞ ؽو٤و٤خ، أٓ٘٤خ اُ٠ رور٤جبد ٗؾزبط كبٗ٘ب ػِ٤ٚ ٛ٘بى. ٝث٘بء ؿيح رغوثخ َٓزؼل٣ٖ لاٍزَ٘بؿ
 ثْؤٗٚ.  ٓؼ٘ب اُزلبٝٗ
 مُي ػٖ ّ ٣زـبٕٜٙٞٗكب اٍوائ٤َ لٕٝ٣٘زو ٖٓٔ اُؼل٣ل ؿيح. أٓب ك٢ عوٟ أَُزلبكح ٓٔب أُُّوح اُلهًٝ ٣نًوٕٝ الإٍوائ٤ِ٤٤ٖ إ
 ا ٣َبٝهٕ اُ٘بً ٛئلاء ٣وُٞٚ رطبُغ ٓب أفوٟ. ػ٘لٓب ٓوح اُقط٤و اُلهة ٗلٌ ػِ٠ َٓئٍٝ ثبَُ٤و ؿ٤و ثٌَْ اٍوائ٤َ ٝ٣ٖ٘ؾٕٞ
 ٓٔبهٍخ أُ٘زولٕٝ ٛئلاء كؼلا. ٝ٣ٞإَ ٣ؾلس ّ٤ئب ُْ ًٝؤٕ ارٜما ٝاُٖ٤ؾ اُٖ٘بئؼ ٣وككٕٝ ّٜٗا ٣ؾلس ؽ٤ش ُْ ّ٤ئب ًٝؤٕ اُْؼٞه
 ثؤُٝئي اُن٣ٖ ٣ْ٤لٕٝ ّٜٗاٍوائ٤َ. ا أٖٓ ؽٔب٣خ ػِ٠ أ١ ٙٔبٗبد أٝلا ٣ولٓٞا إٔ كٕٝ اُْبِٓخ اُز٘بىلاد ُزول٣ْ ػِ٠ اٍوائ٤َ اُٚـٜ
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 ػِ٠ ٣ّٖوٕٝ ٓ٘ب ٖٓ ثؤػلاء اَُلاّ ٣٘ؼزٕٞ ّٜٗاُْغؼبٕ. ا اُلُٝخ ثوعبٍ ّٜٗاُْٜ٘ ٝ٣ٖلٞ الإٍلآ٢ اُزْلك رَٔبػ ػٔل ؿ٤و ٣ـنٕٝ ػٖ
 اُلبؿوح.  أٗ٤بثٚ ث٤ٖ هٚ٤ت ؽل٣ل١ ٝٙغ الأهَ ػِ٠ أٝ اُقبهط، ك٢ اُزَٔبػ صبثذ لإثوبء ؽبعي ٖٗت أٝلا ٣غت أٗٚ
 ثللا ٜٓ٘ب ٍِج٤ًب ٓٞهلًب ٣زقن الإػلاّ إٔ ٣ُل َّٚ َ ٝاُزْٜ٤و. ام اُونف ًِٝٔبد ٛنٙ اُزَٔ٤بد ًَ اىاء أكَٚ ٖٗ٤ؾخ اُ٠ رؾزبط اٍوائ٤َ إ
 ٣زغبٝى اُن٣ٖ أُٝئي عبٗت ٖٓ ٖٓ٘لخ ثزـط٤خ ٕؾل٤خ اٍوائ٤َ رؾظ٠ إٔ الأكَٚ ٖٓ ٍ٤ٌٕٞ ثَ لا أُ٘ ّٔ وخ؛اُزؤث٤٘٤خ  أٌُِبد ر٘بٍ إٔ ٖٓ
 ثؤٕ أُلبٝٙبد أػزول اٍوائ٤َ. اٗ٘٢ ُلٟ ْٓوٝػخ أٓ٘٤خ ّٞاؿَ ٣وّوٕٝ ثٞعٞك ٝاُن٣ٖ الإكطبه ٓبئلح ػِ٠ ٣ز٘بُٝٞٗٚ ٓب ؽ َّ ْٜ اُزبه٣ق٢
 لإٔ ًض٤وح ثلٕٝ ٓلبٝٙبد. ٝالاؽز٤بعبد ٓؼبُغزٜب رزْ ُٖ ٌُٖ ٝاُْٞاؿَ، ُٜنٙ الاؽز٤بعبد أُ٘بٍجخ ثبُٔؼبُغخ رَٔؼ اُغل٣خ أَُِ٤خ
 أٓ٤بٍ.  : ػوٜٙب ٣زؼلٟ لا - اُـوث٤خ اُٚلخ - ٝاَُبٓوح ٕـ٤و. كجلٕٝ ٣ٜٞكا ثِل اٍوائ٤َ
 أَُبكخ ا رَبٝ١ٜٗارٖ. اٜٗٓب عي٣وح َٓبؽخ ٍٛٞ صِض٢ ْ أَُبكخ ٛنٙ رؼبكٍ أُل٣٘خ، ام ٛنٙ ك٢ عٔ٤ؼب أٓبٓ٘ب ٍ٤بهٜب ك٢ أَُؤُخ ٝٙغ أٝك
 ٖٓ ًج٤و ؽل اُ٠ أُطق ٝك٢ ٗ٤ٞع٤وٍ٢ ثوًِٝ٤ٖ ك٢ ٣ؼ٤ْٕٞ ٣ٖ اُن اُ٘بً إٔ َٗ٘٠ ألا ًُٞٞٓج٤ب. ٝ٣٘جـ٢ ٝعبٓؼخ ثبهى ثبرو١ ٓ٘زيٙ ث٤ٖ
ا٣وإ؟  ٖٓ أُيٝك ثبَُلاػ ٝٓلعغ٤ٖ ثزلٓ٤وٙ رؼٜلٝا ٝٓؾبٛ ثؤٗبً اُؾل، ٛنا اُ٠ ٕـ٤و ثِل ؽٔب٣خ ٣ٌٖٔ اٍوائ٤َ. كٌ٤ق ع٤وإ ثؼ٘
 ٖٓ ) 87:2ثؼ٤٘ٚ  اَُجت ُٜٝنا اٍزوار٤غ٢، ػٔن اُ٠ ثؾبعخ ٝؽلٙ. كبٍوائ٤َ اُٚ٤ن اُؾ٤ي مُي ٖٓ ػ٘ٚ اُلكبع ٣ٌٖٔ لا أٗٚ ٝعِ٢
 ة اَٗؾب ػِ٠ ٗٔ الأ٣بّ اَُزخ. كول ؽوة ك٢ ارٜؽبى اُز٢ الأهاٙ٢ عٔ٤غ ٖٓ رَ٘ؾت 353 الأٖٓ ٓغٌِ هواه ٣طِت ُْ ) إٔ اٍوائ٤َ
 ػٌَو١ ٝعٞك ػِ٠ اُطٞ٣َ الأعَ ك٢ إٔ رؾبكع ػِ٤ٜب ٗلَٜب، ػٖ اٍوائ٤َ رلاكغ ػٜ٘ب. ٌُٝ٢ ٣ٌٖٔ اُلكبع ؽلٝك اُ٠ أهاٗ ٖٓ
 اُـوث٤خ.  اُٚلخ ك٢ ؽبٍٔخ اٍزوار٤غ٤خ ك٢ ٓ٘بٛن اٍوائ٤ِ٢
 ثزِي اٛلاهب إٔ ٣وجَ ٌٖ٣ٔ لا كبٗٚ ٍ٤بكح ما ثِلا رٌٕٞ إٔ اُلَِط٤٘٤خ ُِلُٝخ اما ًبٕ أٗٚ عٞاثٚ ً. ًٝبٕ ػجب ُِوئ٤ٌ مُي ّوؽذ ُول
 ح هبػل ُٜب ٖٗق هوٕ. ٝثو٣طبٗ٤ب ػِ٠ ٣ي٣ل ُٔب اُغ٘ٞث٤خ ًٝٞه٣ب ٝأُٔبٗ٤ب، اُ٤بثبٕ، ك٢ ُل٣ٜب ع٘ٞك أُزؾلح اُٞلا٣بد لا؟ اُزور٤جبد. ُْٝ
 ثبَُ٤بكح.  رزٔزغ لا ثِلإ اٜٗأ رِي اُلٍٝ ٖٓ كُٝخ أ١ ريػْ َٓزوِخ. ٝلا أكو٣و٤خ كٍٝ صلاس هٞاد ك٢ ُٜب ٓ. ٝكوَٗب هجو ك٢ ػٌَو٣خ
 رٌَْ اُٖـ٤وح َٓبؽخ اٍوائ٤َ أفوٟ، اُغٞ١. ٝٓوح أٍُغا َٓؤُخ ٓضلا ٓؼبُغزٜب أ٣ٚب. فن ٣غت أفوٟ ػل٣لح أٓ٘٤خ َٓبئَ ٝٛ٘بى
 ٍبػبد.  ٍذ ثبُطبئوح ػجٞهٛب ٣َزـوم أُزؾلح ًج٤وح. كؤعٞاء اُٞلا٣بد أٓ٘٤خ ُْٔبًَ ٖٓلها
 ك٢ كَِط٤٘٤خ ُ٤َذ ُلُٝخ ُ٤ؼط٠ لإٍوائ٤َ اُغٞ١ أٍُغا ٖٗق كهبئن. كَٜ ٣وزطغ صلاس ك٤َزـوم اٍوائ٤َ أعٞاء ػجو اُط٤وإ أٓب
أ٘ذافب  ؽبيشارٕب رظجؼ ً٘ علاَ، اٌغشث١خ. ٚثذْٚ ِٓ اٌؼفخ لٍ١ٍخ و١ٍِٛزشاد ثؼذ ػٍٝ اٌذٌٟٚ ِطبسٔب ٚ٠مغاٍوائ٤َ؟  ٓغ ٍلاّ
 عجبٍ اُٚلخ اٜٗا ثَ ثؼ٤ٜ٘ب، اُـوث٤خ ثبُٚلخ الأٓو ٣زؼِن ٝلا ؟اٌّؾبر٠خ اٌفٍغط١ٕ١خ اٌذٌٚخ فٟ اٌّضجزخ ٌٍطبيشاد اٌّؼبدح ٌٍظٛاس٠خ
 اُٖٞاه٣ـ ه٣ترٜ ٗٔ٘غ ٣ٌٖٔ إٔ لإٍوائ٤َ. ًٝ٤ق اٌَُبٗ٤خ أُواًي أؿِج٤خ رزوًي أٍلَ، ؽ٤ش اُ٠ اَُبؽِ٢ ثبََُٜ رزؾٌْ اُز٢ اُـوث٤خ،
 رِي رٔبٓب. ٝعٔ٤غ ؽو٤و٤خ اٜٗٗظو٣خ. ا ْٓبًَ ُ٤َذ اٜٗلأ أُْبًَ ٛنٙ أٛوػ ٓلٗ٘ب؟ اٗ٘٢ اٛلاهٜب ػِ٠ ٣ٌٖٔ ؽ٤ش اُغجبٍ رِي اُ٠
اىاُزٜب.  رزْ كِٖ ثؼلٙ ُٔب روًذ اما اٜٗلأ مُي، ُٝ٤ٌ ثؼل اُلَِط٤٘٤خ، اُلُٝخ اػلإ هجَ ٍلاّ ارلبم ك٢ ٣غت ٍلٛب أٌُٔ٘خ الأٓ٘٤خ اُضـواد
 اَُلاّ.  رلغ٤و اُ٠ ٍ٤ئك١ ٓٔب ٝعٞٛ٘ب ك٢ أُْبًَ ٍٝز٘لغو رِي
 ارلبم رٞه٤غ ٛنا أ٣ٚب. ثؼل أهٍٞ إٔ أه٣ل مُي. ٌُٖٝ ثؼل كُٝزْٜ ػِ٠ ٣ؾِٖٞا اٍوائ٤َ ٝإٔ ٓغ ٍلاّ اُ٠ ٣زِٕٞٞا إٔ اُلَِط٤٘٤٤ٖ ػِ٠
 مُي.  ٣لؼَ ٖٓ أٍٝ ٌٍٕ٘ٞ الأْٓ أُزؾلح. ثَ ك٢ عل٣لا ػٚٞا ثٕٞلٜب اُلَِط٤٘٤خ ثبُلُٝخ ثِل ٣وؽت آفو اٍوائ٤َ رٌٕٞ ُٖ ٍلاّ،
 ثي٣بهح ؽز٠ ٣َٔؾٞا ٍ٘ٞاد. ُْٝ ُقٌٔ ّبُ٤ٜ عِؼبك ع٘ل٣٘ب اؽزغبى فلاٍ اُلُٝ٢ ٖٓ اُوبٕٗٞ رقوم ظِذ آفو. ؽٔبً أٓو ٝٛ٘بى
 ُٝ٤خ.  اُل اُوٞاػل عٔ٤غ ٣قبُق ثٔب اُظلاّ، ك٢ ىٗياٗخ، ٓؾزغي ك٢ الأؽٔو. اٗٚ ُِِٖ٤ت ٝاؽلح
 ك٢ ٕج٤ب أهٗ اٍوائ٤َ اُ٠ هلٝٓٚ فلاٍ ٖٓ أُؾوهخ ٖٓ ٗغب اُن١ رَل٢ ّبُ٤ٜ ؽل٤ل ّبُ٤ٜ. اٗٚ ٝٗٞػبّ أك٤لب اثٖ ٛٞ ّبُ٤ٜ ٝعِؼبك
 ارقبم ٗو٣ل ً٘ب كٞها. ٝاما ٍواؽٚ رطبُت ثبٛلام إٔ ٛ٘ب ٓٔضِخ كُٝخ ٌَُ اٍوائ٤ِ٤خ. ٝ٣٘جـ٢ ًَ أٍوح اثٖ ٛٞ ّبُ٤ٜ اُضلاص٤٘٤بد. ٝعِؼبك
 اػزٔبكٙ.  ٣٘جـ٢ اُن١ اُوواه ٛٞ ٛنا اُ٤ّٞ، اُْوم الأٍٜٝ ّؤٕ ة هواه
 كُٝخ اُوإ٣خ رِي ٝرٞعل ك٢ أُزؾلح، اُٞلا٣بد ًٞٗـوً ك٢ اُؼبّ ٝٛنا أ٣لإ، عبٓؼخ ثبه ك٢ َُِلاّ هإ٣ز٢ ػوٙذ أُبٙ٢، اُؼبّ ك٢
 اُ٤ٜٞك٣خ ثبُلُٝخ اػزوكذ اُز٢ ٛ٢ اُٜ٤ئخ ٛنٙ أُطبف ا٣خٜٗ اُ٤ٜٞك٣خ. كل٢ اُلُٝخ ثبُلُٝخ اُ٤ٜٞك٣خ. ٗؼْ، رؼزوف اَُلاػ ٓزوٝػخ كَِط٤٘٤خ
 ٣ؾنٝا ؽنٝٛب؟ إٔ ُِلَِط٤٘٤٤ٖ اُٞهذ ؽبٕ أٗٚ اُؼبٓخ اُغٔؼ٤خ روٟ ػبٓب. ٝا٥ٕ ألا 57 هجَ
 ُٞ اٍوائ٤َ. ٝأٝك ك٢ اُؼوة أُٞاٛ٘٤ٖ ٖٓ ِٓ٤ٕٞ ٖٓ أًضو مُي ك٢ ثٔب الأهِ٤بد، ؽوٞم عٔ٤غ كائٔب ٍزؾٔ٢ اُ٤ٜٞك٣خ اٍوائ٤َ كُٝخ إ
 مُي هبُٞا ّٜٗأ أػزول - ثبلأٌٓ كَِط٤٘٤ٕٞ أٝٙؼ َٓئُٕٝٞ ًٔب ؽ٤ش أَُزوجَ، ك٢ اُلَِط٤٘٤خ اُلُٝخ ػٖ اُْ٢ء ٗلَٚ أهٍٞ إٔ اٍزطؼذ
ػوه٢.  رطٜ٤و عٞك٣٘وا٣ٖ. ٛنا - اُ٤ٜٞك ٖٓ فبُ٤ٖ ٣ٜٞك. ٍ٤ٌٕٞٗٞ أ١ ٓٞاٛ٘٤ٖ ثٞعٞك اُلَِط٤٘٤خ اُلُٝخ رَٔؼ ُٖ - ٗ٤ٞ٣ٞهى ٛ٘ب، ك٢
 مُي.  ًوٗب ٣ن هٞاٗ٤ٖ ثؤ١ اُغٔؼ٤خ اُؼبٓخ ػٖ٘و٣خ. ٝرؼِْ أُٞد. ٛنٙ ػوٞثزٜب عو٣ٔخ الأهٗ ُِ٤ٜٞك ث٤غ رغؼَ الله هاّ ك٢ هٞاٗ٤ٖ ٝٛ٘بى
ُلُٝز٘ب.  اُ٤ٜٞك١ رـ٤٤و اُطبثغ اُلَِط٤٘٤ٕٞ ٣ؾبٍٝ ألا كوٜ ٗو٣ل ُلُٝز٘ب. اٗ٘ب اُطبثغ اُل٣ٔـواك٢ ثزـ٤٤و ٗٞا٣ب أ١ ُل٣ٜب ُ٤َذ اٍوائ٤َ إ
 اُلَِط٤٘٤٤ٖ.  ثٔلا٣٤ٖ اٍوائ٤َ ٍ٤ـٔوٕٝ ّٜٗأ ٛ٤ق ف٤بُْٜ ػٖ ٣زقِٞا إٔ ٝٗو٣لْٛ
ؿو٣ت.  ٛنا ؽَ٘ب، .اٌفٍغط١ٕ١خ - الإعشاي١ٍ١خ اٌظشاػبد عٛ٘ش ٟ٘ إْ اٌّغزٛؽٕبد ٚلبي ٌٍزٛ، ٕ٘ب ػجبط اٌشي١ظ ٚلف ذٌم
 ػجبً اُوئ٤ٌ ٣وُٞٚ ٓب ًبٕ اُـوث٤خ. كِٞ اُٚلخ ك٢ ٝاؽلح اٍوائ٤ِ٤خ َٓزٞٛ٘خ ٝعٞك ٖٓ ٖٗق هوٕ هجَ أّّلٛب ػِ٠ ًبٗذ كٖواػبر٘ب
رؾزَ  اٍوائ٤َ إٔ ثبلأٌٓ هبٍ ػ٘لٓب هٖلٙ ٓب ٛنا اَُجغ. ٝهثٔب ٝثئو ٝ٣بكب ٝؽ٤لب أث٤ت رَ ػٖ رٌِْ أٗٚ أظٖ ػِ٠ ٓب ٣ؼ٘٢ ٛنا ٕؾ٤ؾب،
ٛنا  رٞع٤ٚ ػ٘بء ٗلَٚ ٍ٤ٌِق أؽلا إٔ آَٓ اٗ٘٢ 95:2 ػبّ ٓ٘ن ثَ ؛87:2ػبّ.  ٓ٘ن ٣وَ ُْ ػبٓب. اٗٚ 47 ٓ٘ن اُلَِط٤٘٤خ الأهاٙ٢
 ٣٘جـ٢ ُِٖواع. أَُزٞٛ٘بد َٓؤُخ ٗز٤غخ ٛ٢ أَُزٞٛ٘بد ُ٤ٌ أَُزٞٛ٘بد؛ اُٖواع ثَ٤طخ. عٞٛو ؽو٤وخ ٣ج٤ٖ لأٗٚ اُ٤ٚ، اَُئاٍ
 ؽلٝك.  أ١ ٖٙٔ ٣ٜٞك٣خ ثلُٝخ اُلَِط٤٘٤٤ٖ الاػزواف هك٘ ٛٞ ىاٍ ٝٓب ًبٕ، اُٖواع أُلبٝٙبد. ٌُٖٝ عٞٛو فلاٍ ٝؽِٜب ٓؼبُغزٜب
 ٚد٠ف١ذ عٛسطاٌٍٛسد ثٍفٛس إٕٟٔ أػزمذ أٔٗ ؽبْ اٌٛلذ ٌٍم١بدح اٌفٍغط١ٕ١خ أْ رؼزشف ثّب اػزشف ثٗ وً لبيذ دٌٟٚ عبد ِٓ 
، ٚ٘ٛ إْ فٟ ٘زا اٌّىبْ، ٚإٌٝ اٌشي١ظ أٚثبِب لجً ٠ِٛ١ٓ، ?;@8فٟ ػبَ  اٌشي١ظ رشِٚبْ، إٌٝ >8@8ٌٛ٠ذ فٟ ػبَ 
 اُ٤ٜٞك٣خ ثبُلُٝخ اػزوف ْ أَُؤُخ، ٛنٙ ؽٍٞ ػٖ اُلٝهإ ٣زٞهق إٔ ػجبً اُوئ٤ٌ ٖٓ أِٛت إٔ ٝأٝك. إعشاي١ً ٟ٘ اٌذٌٚخ اٌ١ٙٛد٠خ
 إٔ ٣٘جـ٢ لا ثؤٕ اُلَِط٤٘٤٤ٖ ٗئٖٓ ٓئُٔخ. اٗ٘ب رٞاكو٤خ ؽٍِٞ ُزول٣ْ اٍوائ٤َ َٓزؼلح ٍزٌٕٞ ًٜنا، ؽو٤و٢ ٍلاّ ٓؼ٘ب. كل٢ ٝاػول ٍلآب
 ُوجٍٞ ٗؾٖ، ًٔب َٓزؼل٣ٖ، ٣ٌٞٗٞا ُْٜ إٔ ٣٘جـ٢ ّ. ٌُٖٝثٜ إخ اُـ كُٝزْٜ ك٢ ٣ؼ٤ْٞا إٔ ٣٘جـ٢ أرجبػٜب. ثَ ٝلا اٍوائ٤َ ٓٞاٛ٘٢ ٣ٌٞٗٞا
 ٝػ٘لٓب ٓؤفن اُغل، لإٍوائ٤َ الأٓ٘٤خ الاؽز٤بعبد أفن ك٢ ٣ْوػٕٞ َُِٝلاّ ػ٘لٓب ُِزَٞ٣خ ٜٓ٤ؤ٣ٖ اثبرٞ ّٜٗثؤ ٗؼِْ رٞاكو٢. ٍٝٞف ؽَ
 أعلاكٗب.  اُول٣ٔخ ثؤهٗ اُزبه٣ق٤خ ِٕز٘ب اٌٗبه ػٖ ٣زٞهلٕٞ
 اُٖجـخ ثبٙلبء أٝ اُجو٣طبٗ٤٤ٖ ٝاّ٘طٖ، ثؤٓوًخ أٓو٣ٌب اّرٜا ًٞٗٚ ٣ؼلٝ لا ثزٜٞ٣ل اُولً. الأٓو اٍوائ٤َ ٣زٜٕٔٞ ٍٔؼزْٜ ٓب ًض٤وا
 َُٔئٍٝ فبرْ ُِزٞه٤غ ػٖ ػجبهح هل٣ْ. اٗٚ فزْ ،اٌمذط فٟ ِىزجٟ . فٟ٠ٙٛدا ِٕطمخ ِٓ لإٔٔب ٔذػٝ اٌ١ٙٛد؟ ٌّبراُ٘لٕ.  ػِ٠ الإٌِٗ٤ي٣خ
 ؽيه٤ب. أُِي ػٜل أ١ ػبّ، 1183 اُ٠ ربه٣قٚ ٝ٣ؼٞك اُـوث٢، اُؾبئٜ ثٔؾبماح اُقزْ ػِ٠ 3اُؼضٞه أُولً. رْ اٌُزبة ػٖو ٖٓ ٣ٜٞك١
 إٌٝ ثٕغبِ١ٓ، الأٚي، اعّٟ ٚ٠شعغاٍْ ػبئِز٢.  ٛٞ ٛنا .“ٗز٘٤بٛٞ ”أٍٚ اُؼجو٣خ. ًبٕ ثبُِـخ اُقبرْ اُ٤ٜٞك١ ػِ٠ أَُئٍٝ اٍْ ٗوِ
٣ٜٞكا  رلاٍ ػْو ص٘ب الإ ٝأث٘بإٙ ٣ؼوٞة . عبةإعشاي١ً أ٠ؼب ثبعُ ػشف اٌزٞ ٠ؼمٛة، اثٓ - ثٕ١بِ١ٓ إٌٝ - ػبَ رٌه ثأٌف عجمذ ؽمجخ
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 ٔف١ُٙ رُ اٌز٠ٓ اٌ١ٙٛد ٘ؤلاءاُؾ٤ٖ.  مُي ٓ٘ن الأهٗ ٛنٙ ػِ٠ ٓزٞإَ ٝعٞك ٣ٜٞك١ ٛ٘بى ًٝبٕ ػبّ، آلاف أهثؼخ ٗؾٞ هجَ ٝاَُبٓوح
 اٌ١ٙٛد اٌّزاثؼ؛ ِٓ اٌفبس٠ٓ أٚوشأ١ب، فٟ ؽشدُ٘؛ اٌ١ٙٛد ػش١خ إعجبٔ١ب فٟ اٌ١ٙٛد - ثبٌؼٛدح اٌؾٍُ ػٓ ٠زٛلفٛا فمؾ ٌُ أسػٕب ِٓ
 :ٌٍؼٛدح. ٠زٙبِغْٛ اٌزٛق ػٓ ٠زٛلفٛا ٌُ َ،ثٙس دػٛح ِطٍمب ػٓ ٠زٛلفٛا ٌُ - إٌبص٠ْٛ ؽٛلُٙ ػٕذِب ٚاسعٛ، غ١زٛ لبرٍٛا فٟ اٌز٠ٓ
 . “اٌّ١ؼبد أسع فٟ اٌّمجً اٌؼبَ اٌمذط. فٟ فٟ اٌمبدَ اٌؼبَ فٟ”
 اُْوٝه أٌّبٍ ٝػبٗٞا ًبكخ الأسع أٔؾبء فٟ رفش٠مُٙ رُ اٌز٠ٓ اٌ١ٙٛد ِٓ ِئبد الأع١بي ثبعُ أرىٍُ إعشاي١ً، ٚصساء سي١ظ ثظفزٟ
 ٣ٖجؼ إٔ آَٓ أىاٍ ؿ٤وٛب. لا كٕٝ ٣ٜٞك٣خ ٝاؽلح كُٝخ ك٢ اُوٞٓ٤خ ّرٜؽ٤ب اٍزؼبكح ك٢ الأَٓ ػٖ ٣زقِٞا هٜ ُْ ٌُٜٝ٘ب الأهٗ، ٝعٚ ػِ٠
 ٓجبّوح ٓلبٝٙبد اعواء اُ٠ كػٞد ٖٓ٘ج٢، هلٓب. ٣ّٞ رُٞ٤ذ اَُلاّ ماثٜ ُِلكغ عبٛلا ػِٔذ ك٢ اَُلاّ. ُول ّو٣ٌ٢ ػجبً اُوئ٤ٌ
 كُٝز٤ٖ ُْؼج٤ٖ. ٌُٖ ٝعٞك ػِ٠ اُوبئْ اُؾَ ػِ٠ هبئٔخ َُِلاّ ٣َزغت. ٝٝٙؼذ هإ٣خ ُْ ػجبً اُوئ٤ٌ إٔ َٓجوخ. ؿ٤و ّوٝٛكٕٝ 
 الاٍزغبثخ.  ٣وك٘ ظَ ػجبً اُوئ٤ٌ
 ُلاهزٖبكٛبئَ  ٗٔٞ رؾو٤ن ٛنا اُلَِط٤٘٤خ. ٍَٜٝ أُ٘بٛن ك٢ ؽو٣خ اُز٘وَ ُزَٜ٤َ اُزلز٤ِ ٗوبٛ ٝ اُطوم ؽٞاعي ٖٓ ٓئبد هٔذ ثبىاُخ
 12 ُٔلح أَُزٞٛ٘بد ك٢ اُج٘بء اُغل٣لح ْٓبه٣غ ثزغٔ٤ل َٓجٞهخ ؿ٤و فطٞح ارقند ٓوح أفوٟ، ثبلاٍزغبثخ ٣ؾع ُْ مُي اُلَِط٤٘٢. ٌُٖ
 أ١ ٛ٘بى رٌٖ ُْ أفوٟ، ٓوح ٌُٖٝ، ُٜنٙ اُقطٞح، رٖل٤وب هجَ. ٝأٍٔغ ٖٓ ى مٍ كؼَ ػِ٠ ٝىهاء هئ٤ٌ ٣ولّ أ١ ُْ ثؤٗٚ أّٜو. ػِٔب
 اٍزغبثخ. 
 رزؼِن َٓبئَ الأكٌبه ٖٙٔ ٛنٙ اَُلاّ. ًبٗذ ٓؾبكصبد لاٍزئ٘بف أكٌبها أَُئُٕٝٞ الأٓو٣ٌبٕ ٛوػ أُبٙ٤خ، اُوِ٤ِخ الأٍبث٤غ ٢ك
 رؾلظبر٢، ًَ هؿْ اُلَِط٤٘٤٤ٖ. ٌُٖٝ رؼغت ٣و٤٘ب ُْ اُز٢ اُ٤ٜٞك٣خ ثبُلُٝخ فبٕخ أّ٤بء ػِ٠ أ٣ٚب رؼغج٘٢. ًٝبٗذ ر٘طٞ١ ُْ ثبُؾلٝك
 ؽٍٞ ػٖ اُزلبٝٗ ٗزٞهق إٔ ػِ٤٘ب ػجبً؟ اُوئ٤ٌ اُ٢ ٣ْ٘ٚ ُْ الأٓ٤وً٤خ. ُٔبما الأكٌبه رِي أٍبً ػِ٠ هلٓب ُِٔٚ٢ ػِ٠ اٍزؼلاك ً٘ذ
 اَُلاّ.  ثْؤٕ كؾَت. ُ٘زلبٝٗ ؿٔبهٛب أُلبٝٙبد. كِ٘ق٘
 اُوئ٤ٌ ًوً اُؼبّ. ُولاُوأ١  ٍبؽخ ك٢ اٍوائ٤َ ػٖ ككبػب ػوٞكا هٚ٤ذ ٍبؽخ أُؼوًخ. صْ ك٢ اٍوائ٤َ ػٖ ككبػب ٍ٘ٞاد أٓٚ٤ذ ُول
 ك٢ اُؾل٣ش ٖٓ ٝأؽلبكٗب أٛلبُ٘ب ٌٍٖ٘ٔ أٗ٘ب أع٤بٍ، أّ ُؼلح اُزواع ٛنا اٍزٔواه أُؾزّٞ ٖٓ ثبُوٚ٤خ اُلَِط٤٘٤خ. َٛ ُِلكغ ؽ٤برٚ ػجبً
 اٗغبىٙ.  آٌبٗ٤خ أهٟ ٓب ٝٛنا اُ٤ٚ، إٔ ٗطٔؼ ػِ٤٘ب ٣٘جـ٢ ٓب ٛٞ ٛنا ُٚ؟ ؽل ُٞٙغ اَُج٤َ ػٖ اَُ٘ٞاد أُوجِخ
 .أِبِٗ ِفزٛؽخ وبٔذ دايّب أثٛاثٟ أْ ِٓ اٌشغُ ػٍٝ ،فمؾ ٚاؽذح ِشح اٌمذط ػجبط فٟ ٚاٌشي١ظ اٌزم١ذ ٚٔظف، ػبِ١ٓ ِذٜ ػٍٝ
 ك٢ ٗؾٖ ٗ٤ٞ٣ٞهى. ا٥ٕ اُ٠ الأٓ٤بٍ ٕٝٞلا آلاف ًلاٗب هطغ أكَٚ. ُول اهزواػ ُل١ اُٞاهغ، الله. ك٢ هاّ اُ٠ ٍآر٢ مُي، ك٢ هؿت ٝاما
 ٣وق اُن١ كٔب ؽوب، اَُلاّ ك٢ هؿج٘ب اما ٓبما ٣ٔ٘ؼ٘ب؟ ٍ٤ٔ٘ؼ٘ب؟ أُزؾلح. ٖٓ الأْٓ ك٢ اُ٤ّٞ، ٛ٘ب أُج٘٠. ك٘غزٔغٗلٌ  ثَ أُل٣٘خ، ٗلٌ
 اَُلاّ؟ ٓلبٝٙبد ك٢ ٝاُْوٝع اُ٤ّٞ ث٤٘٘ب ُوبء أٓب ػول ؽبئلا
 .“ثٞٙٞػ” أ١ ،“كؿو١”ُ٘زؾلس  الأٍٜٝ، اُْوم ك٢ ٗوٍٞ اُجؼ٘. ًٝٔب اُ٠ ثؼٚ٘ب ٕٝلم. ُٖ٘ؾ ثٖواؽخ ٗزؾبكس إٔ أهزوػ
 إ روٍٞ هل٣ٔخ ػوث٤خ ٓوُٞخ َُِلاّ. ٛ٘بى أهٙ٤خ ْٓزوًخ ٍ٘غل الله، ُل٣ي. ٝثؼٕٞ ثٔب أٗذ رجِـ٘٢ ّٝٞاؿِ٢، ك٤ٔب ثبؽز٤بعبر٢ ٍؤثِـي
 ٓؾبٝه.  كٕٝ اَُلاّ ٕ٘غ اٍزط٤غ ُٞؽل١. لا اَُلاّ ٣َؼ٘٢ ٕ٘غ اَُلاّ. لا ػِ٠ ٗلَٚ ٓو الأ ٣٘طجن رٖلن. ؽَ٘ب، ٝاؽلح لا ٣لا
 ٣لػٞٙ أثواٛبّ. ّؼج٢ أث٘بء اُ٤ل. ًلاٗب مٙثٜ ُزَٔي ٣لى اُ٢ رٔل إٔ ٝآَٓ .علاَ فٟ - إعشاي١ً ٠ذ - ٠ذٞ إٌ١ه أِذ أٔب ػجبط، اٌشي١ظ
 : اّؼ٤ب اُ٘ج٢ هإ٣خ ٖٓبئوٗب. كِ٘ؾون ا. رزلاىّرٜما الأهٗ ػِ٠ ٗؼ٤ِ اُ٘ج٢ ٗلَٚ. ٗؾٖ ٗزْبهى اثواٛ٤ْ. ٗؾٖ ٣لػٞٙ ّؼجٚ أكواٛبّ؛
 اَُلاّ.  ٗٞه اُ٘ٞه ٛنا كِ٘غؼَ .)3 ا٥٣خ : اُلَٖ اّؼ٤ب، اُ٘ج٢ أُولً، اٌُزبة) “ٍبٛؼب ٗٞها هأٟ، اُظلاّ ك٢ اَُبُي اُْؼت”
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 اُ٘ٔ اٌُبَٓ فطبة هئ٤ٌ اُٞىهاء ث٘٤بٓ٤ٖ ٗزبٗ٤بٛٞ أٓبّ اُغٔؼ٤خ اُؼبٓخ ُلأْٓ أُزؾلح
ػبٓب.ً اٗ٘٢ أػ٤ل اُ٤ّٞ ّٓل ٛنٙ اُ٤ل ٗ٤بثخ ػٖ اٍوائ٤َ  47اٍوائ٤َ ًبٗذ رّٔل ٣لٛب َُِلاّ ٓ٘ن ُؾظخ ْٗؤرٜب هجَ أ٣ٜب اَُ٤لاد ٝاَُبكح، إ 
ب؛ ٝاُْؼت اُ٤ٜٞك١. اٗ٘٢ أٓلٛب اُ٠ اُْؼج٤ْٖ أُٖو١ ٝالأهكٗ٢ ثطِت رغل٣ل اُٖلاهخ ٓغ ٛن٣ْٖ اُغبه٣ْٖ اُِن٣ْٖ ً٘ب هل ٕ٘ؼ٘ب اَُلاّ ٓؼٜٔ
وً٢ ٖٓ ٓ٘طِن الاؽزواّ ٝاُ٘٤خ اُؾَ٘خ؛ اٗ٘٢ أٓل ٣ل١ ُِْؼج٤ْٖ اُِ٤ج٢ ٝاُزَٞٗ٢ اػغبثب ًثؤُٝئي اُن٣ٖ ٣َؼٕٞ ُج٘بء اٗ٘٢ أٓل ٣ل١ ُِْؼت اُز
َٓزوجَ ك٣ٔوواٛ٢، ٓضِٔب أٓلٛب ُجبه٢ ّؼٞة ّٔبٍ اكو٣و٤ب ٝاُغي٣وح اُؼوث٤خ اُز٢ ٗو٣ل ٕ٤بؿخ ثلا٣خ عل٣لح ٓؼٜب؛ ًٔب أٗ٘٢ أٓل ٣ل١ 
 .ؽزوآب ًُْغبػخ أُٝئي اُن٣ٖ ٣ؾبهثٕٞ اُؤغ اُؼ٘٤قُْؼٞة ٍٞه٣ب ُٝج٘بٕ ٝا٣وإ ا
ؿ٤و أٗ٘٢ أٓل ٣ل١ ثٌَْ فبٓ اُ٠ اُْؼت اُلَِط٤٘٢ اُن١ َٗؼ٠ ُِزَٕٞ اُ٠ ٍلاّ ػبكٍ ٝكائْ ٓؼٚ. أ٣ٜب اَُ٤لاد ٝاَُبكح، إ أِٓ٘ب ك٢ 
ْ ُزؾَ٤ٖ ػبُْ اُـل ك٤ٔب ٣ضو١ ك٘بٗٞٗب ًٝزبث٘ب رؾو٤ن اَُلاّ لا ٣زلاّ٠ أثلاً ك٢ اٍوائ٤َ. إ ػِٔبءٗب ٝأٛجبءٗب ٝٓجزٌو٣٘ب ٣ٞظلٕٞ ػجوو٣زٜ
ٚثظٛسح  – <>@8إر وبْ لذ رُ ػبَ اُزواس الإَٗبٗ٢. ٝأػِْ ثؤٕ ٛنٙ ُ٤َذ رٔبٓب ًٕٞهح اٍوائ٤َ ًٔب ٣زْ هٍٜٔب ًض٤واً ٓب ك٢ ٛنٙ اُوبػخ. 
[ثبلإّبهح اُ٠ هواه  ثأٔٗ ػٕظش٠خفٟ أسع أعذادٔب ِٓ اٌىزبة اٌّمذط  ؽ١برٕب اٌمِٛ١خلاعزؼبدح  شؼجٟ اٌمذ٠ُْٚعُ رٛق  -ِخض٠خ 
ُٝ٤ٌ  –اُز٘ل٣ل  19:2اُغٔؼ٤خ اُؼبٓخ ُلأْٓ أُزؾلح ك٢ مُي اُؼبّ اػزجبه اُٖٜ٤ٞٗ٤خ ؽوًخ ػٖ٘و٣خ]، صْ رْ ك٢ ٛنا أٌُبٕ رؾل٣لاً ػبّ 
ُؼبٓخ ُلأْٓ أُزؾلح] ػبٓب ًثبرلبه٤خ اَُلاّ اُزؤه٣ق٤خ ث٤ٖ اٍوائ٤َ ٖٝٓو، ًٔب إٔ اٍوائ٤َ رزؼوٗ كٕٝ ؿ٤وٛب ٛ٘ب [ك٢ اُغٔؼ٤خ ا -أُلػ 
 83-هواهاً ٖٓ ٓغٔٞع هواهاد اُغٔؼ٤خ اُؼبٓخ اٍ 23رِٞ ا٥فو ُلاٍزٌ٘به، لا ثَ رزْ اكاٗزٜب أًضو ٖٓ ًَ كٍٝ اُؼبُْ ٓغزٔؼخ، ؽ٤ش ٛ٘بُي 
 .٣ل٣ٖ اٍوائ٤َ ٝٛ٢ اُلُٝخ اُل٣ٔوواٛ٤خ اُٞؽ٤لح ك٢ اُْوم الأٍٜٝ
لا ٠ىزفٟ ثّٕؼ إعشاي١ً دٚس اٌطشف اٌخغ١ظ ثً وض١شا  ْٓ أُزؾلح. اٗٚ ُ٤ٌ الا َٓوؽب ًػجض٤ب ًإ ٛنا الأٓو ٣ٔضَ كٖلاً لا ٣ِ٤ن ثٔئٍَخ الأ
ِب ٠ّٕؼ الأششاس اٌؾم١م١١ٓ الأدٚاس اٌشي١غ١خ ؽ١ش وبٔذ ٌ١ج١ب اٌمزافٟ لذ رشأعذ ٌغٕخ الأُِ اٌّزؾذح ٌؾمٛق الإٔغبْ ف١ّب رشأط ػشاق 
ٍىُ رمٌْٛٛ إْ رٌه ش١ئب  ِٓ اٌّبػٟ ٌىٕٗ ٠ؾذس ا٢ْ رّبِب  فٟ ِضً ٘زا اٌٛلذ ؽ١ش [طذاَ] ؽغ١ٓ ٌغٕخ الأُِ اٌّزؾذح ٌٕضع اٌغلاػ. ٌؼ
ِغٍظ الأِٓ اٌذٌٟٚ ِب ٠ؼٕٟ ػٍّ١ب  أْ رٕظ١ّب  إس٘بث١ب  ثبد ٠شيظ اٌٙ١ئخ اٌّىٍفخ ثؾّب٠خ أِٓ  ٌجٕبْ اٌخبػغ ٌغ١طشح ؽضة الله٠شيظ 
 .اٌؼبٌُ ٚ٘ٛ ِب ٌُ ٠ىٓ ِٓ اٌّّىٓ رخ١ٍٗ
إٔٙب لبدسح ػٍٝ اػزّبد لشاس ٠مؼٟ ثأْ اٌشّظ رغ١ت فٟ رٛعذ ٕ٘ب فٟ الأُِ اٌّزؾذح أغٍج١خ رٍمبي١خ رغزط١غ اػزّبد أٞ لشاس. ٝثبُزبُ٢ 
ٚعجك ٌٙب أْ ارخزرٗ  –اٌغشة أٚ رششق فٟ اٌغشة (سغُ إٟٔٔ أػزمذ ثأْ اٌخ١بس الأٚي ِمؼٟ ف١ٗ ِٓ اٌجذا٠خ..)، وّب ٠ّىٕٙب ارخبر لشاس 
ِٕطمخ فٍغط١ٕ١خ ٚ٘ٛ ألذط ِىبْ ٌذٜ اٌ١ٙٛد ِب ٘ٛ إلا  [ؽبيؾ اٌّجىٝ فٟ اٌجٍذح اٌمذ٠ّخ ِٓ أٚسشٍ١ُ اٌمذط] اٌؾبيؾ اٌغشثٟثأْ  –
 .ِؾزٍخ
، ػٕذِب ُػ١ٕذ عف١شا  لإعشاي١ً ٌذٜ الأُِ ;?@8ٚوٕذ لذ صسد ػبَ ٌُٖ اُؾو٤وخ هل رْن ٛو٣وٜب أؽ٤بٗبً ؽز٠ ٛ٘ب ك٢ اُغٔؼ٤خ اُؼبٓخ. 
بف١زش" [ؽبخبَ ساؽً لبد عّبػخ "ؽجبد" اٌ١ٙٛد٠خ ٚراع ط١زٗ ث١ٓ اٌ١ٙٛد أعّؼ١ٓ ػٍّب  ثأٔٗ ِىبْ اٌؾبخبَ اٌؼظ١ُ "ٌٛث اٌّزؾذح،
(أ٣ٜب اَُ٤لاد ٝاَُبكح، لا أه٣ل إٔ ٣ْؼو أ١ ٌْٓ٘ ثبُٜٔبٗخ [ُٜنا اٌُلاّ] ثبُ٘ظو اُ٠  ؽ١ش لبي ٌٟ آٔزانإلبِزٗ وبْ لشة ٔ١ٛ٠ٛسن] 
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اٌُض٤و ٖٓ اُوعبٍ ٝاَُ٘بء اُْوكبء ٝالأًلبء ٝاٌُواّ اُن٣ٖ ٣قلٕٓٞ كُْٜٝ ٛ٘ب..)  رغوثزٌْ اُْقٖ٤خ ك٢ اُقلٓخ ٛ٘ب ًٞٗ٢ أػِْ ثٞعٞك
صْ اٍزطوك هبئلاً "رن ًّو إٔ ٙٞء ّٔؼخ ٝاؽلح ٣ٌٖٔ هإ٣زٚ ثؼ٤لاً ؽز٠ ك٢ أظِْ  "إٔه عزخذَ فٟ ِمّش ؽبفً ثبلأوبر٠ت"اٌُلاّ ا٥ر٢ 
 ."ٌٓبٕ
اٗ٘٢ أهعٞ اُ٤ّٞ إٔ ٣َطغ ٗٞه اُؾو٤وخ ُٝٞ ُؼلح ُؾظبد ك٢ هبػخ ًبٗذ ُلزوح أٍٛٞ ٓٔب ٣غٞى ٌٓبٗبً  ُٓظِٔبً ثبَُ٘جخ ُجلاك١. ٝػِ٤ٚ ُْ 
؛ أؽٚو اُ٠ ٛنا أٌُبٕ ُ٘٤َ اُزٖل٤ن ثَ عئذ ُوٍٞ اُؾو٤وخ. كبُؾو٤وخ ٛ٢ إٔ اٍوائ٤َ رو٣ل اَُلاّ؛ ٝاُؾو٤وخ ٛ٢ أٗ٘٢ ّقٖ٤ب ًأه٣ل اَُلاّ
عؼَ اَُلاّ ك٢ اُْوم الأٍٜٝ ٣ورٌي ػِ٠ الأٖٓ؛  -ٌُٖٝ ك٢ ٛنٙ اُلزوح أُٚطوثخ ثٖلخ فبٕخ  –٤وخ ٛ٢ أٗٚ ٣غت كائٔبً ٝاُؾو
ٚاٌؾم١مخ ٟ٘ أٔٗ لا ٠ّىٓ رؾم١ك اٌغلاَ ػجش لشاساد الأُِ اٌّزؾذح ثً ػجش اٌّفبٚػبد اٌّجبششح ث١ٓ الأؽشاف اٌّؼٕ١خ؛ ٚاٌؾم١مخ ٟ٘ 
 .ا٢ْ اٌزفبٚع؛ ٚاٌؾم١مخ ٟ٘ أٔٗ لا ٠غٛص ٌىُ اٌغّبػ ثؾظٛي ٘زا الأِش أْ اٌفٍغط١ٕ١١ٓ لذ سفؼٛا ؽزٝ
ػبٓبً ًبٕ اُؼبُْ ٓ٘ؤَبً ث٤ٖ اُْوم ٝاُـوة. ٝهل اٗزٜذ اُؾوة  83أ٣ٜب اَُ٤لاد ٝاَُبكح، ػ٘لٓب عئذ اُ٠ ٛنا أٌُبٕ لأٍٝ ٓوح هجَ 
اٗزْبٍ ٓئبد أُلا٣٤ٖ ٖٓ كائوح اُلوو ٝ٣ّٞي ػلك آفو لا  اُجبهكح ٓ٘ن مُي اُؾ٤ٖ ك٤ٔب ٜٗٚذ ؽٚبهاد ػظ٤ٔخ ٖٓ ٍجبد كاّ هوٝٗبً ٝرْ
٣ُؾٖ٠ ٖٓ اُ٘بً ػِ٠ ٍِٞى ٛنا اُلهة أ٣ٚب،ً ػِٔبً ثؤٕ اُْ٢ء اُلاكذ ٛٞ اٗغبى ٛنا اُزؾ ّٞ ٍ اُزؤه٣ق٢ ثٔؼظٔٚ ؽز٠ ا٥ٕ ثٖٞهح 
٠ ٛنا الارغبٙ اُقج٤ش اُ٠ اُزؾو٣و ثَ اُ٠ ٍِٔ٤خ. ؿ٤و إٔ اُؾول إٔجؼ ٣ز٘بٓ٠ ؽبُ٤ب ًث٤ٖ اُْوم ٝاُـوة ثٌَْ ٣ٜلك ٍلاّ اُغٔ٤غ. ٝلا ٣َؼ
 .الاٍزجؼبك ٝلا اُ٠ اُج٘بء ثَ اُ٠ اُلٓبه
إ ٛنا اُقجش ٛٞ اُزْلك الإٍلآ٢ اُن١ ٣زقل٠ ثؼجبءح الإ٣ٔبٕ اُْل٣ل ٌُ٘ٚ ٣وزَ اُ٤ٜٞك ٝأَُ٤ؾ٤٤ٖ ٝأَُِٔ٤ٖ ػِ٠ ؽل ٍٞاء ثٌَْ لا 
] ا٥لاف ٖٓ الأٓ٤وً٤٤ٖ ٝعؼِذ اُجوع٤ْٖ 2113ػْو ٖٓ ٍجزٔجو أ٣ٍِٞ [ ٣ُـزلو. ُول هزِذ اُؼ٘بٕو الإٍلآ٤خ أُزْلكح ك٢ اُؾبك١
اُزٞأٓ٤ْٖ [ُٔوًي اُزغبهح اُؼبُٔ٢ ك٢ ٗ٤ٞ٣ٞهى] أٗوبٙبً ٣زٖبػل ٜٓ٘ب اُلفبٕ. ٝهل ٝٙؼذ اُِ٤ِخ أُبٙ٤خ اًِ٤لاً ٖٓ اُيٛٞه ك٢ اُٖ٘ت 
ض٤واً ُِؼٞاٛق اُؼٔ٤وخ. ٌُٖ ػ٘لٓب رٞعٜذ اُ٠ مُي أٌُبٕ اُزنًبه١ أُوبّ لإؽ٤بء مًوٟ ٙؾب٣ب اُؾبك١ ػْو ٖٓ ٍجزٔجو، ًٝبٕ الأٓو ٓ
روككد ك٢ فبٛو١ كٌوح ٝاؽلح ٝٛ٢ اٌُلاّ اُْ٘٤غ اُن١ أُوبٙ اُوئ٤ٌ الإ٣واٗ٢ ٖٓ ػِ٠ ٛنا أُ٘جو أٌٓ ؽ٤ش ُٔؼ ٙٔ٘ب ًاُ٠ إٔ ٓب عوٟ 
ٚبء اُجؼضبد اُلثِٞٓبٍ٤خ ُٔقزِق اُلٍٝ ك٢ اُؾبك١ ػْو ٖٓ ٍجزٔجو ُْ ٣ٌٖ الا ٓئآوح أٓ٤وً٤خ. ٝػ٘لٛب اَٗؾت ثؼٌْٚ [ٓقبٛجبً أػ
  .الأػٚبء ك٢ الأْٓ أُزؾلح] ٖٓ اُوبػخ ٌُٖ ًبٕ ٣غله ثغٔ٤ؼٌْ ٓـبكهرٜب
ٝهل مثؼ الإٍلآ٤ٕٞ أُزْلكٕٝ ٓ٘ن اُؾبك١ ػْو ٖٓ ٍجزٔجو ػلكاً لا ٣ُؾٖ٠ ٖٓ الأثو٣بء ك٢ ُ٘لٕ ٝٓله٣ل ٝثـلاك ٝٓٞٓجب١ ٝرَ أث٤ت 
ئ٤َ. أػزول ثؤٕ أًجو فطو ٣ٞاعٚ اُؼبُْ ٛٞ ؽٍٖٞ ٛنا اُز٤به أُزْلك ػِ٠ الأٍِؾخ اُ٘ٞٝ٣خ، ٝٛنا ٝأٝهِّ٤ْ اُولً ٝعٔ٤غ أٗؾبء اٍوا
رؾل٣لاً ٓب رؾبٍٝ ا٣وإ اُو٤بّ ثٚ. َٛ رَزط٤ؼٕٞ رٖٞه اُوعَ اُن١ رجغؼ ثبٌُلاّ اُؼ٘٤ق ٛ٘ب أٌٓ [اُوئ٤ٌ الإ٣واٗ٢] ٝٛٞ َِٓؼ 
ٕ هجَ كٞاد الأٝإ. ٝاما ُْ ٣زْ اُزٖل١ لإ٣وإ كبٗ٘ب عٔ٤ؼب ًٍ٘ٞاعٚ ّجؼ الإهٛبة ثبلأٍِؾخ اُ٘ٞٝ٣خ؟ ٣غت ػِ٠ أُغزٔغ اُلُٝ٢ ٝهق ا٣وا
 .اُ٘ٞٝ١ ٝهل ٣زؾٍٞ اُوث٤غ اُؼوث٢ ٍو٣ؼب ًاُ٠ ّزبء ا٣واٗ٢
إ ٛنا الأٓو هل ٣ٖجؼ ٓؤٍبح. ُول فوط أُلا٣٤ٖ ٖٓ اُؼوة اُ٠ اُْٞاهع لاٍزجلاٍ اُطـ٤بٕ ثبُؾو٣خ ٍٝزٌٕٞ اٍوائ٤َ أَُزل٤ل الأٍٝ ٖٓ 
اٗزٖبه أُٝئي أُِزيٓ٤ٖ ثبُؾو٣خ ٝاَُلاّ. إ ٛنا الأَٓ أُزٞٛظ ٣واٝكٗ٢، ٌُٖ ثٖلز٢ هئ٤َبً ُٞىهاء اٍوائ٤َ لا ٣َؼ٘٢ أُقبٛوح 
ثَٔزوجَ اُلُٝخ اُ٤ٜٞك٣خ لأعَ اُزلٌ٤و اُوؿج٢ [اُزٔ٘٢]. ٣غت ػِ٠ اُوبكح اُ٘ظو ك٢ ٝاهغ اُؾبٍ ًٔب ٛٞ ُٝ٤ٌ ًٔب ٣غت ػِ٤ٚ إٔ ٣ٌٕٞ. 
 .ًَ ٓب ك٢ ٍٝؼ٘ب ُٖ٤بؿخ ٓلآؼ أَُزوجَ ٌُٖ لا ٣َؼ٘ب رغبَٛ الأفطبه أُؾلهخ ك٢ اُٞهذ اُؾبٙو ٣غت ػِ٤٘ب ثنٍ
إ اُؼبُْ أُؾ٤ٜ ثبٍوائ٤َ ٣ٖجؼ ثٌَ ٝٙٞػ أًضو فطٞهح. ُول ٍ٤طو اُزْلك الإٍلآ٢ ػِ٠ ُج٘بٕ ٝؿيح ٝاٗٚ ْٖٓٔ ػِ٠ رٔي٣ن 
الأهكٕ. اٗٚ ٍ ّٔ ْ اٌُض٤و ٖٓ اُؼوٍٞ اُؼوث٤خ ُززغٚ ٙل اُ٤ٜٞك ٝاٍوائ٤َ ٓؼبٛلر٢ْ اَُلاّ أُجوٓز٤ْٖ ث٤ٖ اٍوائ٤َ ٖٝٓو ٝاٍوائ٤َ ٝ
 .ٝأٓ٤وًب ٝاُـوة. اٗٚ لا ٣ؼبهٗ ٍ٤بٍبد اٍوائ٤َ كؾَت ثَ ٓغوك ٝعٞكٛب
اٗٔب  –فبٕخ ك٢ ٛنٙ الأٝهبد أُٚطوثخ  –ٝٛ٘بى  َٓ ٖ ٣ّلػ٢ ثؤٕ اٗزْبه اُزْلك الإٍلآ٢ أٝ ثبلأؽوٟ اَُؼ٢ لإثطبء ٝر٤وح اٗزْبهٙ 
ت اٍزؼغبٍ اٍوائ٤َ ك٢ رول٣ْ اُز٘بىلاد ٝاُزَٕٞ اُ٠ رَٞ٣بد روّٞ ػِ٠ اُزقِ٢ ػٖ أها ٍٗ. ٝرجلٝ ٛنٙ اُ٘ظو٣خ ثَ٤طخ ُزل٤ل ٣َزٞع
أٍبٍبً ثٔب ٣ِ٢; "أروًٞا ٛنٙ الأهاٙ٢ ٝػ٘لٛب ٣ٔٚ٢ اَُلاّ هلٓب،ً ٍٝ٤طٍٞ أٓل أُؼزلُ٤ٖ ك٤ٔب ٣زْ اؽزٞاء أُزطوك٤ٖ، ٝلا كاػ٢ ُِوِن 
ٔيػغخ ؽٍٞ ً٤ل٤خ ككبع اٍوائ٤َ ػٖ ٗلَٜب ام روّٞ هٞاد كُٝ٤خ ثٜنا اُؼَٔ". إ أُٝئي اُ٘بً ٣وُٕٞٞ ُ٢ كٝٓب;ً "ًَ ٓب ثبَُ٘جخ ُِزلبٕ٤َ اُ
ػِ٤ٌْ ٛٞ رول٣ْ ػوٗ (ًبٍؼ) ٝػ٘لٛب ٍ٤ٖجؼ ًَ ّ٢ء ػِ٠ ٓب ٣ُواّ". ٌُٖ اْػِٔٞا إٔ ٛ٘بى ٌِْٓخ ٝاؽلح كوٜ ك٢ ٛنٙ اُ٘ظو٣خ ألا ٝٛ٢ 
[٠مظذ فٟ لّخ وبِت  7779وبٔذ إعشاي١ً لذ رمذِذ ثطشػ عٍّٟ (وبعؼ) ػبَ ُْ رؾون اُ٘ز٤غخ أُوعٞح. ام أٗ٘ب ً٘ب هل عّوث٘بٛب ٌُٜ٘ب 
، ٝػ٘لٛب أِٛن اُلَِط٤٘٤ٕٞ ؽِٔخ اهٛبث٤خ ٛبُذ ؽ٤بح أُق ٓٞاٖٛ سفؼٗ ػشفبدد٠ف١ذ] رغبٚة فؼلا  ِغ عّ١غ اٌّطبٌت اٌفٍغط١ٕ١خ ٌىٓ 
ٌُٖ اُوئ٤ٌ  9113]؛ صْ رولّ هئ٤ٌ اُٞىهاء أُٝٔود ثؼوٗ (ًبٍؼ) أًضو ٖٓ ٍبثوٚ ػبّ اٍوائ٤ِ٢ [٣وٖل الاٗزلبٙخ اُلَِط٤٘٤خ اُضبٗ٤خ
 .ػجبً ُْ ٣وّك ػِ٤ٚ ػِ٠ الإٛلام
صْ  1113ؿ٤و إٔ اٍوائ٤َ هبٓذ ثؤًضو ٖٓ ٛوػ "اُؼوٝٗ اٌُبٍؾخ". ُول فوع٘ب ػِٔ٤بً ٖٓ ثؼ٘ الأهاٙ٢ ام اَٗؾج٘ب ٖٓ ُج٘بٕ ػبّ 
رٜلأ، ثَ أكٟ الأٓو اُ٠ عؼَ  –رِي اُؼبٕلخ اُز٢ رٜلكٗب  –. ُْٝ ٣غؼَ مُي اُؼبٕلخ الإٍلآ٤خ 6113اَٗؾج٘ب ٖٓ أ١ ّجو ٖٓ ؿيح ػبّ 
 .ٛنٙ اُؼبٕلخ أهوة ٓ٘ب ٝأّل هٞح
ُول أِٛوذ ػ٘بٕو ؽية الله ٝؽٔبً آلاف اُٖٞاه٣ـ ػِ٠ ٓلٗ٘ب اٗطلاهبً ٖٓ ماد الأهاٙ٢ اُز٢ أفِ٤٘بٛب. لاِؽظٞا، ػ٘لٓب فوعذ 
ْ ٣ٜيّ أُؼزلُٕٞ أُزطوك٤ٖ ثَ اُزْٜ أُزطوكٕٞ أُؼزلُ٤ٖ. ٝ٣ئٍل٘٢ اُوٍٞ إ هٞاد كُٝ٤خ ٓضَ اُ٤ٞٗ٤ل٤َ [هٞاد اٍوائ٤َ ٖٓ ُج٘بٕ ٝؿيح ُ
هٞح أُواهج٤ٖ الأٝهٝث٤خ ك٢ ٓؼبثو ؿيح] ُْ رزٌٖٔ ٖٓ ٝهق ٛغٔبد اُؼ٘بٕو [ MABUE اُطٞاهة اُلُٝ٤خ ُؾلع اَُلاّ] ك٢ ُج٘بٕ ٝ
 .أُزْلكح ػِ٠ اٍوائ٤َ
يح آِٓ٤ٖ ك٢ رؾو٤ن اَُلاّ. ُْٝ ٗغ ّٔ ل أَُزٞٛ٘بد ك٢ ؿيح ثَ اهزِؼ٘بٛب ثٔؼ٘٠ أٗ٘ب هٔ٘ب رؾل٣لاً ثٔب روُٞٚ اُ٘ظو٣خ أُ٘ َّٞ ٙ ُول فوع٘ب ٖٓ ؿ
، ك ٌٌِٞا أَُزٞٛ٘بد". ٝلا أظٖ إٔ اُ٘بً ٣نًوٕٝ ٓلٟ ٓب مٛج٘ب اُ٤ٚ ُزؾو٤ن مُي; ُول اعزضض٘ب 87:2ثٜب; "أفوعٞا، ػٞكٝا اُ٠ ؽلٝك 
٣وٖل أَُزٞٛ٘٤ٖ ك٢ هطبع ؿيح] ٖٓ ك٣بهْٛ ٍٝؾج٘ب الأٝلاك ٖٓ أُلاهً ٝه٣بٗ الأٛلبٍ ٝعّوك٘ب اٌٌُ٘ اُ٠ كهعخ ا٥لاف ٖٓ اُ٘بً [
 .أٗ٘ب ٗوِ٘ب أؽجّزْٜ ٖٓ ٓلاكْٜ٘. ٝػ٘لٓب أٗغيٗب ًَ مُي ٍِّٔ٘ب ٓلبر٤ؼ ؿيح ُِوئ٤ٌ ػجبً
اُلَِط٤٘٤خ ك٢ ٛنا اُظوف ٖٓ اهبٓخ كُٝخ َٓبُٔخ ك٢ ًٝبٕ ٖٓ اُٞاعت إٔ رؾون اُ٘ظو٣خ ٓجزـبٛب ٝإٔ ٣زٌٖٔ اُوئ٤ٌ ػجبً ٝاَُِطخ 
ؿيح. ُؼٌِْ رنًوٕٝ ً٤ق ٕلّن اُؼبُْ ثؤٍوٙ ؽ٤ٜ٘ب، إ اُغٔ٤غ َِّٛ لاَٗؾبث٘ب ثبػزجبهٙ ػٔلاً ٣٘ ّْ ػٖ اُؾٌ٘خ اَُ٤بٍ٤خ اُؼظ٤ٔخ. ًٝبٕ 
  .الأٓو ثٔضبثخ فطٞح عو٣ئخ ٗؾٞ اَُلاّ
ػجو ثٞاثخ ؽٔبً اُز٢ ٛوكد كٞهاً اَُِطخ  –ُٝ ِٝعٜ٘ب ثبُؾوة. ُول عبءر٘ب ا٣وإ  ٌُ٘٘ب، أ٣ٜب اَُ٤لاد ٝاَُبكح، ُْ ٗؾون اَُلاّ ثَ
اُلَِط٤٘٤خ. ُول اٜٗبهد اَُِطخ اُلَِط٤٘٤خ [ك٢ هطبع ؿيح] فلاٍ ٣ّٞ ُ٤ٌ الا. ًٝبٕ اُوئ٤ٌ ػجبً هل هبٍ ُِزٞ ٖٓ ػِ٠ ٛنا أُ٘جو إ 
آلاف هن٣لخ ٕبهٝف٤خ ٕٝبهٝؿ "ؿواك" ى ّٝ كرْٜ ثٜب  12ؽلاّ ًٝنُي اُلَِط٤٘٤٤ٖ َِٓؾٕٞ ثب٥ٓبٍ ٝالأؽلاّ. ٗؼْ، ُل٣ْٜ ا٥ٓبٍ ٝالأ
ا٣وإ، ٗبٛ٤ي ػٖ رلكن أٍِؾخ كزبًخ ػِ٠ ؿيح ك٢ اُٞهذ اُؾبُ٢ ٖٓ ٍ٤٘بء ُٝ٤ج٤ب ٝأٓبًٖ أفوٟ. ٝهل رْ ؽز٠ ا٥ٕ اٛلام ٝاثَ ٖٓ آلاف 
ئ٤ِ٤٤ٖ ُوثٔب ٣طوؽٕٞ اَُئاٍ ا٥ر٢; ٓبما ٣ؾٍٞ كٕٝ إٔ الإٍوا –ثبُ٘ظو اُ٠ ًَ ٓب رولّ  –اُٖٞاه٣ـ ػِ٠ ٓلٗ٘ب، ٝثبُزبُ٢ هل رزلٜٕٔٞ 
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رٌواه ٓب عوٟ [ك٢ ؿيح] ك٢ اُٚلخ اُـوث٤خ أ٣ٚبً؟ لاِؽظٞا إٔ ٓؼظْ ٓلٗ٘ب اُوئ٤َ٤خ ك٢ ع٘ٞة اُجلاك روغ ػِ٠ َٓبكخ ػْواد 
ػلح ً٤ِٞٓزواد لا أًضو ػٖ أٛواف  لا رجؼل ٓلٗ٘ب الا ٓئبد الأٓزبه أٝ –هجبُخ اُٚلخ اُـوث٤خ  –اٌُ٤ِٞٓزواد ٖٓ ؿيح ٌُٖ ك٢ أٝاٍٜ اُجلاك 
اُٚلخ اُـوث٤خ. ُٝنا أٝك ٍئاٌُْ; َٛ ًبٕ أ١ ٌْٓ٘ ٣غِت اُقطو ُ٤ٖجؼ هو٣جبً اُ٠ ٛنا اُؾل ٖٓ ٓلٌْٗ ٝػبئلارٌْ؟ َٛ ً٘زْ ٍزٔبهٍٕٞ 
ٌ٘٘ب ؿ٤و َٓزؼل٣ٖ لاٍزَ٘بؿ ًٍِٞب ًٛبئْب ًاُ٠ ٛنا اُؾل اىاء ؽ٤بح ٓٞاٛ٘٤ٌْ؟ إ اٍوائ٤َ َٓزؼلح ُو٤بّ كُٝخ كَِط٤٘٤خ ك٢ اُٚلخ اُـوث٤خ ُ
 .رغوثخ ؿيح ٛ٘بى. ٝث٘بء ػِ٤ٚ كبٗ٘ب ٗؾزبط اُ٠ رلاث٤و أٓ٘٤خ ؽو٤و٤خ ك٤ٔب ٣وك٘ اُلَِط٤٘٤ٕٞ ثٌَ ثَبٛخ اُزلبٝٗ ٓؼ٘ب ؽُٜٞب
ٝ٣ٖ٘ؾٕٞ  إ الإٍوائ٤ِ٤٤ٖ ٣نًوٕٝ اُلهًٝ اُ ُٔ ّوح أَُزلبكح ٓٔب عوٟ ك٢ ؿيح. أٓب اُؼل٣ل ٖٓٔ ٣٘زولٕٝ اٍوائ٤َ كبْٜٗ ٣زـبٕٙٞ ػٖ مُي
اٍوائ٤َ ثٌَْ ؿ٤و َٓئٍٝ ثبَُ٤و ػِ٠ ٗلٌ اُلهة ٓوح أفوٟ. ػ٘لٓب رطبُغ ٓب ٣وُٞٚ ٛئلاء اُ٘بً [٣َبٝهى اُْؼٞه] ًٝؤٕ ُْ ٣ؾلس 
ّ٢ء ٓٔب رولَّّ ؽ٤ش اْٜٗ ٣وككٕٝ اُٖ٘بئؼ ٝاُٖ٤ؾ مارٜب ًٝؤٕ ّ٢ء ُْ ٣ؾلس كؼلا.ً ٝ٣ٞإَ ٛئلاء أُ٘زولٕٝ ٓٔبهٍخ اُٚـٜ ػِ٠ 
اُز٘بىلاد اُجؼ٤لح كٕٝ إٔ ٣ولٓٞا أٝلاً أ١ ٙٔبٗبد ػِ٠ ؽٔب٣خ أٖٓ اٍوائ٤َ. اْٜٗ ٣ْ٤لٕٝ ثؤُٝئي اُن٣ٖ ٣ـنٕٝ ػٖ ؿ٤و اٍوائ٤َ ُزول٣ْ 
ٚ ػٔل رَٔبػ اُزْلك الإٍلآ٢ اَُ٘ ِْٜ ٝ٣ٖلْٜٞٗ ثوعبٍ اُلُٝخ اُْغؼبٕ، ك٤ٔب أْٜٗ ٣٘ؼزٕٞ ثؤػلاء اَُلاّ أُٝئي ٓ٘ب اُن٣ٖ ٣ّٖوٕٝ ػِ٠ أٗ
 .بثذ لإثوبء اُزَٔبػ فبهط اُؾلٝك أٝ ػِ٠ الأهَ ٝٙغ هٚ٤ت ؽل٣ل١ ث٤ٖ أٗ٤بثٚ اُلبؿوح٣غت أٝلاً ٖٗت ؽبعي ص
إ اٍوائ٤َ رؾزبط اُ٠ ٖٗ٤ؾخ أكَٚ اىاء ًَ ٛنٙ اُزَٔ٤بد ًِٝٔبد اُونف ٝاُزْٜ٤و. ام ٣ُل َّٚ َ [ثبَُ٘جخ لإٍوائ٤َ] إٔ ٣زقن الإػلاّ 
ُٔ٘ ّٔ وخ؛ لا ثَ ٍ٤ٌٕٞ ٖٓ الأكَٚ إٔ رؾظ٠ اٍوائ٤َ ثزـط٤خ ٕؾل٤خ ٖٓ٘لخ ٖٓ عبٗت ٓٞهلب ًٍِج٤ب ًٜٓ٘ب ثللاً ٖٓ إٔ ر٘بٍ أٌُِبد اُزؤث٤٘٤خ ا
 .أُٝئي اُن٣ٖ ٣زغبٝى ؽ َّ ْٜ اُزؤه٣ق٢ ٓب ٣ز٘بُٝٞٗٚ ػِ٠ ٓبئلح الإكطبه ٝاُن٣ٖ ٣وّوٕٝ ثٞعٞك ّٛٔٞ أٓ٘٤خ ّوػ٤خ ُلٟ اٍوائ٤َ
الاؽز٤بعبد ٝأُّٜٞ ٌُٖ ٍ٤زْ اُزؼبَٓ ٓؼٜب ثلٕٝ أُلبٝٙبد  اٗ٘٢ أػزول ثؤٕ أُلبٝٙبد أَُِ٤خ اُغل٣خ رَٔؼ ثبُزؼبَٓ اُلائن ٓغ ٛنٙ
أ٣ٚب.ً ٝٛ٘بُي اٌُض٤و ٖٓ الاؽز٤بعبد لإٔ اٍوائ٤َ ٛ٢ كُٝخ ٕـ٤وح ُِـب٣خ ُلهعخ إٔ َٓبؽزٜب اُؼوٙ٤خ ثلٕٝ ٣ٜٞكا ٝاَُبٓوح أٝ اُٚلخ 
هٙ اُٖؾ٤ؼ ًٌْٞٗ ٓزٞاعل٣ٖ ؽبُ٤بً ك٢ ٛنٙ أُل٣٘خ ً٤ِٞٓزوا]ً. أهعٞ ٛوػ أُٞٙٞع ػِ٤ٌْ ثٔ٘ظٞ 62أٓ٤بٍ [روو٣جبً  :اُـوث٤خ لا رزؼلٟ 
[ٗ٤ٞ٣ٞهى]، ام رؼبكٍ ٛنٙ أَُبكخ صِض٢ْ ٍٛٞ َٓبؽخ عي٣وح ٓبٜٗبرٖ أٝ ثبلأؽوٟ أَُبكخ ث٤ٖ ثبر٤و١ ثبهى ٝؽوّ عبٓؼخ ًُٞٞٓج٤ب. ٝلا 
 ..رَ٘ٞا أ٣ٚب ًإٔ اُ٘بً اُوبٛ٘٤ٖ ك٢ ثوًِٝ٤ٖ ٝٗ٤ٞ ع٤وى١ أُطق ثٌض٤و ٖٓ ثؼ٘ ع٤وإ اٍوائ٤َ
٤ق اماً ٣ٌٖٔ ؽٔب٣خ كُٝخ ثبُـخ اُٖـو ًٜنٙ ٓؾبٛخ ث٘بً أهَٔٞا ثبثبكرٜب ٝإٔجؾٞا ٓلعغ٤ٖ ثبَُلاػ ثلَٚ ا٣وإ؟ ثبُطجغ ٣َزؾ٤َ ً
 353ؽٔب٣زٜب ٖٓ مُي اُْو٣ٜ اُٚ٤ن ٝؽلٙ. إ اٍوائ٤َ رؾزبط اُ٠ ػٔن اٍزوار٤غ٢ أًجو ُٜٝنا اَُجت ثبُناد رغ٘ت هواه ٓغٌِ الأٖٓ 
] ٝرؾلس ػٖ "اَٗؾبة ٖٓ ٓ٘بٛن" اُ٠ 87:2ؾبة ٖٓ ًبكخ أُ٘بٛن اُز٢ اٍزُٞذ ػِ٤ٜب ك٢ ؽوة الأ٣بّ اَُزخ [ٓطبُجخ اٍوائ٤َ ثبلاَٗ
ؽلٝك آٓ٘خ ٝهبثِخ ُِؾٔب٣خ. ٝثبُزبُ٢ رؾزبط اٍوائ٤َ ُـوٗ اُلكبع ػٖ ٗلَٜب اُ٠ الإثوبء ػِ٠ ؽٚٞه ػٌَو١ اٍوائ٤ِ٢ ثؼ٤ل أُلٟ ك٢ 
ٍجن ّٝوؽذ مُي ُِوئ٤ٌ ػجبً ٌُ٘ٚ أعبة ثؤٕ اُلُٝخ اُلَِط٤٘٤خ ُٖ رَزط٤غ أثلاً اُوجٍٞ  ٓ٘بٛن اٍزوار٤غ٤خ ؽ٤ٞ٣خ ك٢ اُٚلخ اُـوث٤خ.
ٓ٘ن أًضو  ثزور٤جبد ًٜنٙ اما أه٣ل ُٜب إٔ رٌٕٞ كُٝخ ٍ٤بك٣خ. ٌُٖ ُٔبما لا ٣ب روٟ؟ إ أٓ٤وًب ُل٣ٜب هٞاد ك٢ اُ٤بثبٕ ٝأُٔبٗ٤ب ًٝٞه٣ب اُغ٘ٞث٤خ
٢ هجوٓ ك٤ٔب رواثٜ هٞاد كوَٗ٤خ ك٢ صلاس كٍٝ اكو٣و٤خ َٓزوِخ، ُْٝ رلَّعِ أ١ ٖٓ ٛنٙ ٖٓ ٖٗق هوٕ، ٝرٞعل هبػلح عٞ٣خ ثو٣طبٗ٤خ ك
 .اُلٍٝ ثؤٜٗب ؿ٤و ٍ٤بك٣خ
ًٔب إٔ ٛ٘بى هٚب٣ب أٓ٘٤خ ؽ٤ٞ٣خ أفوٟ ػل٣لح ٣غت اُزؼبَٓ ٓؼٜب. أٗظوٝا ٓضلاً اُ٠ َٓؤُخ أُغبٍ اُغٞ١; إ َٓبؽخ اٍوائ٤َ اُٖـ٤وح 
ٛبئوح ٗلبصخ اعز٤بى الأهاٙ٢ الأٓ٤وً٤خ [اُٞلا٣بد أُزؾلح] فلاٍ ٍذ ٍبػبد ث٤٘ٔب لا ٣َزـوم  رقِن ْٓبًَ أٓ٘٤خ ٙقٔخ. ام رَطز٤غ
ػجٞه اٍوائ٤َ عٞاً الا صلاس كهبئن. َٛ ٣ٖؼ ثبُزبُ٢ اهزطبع أُغبٍ اُغٞ١ اُٖـ٤و ُِـب٣خ لإٍوائ٤َ اُ٠ عيئ٤ْٖ ٝٓ٘ؼ أؽلٛٔب اُ٠ كُٝخ 
بهٗب اُلُٝ٢ اُوئ٤َ٢ لا ٣وغ الا ػِ٠ ثُؼل ػلح ً٤ِٞٓزواد ػٖ اُٚلخ اُـوث٤خ. َٛ ٍزٖجؼ كَِط٤٘٤خ لا رو٤ْ اَُلاّ ٓغ اٍوائ٤َ؟ ًٔب إٔ ٓط
ٛبئوار٘ب َٓزٜلكخ ثٖٞاه٣ـ ٓٚبكح ُِطبئواد ٍ٤زْ ْٗوٛب ك٢ أهاٙ٢ اُلُٝخ اُلَِط٤٘٤خ أُزبفٔخ؟ ًٝ٤ق ٣ٌٔ٘٘ب  –ثـ٤بة اَُلاّ  –اماً 
الأٓو ػِ٠ اُٚلخ اُـوث٤خ [ثٌَْ ػبّ] ثَ ٣زؼِن رؾل٣لاً ثبُٔ٘بٛن اُغجِ٤خ ٝهق ػِٔ٤بد اُزٜو٣ت اُ٠ كافَ اُٚلخ اُـوث٤خ؟ ٝلا ٣وزٖو 
ك٤ٜب. اٜٗب رَ٤طو ػِ٠ اََُٜ اَُبؽِ٢ ؽ٤ش رو٤ْ ؿبُج٤خ ٌٍبٕ اٍوائ٤َ. ً٤ق اماً َٗزط٤غ ٓ٘غ رٜو٣ت اُٖٞاه٣ـ اُز٢ ٣ٌٖٔ اٛلاهٜب ػِ٠ 
 ٓلٗ٘ب اُ٠ أُ٘بٛن اُغجِ٤خ ٛنٙ؟
و٣خ ثَ ؽو٤و٤خ. اٜٗب َٓبئَ رزؼِن ثبُؾ٤بح أّ أُٞد ثبَُ٘جخ ُلإٍوائ٤ِ٤٤ٖ. ُنا ٣غت ٍل ًبكخ اُْوٝؿ اٗ٘٢ أٛوػ ٛنٙ أُْبًَ ًٜٞٗب ؿ٤و ٗظ
الإػلإ ػٖ ه٤بّ كُٝخ كَِط٤٘٤خ ؽ٤ش ٣َزؾ٤َ ٍّل ٛنٙ اُْوٝؿ اما ٓب رُوًذ  -ٝلا رزجغ  –الأٓ٘٤خ أُؾزِٔخ ٖٙٔ أ١ رَٞ٣خ ٍِٔ٤خ رَجن 
 .ك٢ ٝعٞٛ٘ب ٝرَ٘ق اَُلاّ ػِ٠ ؽبُٜب ك٤ٔب ثؼل. ٍٝز٘لغو ٛنٙ أُْبًَ
 –٣غت ػِ٠ اُلَِط٤٘٤٤ٖ أٝلاً ٕ٘غ اَُلاّ ٓغ اٍوائ٤َ صْ اُؾٍٖٞ ػِ٠ كُٝزْٜ. ٌُ٘٘٢ أه٣ل اثلاؿٌْ اُوٍبُخ ا٥ر٤خ; إ اٍوائ٤َ ُٖ رٌٕٞ 
ثَ اٜٗب ٍزٌٕٞ اَُجبهخ  آفو كُٝخ روؽت ثبُلُٝخ اُلَِط٤٘٤خ ثٖلزٜب ػٚٞاً عل٣لاً ُلٟ الأْٓ أُزؾلح –ثؼل رٞه٤غ ٓضَ ٛنا الارلبم أَُِ٢ 
  .اُ٠ مُي
ٍ٘ٞاد. اٜٗب ُْ رَٔؼ  6صٔخ ٓٞٙٞع آفو ٣غت اُزطوم اُ٤ٚ; إ ؽٔبً ر٘زٜي اُوبٕٗٞ اُلُٝ٢ ثبؽزغبىٛب اُغ٘ل١ ؿِؼبك ّبُ٤ٜ ػِ٠ ٓلٟ 
ٜ ُٜٞ اثٖ اُيٝع٤ْٖ ُِِٖ٤ت الأؽٔو ثي٣بهرٚ ُٝٞ ٓوح ٝاؽلح. اٗٚ ٓؾزغي ك٢ هجٞ ٓظِْ ثٔب ٣٘به٘ ًبكخ الأػواف اُلُٝ٤خ. إ ؿِؼبك ّبُ٤
أك٤لب ٝٗٞػبّ ّبُ٤ٜ ٝؽل٤ل رَل٢ ّبُ٤ٜ اُن١ ًبٕ هل ٛوة ٖٓ أُؾوهخ (اًٍُُٜٞٞٞذ) ػ٘ل هلٝٓٚ ك٢ صلاص٤٘بد اُووٕ أُبٙ٢ ك٢ كزوح 
. اما ٓب ٕجبٙ اُ٠ أهٗ اٍوائ٤َ. إ ؿِؼبك ّبُ٤ٜ ٛٞ اثٖ أ١ ػبئِخ اٍوائ٤ِ٤خ. ٝ٣غت ػِ٠ أ١ كُٝخ ٓٔضِخ ٛ٘ب أُطبُجخ ثبلإكواط ػ٘ٚ كٞهاً 
 .أهكرْ اػزٔبك هواه ؽٍٞ اُْوم الأٍٜٝ اُ٤ّٞ كبٗٚ اُوواه اُن١ ٣غت ػِ٤ٌْ اػزٔبكٙ
أ٣ٜب اَُ٤لاد ٝاَُبكح، ً٘ذ هل ٛوؽذ اُؼبّ أُبٙ٢ ك٢ عبٓؼخ ثبه ا٣لإ صْ اُؼبّ اُؾبُ٢ ك٢ اٌُ٘٤َذ ٝك٢ اٌُٞٗـوً الأٓ٤وً٢ هإ٣ز٢ 
يٝػخ اَُلاػ ثبُلُٝخ اُ٤ٜٞك٣خ، ٗؼْ ثبُلُٝخ اُ٤ٜٞك٣خ. ام إ ٛنٙ اُٜ٤ئخ [الأْٓ اُقبٕخ ثبَُلاّ اُوبئْ ػِ٠ اػزواف كُٝخ كَِط٤٘٤خ ٓ٘
  ػبٓب.ً ألا رؼزولٝا ثؤٕ اُٞهذ هل ؽبٕ لإٔ ٣وّٞ اُلَِط٤٘٤ٕٞ ثبُٔضَ؟ 57أُزؾلح] ٛ٢ اُز٢ اػزوكذ ثبُٔغَٔ ثبُلُٝخ اُ٤ٜٞك٣خ هجَ 
د اُوبٛ٘خ ك٤ٜب ثٔب ك٤ٜب أًضو ٖٓ ِٓ٤ٕٞ ٓٞاٖٛ ػوث٢. ً٘ذ أرٔ٘٠ إٔ إ كُٝخ اٍوائ٤َ اُ٤ٜٞك٣خ ٍزؾٔ٢ اُ٠ الأثل ؽوٞم عٔ٤غ الأهِ٤ب
٣َؼ٘٢ هٍٞ اٌُلاّ ٗلَٚ ػٖ كُٝخ كَِط٤٘٤خ َٓزوجِ٤خ ؿ٤و إٔ َٓئُٝ٤ٖ كَِط٤٘٤٤ٖ ًبٗٞا هل أٝٙؾٞا هجَ أ٣بّ ٛ٘ب ك٢ ٗ٤ٞ٣ٞهى إٔ اُلُٝخ 
ٝ٣ٔضَ ٛنا أُٞهق اُزطٜ٤و اُؼوه٢ ثؼ٤٘ٚ. ًٔب رٞعل ؽبُ٤ب ًاُلَِط٤٘٤خ ُٖ رَٔؼ ثٞعٞك أ١ ٣ٜٞك١ ك٤ٜب ثَ اٜٗب ٍزٌٕٞ فبُ٤خ ٖٓ اُ٤ٜٞك. 
هٞاٗ٤ٖ ك٢ هاّ الله رؼزجو ٓغوك ث٤غ الأهاٙ٢ ُِ٤ٜٞك أٓواً ٣َزلػ٢ كوٗ ػوٞثخ الإػلاّ ٓٔب ٣ُؼّل ٜٗغبً ُػٖ٘و٣بً (اٌْٗ رؼوكٕٞ ٓب ٛ٢ 
٤٤و اُطبثغ اُل٣ٔوواٛ٢ ُلُٝزٜب، ثَ إ ٓب ٗو٣لٙ ٛٞ اُوٞاٗ٤ٖ اُز٢ رَزؾٚو [ك٢ الأمٛبٕ َُٔبع مُي]). ػِ٠ ً ٍَ كلا ٗ٤خ ُلٟ اٍوائ٤َ ُزـ
٘٤٤ٖ ػلّ أَُبػ ُِلَِط٤٘٤٤ٖ ثٔؾبُٝخ رـ٤٤و اُطبثغ اُ٤ٜٞك١ ُلُٝز٘ب. اٗ٘ب ٗو٣لْٛ ٣زقِٕٞ ػٖ ك٘زبى٣ب اؿوام اٍوائ٤َ ثبُٔلا٣٤ٖ ٖٓ اُلَِط٤
 .][٣وٖل اؽوبم ؽن ػٞكح اُلاعئ٤ٖ اُلَِط٤٘٤٤ٖ اُ٠ كافَ اٍوائ٤َ
ٌُٖ الأٓو ؿو٣ت ٗٞػبً ٓب، ام  الإعشاي١ٍٟ اٌفٍغط١ٕٟ ٠ؼٛد إٌٝ اٌّغزٛؽٕبد إٌضاعذ ٚلف ٕ٘ب ٌٍزٛ ٚلبي إْ ٌّت وبْ اٌشي١ظ ػجبط ل
اما ٓب ًبٕ اُوئ٤ٌ  –ًبٕ اُ٘ياع ْٓزؼلاً ٓ٘ن هواثخ ٖٗق هوٕ هجَ ٝعٞك ُٝٞ َٓزٞٛ٘خ اٍوائ٤ِ٤خ ٝاؽلح ك٢ اُٚلخ اُـوث٤خ. ٝثبُزبُ٢ 
َزٞٛ٘بد اُز٢ رؾلس ػٜ٘ب ٛ٢ رَ أث٤ت ٝؽ٤لب ٝ٣بكب ٝثئو اَُجغ. ُؼِٚ ًبٕ ٣وٖل ٛنا الأٓو ك٢ مُي أكزوٗ إٔ أُ –ػجبً ٣وُٞٚ ٕؾ٤ؾبً 
. ٝأرٔ٘٠ إٔ 95:2ثَ ٓ٘ن  87:2ػبٓب.ً اٗٚ ُْ ٣وَ [إ الاؽزلاٍ ٣لّٝ] ٓ٘ن  47اُ٤ّٞ ػ٘لٓب هبٍ إ اٍوائ٤َ رؾزَ الأهٗ اُلَِط٤٘٤خ ٓ٘ن 
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اٍ ػِ٤ٚ لأٗٚ ٣غَل ؽو٤وخ ثَ٤طخ ٓلبكٛب إٔ ُت اُ٘ياع ُ٤ٌ أَُزٞٛ٘بد ثَ إ ٣ٌٕٞ ٛ٘بى  َٓ ٖ ٣ٌِّق ٗلَٚ ػ٘بء ٛوػ ٛنا اَُئ
أَُزٞٛ٘بد ٛ٢ ٗز٤غخ ُِ٘ياع. ٝ٣غت إٔ ٣زْ اُزؼبَٓ ٓغ هٚ٤خ أَُزٞٛ٘بد ٝؽِٜب ك٢ اٛبه أُلبٝٙبد الا إٔ ُت اُ٘ياع ًبٕ كٝٓب ًٝلا 
 .١ ؽلٝك٣ياٍ َُٞء اُؾع هك٘ اُلَِط٤٘٤٤ٖ الاػزواف ثٞعٞك كُٝخ ٣ٜٞك٣خ ٖٙٔ أ
اٌٍٛسد ثٍفٛس اثزذاء ِٓ  آْ الأٚاْ ٌىٟ رؼزشف اٌم١بدح اٌفٍغط١ٕ١خ ثّب وبْ أٞ صػ١ُ دٌٟٚ عبد لذ اػزشف ثٗ أػزمذ ثأٔٗ
[سي١ظ اٌٛصساء ٌٚٛ٠ذ عٛسط [ٚص٠ش اٌخبسع١خ اٌجش٠طبٟٔ إثبْ اٌؾشة اٌؼبٌّ١خ الأٌٚٝ ٚطبؽت "ٚػذ ثٍفٛس" اٌّشٙٛس] 
[فٟ الأُِ ٚطٛلا  إٌٝ اٌشي١ظ أٚثبِب ٕ٘ب  ?;@8ػبَ [اٌشي١ظ الأِ١شوٟ]  رشِٚبْثبٌشي١ظ ِشٚسا  اٌجش٠طبٟٔ آٔزان] 
أ٣ٜب اُوئ٤ٌ ػجبً، ٣غت إٔ رٌق ػٖ أُواٝؿخ اىاء ٛنٙ الاػزشاف ثأْ إعشاي١ً ٟ٘ اٌذٌٚخ اٌ١ٙٛد٠خ. لجً ٠ِٛ١ْٓ أٞاٌّزؾذح] 
ح ٖٙٔ ارلبم ٍلاّ ؽو٤و٢ ُزول٣ْ ر٘بىلاد ٓئُٔخ ؽ٤ش ٗؼزول أَُؤُخ ٝإٔ رؼزوف ثبُلُٝخ اُ٤ٜٞك٣خ ٝرٖ٘غ اَُلاّ ٓؼ٘ب. إ اٍوائ٤َ َٓزؼل
 –ثؤٗٚ لا ٣غٞى إٔ ٣ٌٕٞ اُلَِط٤٘٤ٕٞ ٓٞاٛ٘٤ٖ أٝ هػب٣ب اٍوائ٤ِ٤٤ٖ ثَ ٣غت إٔ ٣ؼ٤ْٞا ك٢ كُٝخ ؽوح فبٕخ ثْٜ. ٌُٖ ٣غت ػِ٤ْٜ أ٣ٚبً 
ػ٘لٓب ٍ٤ْوػٕٞ ك٢ أفن الاؽز٤بعبد الأٓ٘٤خ  رول٣ْ اُز٘بىلاد. ٍٝٞف ٗؼِْ ثؤْٜٗ ثبرٞا ٜٓ٤َّؤ٣ٖ ُِؾَ اٍُٜٞ َُِٝلاّ –ٓضِْٜ ٓضِ٘ب 
 .الإٍوائ٤ِ٤خ ٓؤفن اُغل ٝ٣زٞهلٕٞ ػٖ اٌٗبه ِٕز٘ب اُزؤه٣ق٤خ ثؤهٗ أعلاكٗب
وًخ ًض٤واً ٓب ٍٔؼزْٜ [اُلَِط٤٘٤٤ٖ] ٣زٜٕٔٞ اٍوائ٤َ ثزٜٞ٣ل أٝهِّ٤ْ اُولً ٌُٖ الأٓو لا ٣ؼلٝ ًٞٗٚ ارٜبّ أٓ٤وًب [اُٞلا٣بد أُزؾلح] ثؤٓ
اُجو٣طبٗ٤٤ٖ ثؤٗغِيح ُ٘لٕ. َٛ رؼِٕٔٞ ٖٓ أ٣ٖ عبءد رَٔ٤خ اُ٤ٜٞك؟ اٜٗب رؼٞك اُ٠ ٓ٘طوخ ٣ٜٞكا. ٝ٣ٞعل ؽبُ٤بً ك٢ ٌٓزج٢ ٝاّ٘طٖ أٝ ارٜبّ 
فزْ هل٣ْ ػجبهح ػٖ فبرْ ُِزٞه٤غ َُٔئٍٝ ٣ٜٞك١ ٖٓ ػٖو اٌُزبة أُولً. ٝهل رْ اُؼضٞه ػِ٠ ٛنا اُقزْ ثٔؾبماح اُؾبئٜ اُـوث٢ ٝ٣ؼٞك 
بّ أ١ اُ٠ ػٜل أُِي ؽيه٤ب. ٝرْ ٗوِ اٍْ أَُئٍٝ اُ٤ٜٞك١ ػِ٠ اُقبرْ ثبُِـخ اُؼجو٣خ، ًٝبٕ أٍٚ ػ 1183رؤه٣قٚ اُ٠ ؽٞاُ٢ 
"ٗزبٗ٤بٛٞ" اُن١ ٣ٞاكن ّٜور٢. أٓب أٍ٢ الأٍٝ "ث٘٤بٓ٤ٖ" كبٗٚ ٣ؼٞك اُ٠ ؽوجخ ٍجوذ مُي ثؤُق ػبّ أ١ اُ٠ ث٘٤بٓ٤ٖ اثٖ ٣ؼوٞة اُن١ 
آلاف ػبّ ًٝبٕ ٛ٘بى ؽٚٞه  5الاص٘ب ػْو ٣غٞثٕٞ رلاٍ ٣ٜٞكا ٝاَُبٓوح هجَ ٗؾٞ  ُػوف أ٣ٚبً ثبٍْ اٍوائ٤َ. ًٝبٕ ٣ؼوٞة ٝأث٘بإٙ
أِب ثخظٛص أٌٚئه اٌ١ٙٛد اٌز٠ٓ رُ ٔف١ُٙ ِٓ ثلادٔب فئُٔٙ ٌُ ٠زٛلفٛا ػٓ اٌؾٍُ ٣ٜٞك١ ٓزٞإَ ػِ٠ ٛنٙ الأهٗ ٓ٘ن مُي اُؾ٤ٖ. 
 أٚ ٠ٙٛد أٚوشأ١ب اٌفبس٠ٓ ِٓ اٌّغبصس ثؾمُٙ] <8-ْ اي[أٚاخش اٌمش ثبٌؼٛدح عٛاء أوبْ اٌؾذ٠ش ٠ذٚس ػٓ ٠ٙٛد إعجبٔ١ب لجً ؽشدُ٘
إُٔٙ ِب ]. :;@8[إثبْ اٌّؾشلخ إٌبص٠خ ٚرؾذ٠ذا  ػبَ  أٚ اٌ١ٙٛد اٌز٠ٓ لبرٍٛا فٟ غ١زٛ ٚاسعٛ ػٕذِب ؽٛلٗ إٌبص٠ْٛ] ?8-[اٌمشْ اي
فٟ اٌؼبَ اٌمبدَ فٟ أٚسشٍ١ُ ْ شبء الله] A "[ٌٕىٓ إإُٔٙ وبٔٛا ٠زٙبِغْٛ[ٌٍؼٛدح إٌٝ أسع إعشاي١ً]؛  فزئٛا ٠ذػْٛ سثُّٙ أٚ ٠شزبلْٛ
  ."اٌمذط، ٌٕىٓ فٟ اٌؼبَ اٌمبدَ فٟ أسع اٌّ١ؼبد
ٝاُن٣ٖ ػبٗٞا ًبكخ اٌ١ٙٛد اٌز٠ٓ رُ رفش٠مُٙ أ٠ذٞ عجب  إٕٟٔ أرؾذس ثظفزٟ سي١غب  ٌؾىِٛخ إعشاي١ً ثبعُ ِئبد الأع١بي اٌّزؼبلجخ ِٓ
ك٢ اٍزؼبكح ؽ٤برْٜ اُوٞٓ٤خ ك٢ اٛبه اُلُٝخ اُ٤ٜٞك٣خ اُٞؽ٤لح أٌُٔ٘خ كٕٝ  أٌّبٍ اُْوٝه رؾذ أٌُْ ٌُْٜ٘ ُْ ٣زقِٞا هٜ ػٖ الأَٓ
 .ؿ٤وٛب
ن أ٣ٜب اَُ٤لاد ٝاَُبكح، لا أىاٍ آَٓ ك٢ إٔ ٣ٌٕٞ اُوئ٤ٌ ػجبً ّو٣ٌ٢ ك٢ اَُلاّ. ُول ػِٔذ عبٛلا ًُلكغ ٛنا اَُلاّ. ام ً٘ذ هل كػُٞد ٓ٘
، ؿ٤و إٔ اُوئ٤ٌ ػجبً ُْ ٣َزغت. ٝٝٙؼُذ هإ٣خ اَُلاّ اُوبئْ ػِ٠ رَِٔ٢ ٖٓ٘ج٢ اُ٠ اعواء ٓلبٝٙبد ٓجبّوح كٕٝ ّوٝٛ َٓجوخ
] ؽَ اُلُٝز٤ْٖ ُِْؼج٤ْٖ الا إٔ اُوئ٤ٌ ػجبً ظَ ٣وك٘ اُزغبٝة. صْ هٔذ ثبىاُخ أُئبد ٖٓ اُؾٞاعي ٝاُ٘وبٛ اُزلز٤ْ٤خ [ك٢ اُٚلخ اُـوث٤خ
ٔٞ ٛبئَ ُلاهزٖبك اُلَِط٤٘٢، الا إٔ أ١ رغبٝة [ٖٓ عبٗت ُزَٜ٤َ ؽو٣خ اُز٘وَ ك٢ الأهاٙ٢ اُلَِط٤٘٤خ ٓٔب ٣ َّو اُطو٣ن ٗؾٞ رؾو٤ن ٗ
أّٜو  12اُوئ٤ٌ ػجبً] ُْ ٣ؤِد. ٝارقند ك٤ٔب ثؼل مُي فطٞح ؿ٤و َٓجٞهخ ٖٓ فلاٍ رغٔ٤ل ْٓبه٣غ اُج٘بء اُغل٣لح ك٢ أَُزٞٛ٘بد ُٔلح 
وٕٞ ُٜب) ُْ رُوبثََ ثؤ١ رغبٝة. ّٜٝلد ؿ٤و إٔ ٛنٙ اُقطٞح (ٝاٌْٗ ً٘زْ رٖلّ  –ػِٔبً ثؤٕ أ١ هئ٤ٌ ٝىهاء ٍبثن ُْ ٣ولّ ػِ٠ مُي  –
الأٍبث٤غ الأف٤وح ه٤بّ َٓئُٝ٤ٖ أٓ٤وً٤٤ٖ ثبَُؼ٢ ُلكغ ثؼ٘ الأكٌبه لأعَ اػبكح اٛلام ٓؾبكصبد اَُلاّ، ًٝبٗذ ٖٙٔ ٛنٙ الأكٌبه 
ُْ رُؼغت اُلَِط٤٘٤٤ٖ. ٌُٖ  َٓبئَ رزؼِن ثبُؾلٝك ُْ رُؼغج٘٢ ك٤ٔب أٜٗب ًبٗذ ر٘طٞ١ ػِ٠ ٛوٝؽبد فبٕخ ثبُلُٝخ اُ٤ٜٞك٣خ أهٟ ٣و٤٘بً أٜٗب
 .هؿْ ًَ اُزؾلظبد كبٗ٘٢ أثل٣ذ اٍزؼلاك١ ُِٔٚ٢ هلٓب ًػِ٠ أٍبً الأكٌبه الأٓ٤وً٤خ ٛنٙ
أ٣ٜب اُوئ٤ٌ ػجبً، ُٔبما لا رْ٘ٚ اُ٢ّ؟ ٣غت ػِ٤٘ب اُزٞهق ػٖ اُزلبٝٗ ؽٍٞ أُلبٝٙبد. َكْػ٘ب ٗقٞٗ ؿٔبه أُٞٙٞع ٝٗزلبٝٗ 
ػٖ اٍوائ٤َ ك٢ ٓ٤لإ اُوزبٍ صْ أٓٚ٤ذ ػوٞكاً ككبػبً ػٖ اٍوائ٤َ ك٢ ٍبؽخ اُوأ١ اُؼبّ. أ٣ٜب  ؽٍٞ اَُلاّ. ٍجن ٝأٓٚ٤ذ ٍ٘ٞاد ككبػبً 
اُوئ٤ٌ ػجبً، اٗي أك٘٤َذ ػٔوى ك٢ ككغ اُوٚ٤خ اُلَِط٤٘٤خ. َٛ ٖٓ أُؾزّٞ اٍزٔواه ٛنا اُ٘ياع ٓلح أع٤بٍ أّ أٗ٘ب ٍ٘ٔ ٌّٖ أٝلاكٗب 
 .ا٣غبكٗب اُطو٣ن لإٜٗبء اُ٘ياع؟ ٛنا ٓب ٣غت إٔ ٗطٔؼ اُ٤ٚ ٝٛنا ٓب أهٟ آٌبٕ اٗغبىٙ ٝأؽلبكٗب ٖٓ اُؾل٣ش ك٢ اَُ٘ٞاد اُوبكٓخ ػٖ ً٤ل٤خ
ػٍٝ  أٚسشٍ١ُ اٌمذطوٕب لذ اٌزم١ٕب ػٍٝ ِذٜ ػبِ١ْٓ ٚٔظف ػبَ [أٞ خلاي ٚلا٠خ ٔزبٔ١ب٘ٛ اٌؾبٌ١خ سي١غب  ٌٍٛصساء] ِشح ٚاؽذح فمؾ فٟ 
َد مُي كبٗ٘٢ ٍؤَٕ اُ٠ هاّ الله. ٌُٖ ثبُلؼَ ُل١ّ اهزواػ أكَٚ ٖٓ مُي; ُول . ٝاما أهكاٌشغُ ِٓ أْ أثٛاثٟ وبٔذ دايّب  ِفزٛؽخ أِبِه
 هطغ ًلاٗب ا٥ٕ آلاف الأٓ٤بٍ ٕٝٞلاً اُ٠ ٗ٤ٞ٣ٞهى ٝٛب ٗؾٖ ؽبٙوإ ك٢ ٗلٌ أُل٣٘خ لا ثَ ك٢ ٗلٌ اُؼٔبهح، كَلْػ٘ب ثبُزبُ٢ ٗزوبثَ ٛ٘ب
ٓب هؿج٘ب ؽوب ًك٢ اَُلاّ كٔب اُن١ ٣وق ؽبئلاً آبّ ػول ُوبء ث٤٘٘ب اُ٤ّٞ ٝاُْوٝع اُ٤ّٞ ك٢ ٓوو الأْٓ أُزؾلح. َٛ ٣ٞعل ٓب ٣ؼ٤و٘ب ٣ب روٟ؟ اما 
ك٢ ٓلبٝٙبد اَُلاّ؟ اٗ٘٢ أهزوػ إٔ ٗزؾبكس ثٖلم ٕٝواؽخ. َكْػ٘ب ٖٗـ٢ اُ٠ ثؼٚ٘ب اُجؼ٘؛ َكْػ٘ب ٗؼَٔ ٓب ٣وبٍ ك٢ اُْوم الأٍٜٝ 
عبر٢ ٝٛٔٞٓ٢ ك٤ٔب رجِـ٘٢ أٗذ ثٔب ُل٣ي، ُ٘زٔ ٌّٖ ثؼٕٞ الله ٖٓ أ١ إٔ ٗزؾبكس "ُكؿو١" أ١ ثٌَْ ٕو٣ؼ ٝٓجبّو. اٗ٘٢ ٍؤثِـي ثبؽز٤ب
ا٣غبك الأهٙ٤خ أُْزوًخ َُِلاّ. ٛ٘بى ٓوُٞخ ػوث٤خ هل٣ٔخ روٍٞ اٗٚ "لا ٣ٌٖٔ اُزٖل٤ن ث٤ل ٝاؽلح" ؽ٤ش ٣٘طِ٢ الأٓو ٗلَٚ ػِ٠ اَُلاّ. 
ٛبُجبً اَُلاّ. أرٔ٘٠ إٔ  –٣ل اٍوائ٤َ  –ٗ٘٢ أٓل ٣ل١ لا ٣َؼ٘٢ ٕ٘غ اَُلاّ ٝؽل١؛ لا ٣ٌٔ٘٘٢ ٕ٘غ اَُلاّ ثلٝٗي. أ٣ٜب اُوئ٤ٌ ػجبً، ا
اُن١ ٣َ ّٔ ٤ٚ أث٘بء ّؼج٢ "أكواٛبّ" ٓب ٣ؼ٘٢ أٗ٘ب ٗزوبٍْ ٗلٌ اُغّل ٌَٖٝٗ ك٢ ماد الأهٗ. إ  –رَٔي ثٜنٙ اُ٤ل. إ ًِ٤ْ٘ب أث٘بء اثواٛ٤ْ 
ََّ بُُِي ك٢ اُظَّلا ِّ هأٟ ًٗٞها ٍب ِٛ ًؼب". َكْػ٘ب ٗغؼَ ٛنا اُ٘ٞه ); "اُ َّْؼُت اُ2ا٥٣خ  :ٖٓبئوٗب ٓزلاىٓخ. َكْػ٘ب ٗؾون هإ٣خ اُ٘ج٢ اّؼ٤ب (اُلَٖ 
 .ٗٞه اَُلاّ
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ػبٓب ٝؽز٠ ٛنٙ اُِؾظخ. ٝٛب اٗب ما أهق اُ٤ّٞ أٓبٌْٓ ثبٍٔ٢  47اَُ٤لاد ٝاَُبكح اٌُواّ، ظِذ اٍوائ٤َ رٔل ٣لٛب َُِلاّ ٓ٘ن ْٗؤرٜب هجَ 
الاٍوائ٤ِ٢ ثبٍطب ٣ل١ َُِلاّ. أثَٜ ٣ل١ َُِلاّ اُ٠ اُْؼج٤ٖ أُٖو١ ٝالاهكٗ٢ أٓلا ثزغل٣ل اُٖلاهخ ٓغ عبه٣ٖ ٍبكد ٝثبٍْ اُْؼت 
ث٤٘٘ب ٣ٞٓب أٝإو ٍلاّ. أّٓل ٣ل١ ُِْؼت اُزوً٢ ٓ٘طِوب ٖٓ الاؽزواّ ٝاُ٘٤خ اُؾَ٘خ. أثَٜ ٣ل١ ُِْؼج٤ٖ اُِ٤ج٢ ٝاُزَٞٗ٢ ٓؼجوا ػٖ 
جَ ك٣ٔوواٛ٢. ًٔب أّٓل ٣ل١ اُ٠ ّؼٞة ّٔبٍ اكو٣و٤ب ٝاُغي٣وح اُؼوث٤خ ٓزٔ٘٤ب إ ٗلزؼ ٓؼٌْ ٕلؾخ اػغبث٢ ثَؼ٤ْٜ اُ٠ رؾو٤ن َٓزو
عل٣لح. ٝأّٓل ٣ل١ اُ٠ اُْؼت اَُٞه١ ٝاُْؼت اُِج٘بٗ٢ ٝاُْؼت الا٣واٗ٢ ٓؼجوا ػٖ ْٓبػو الاؽزواّ ٝالاػغبة ُٞهٞكْٜ ك٢ ٝعٚ اُؤغ 
  .ْؼت اُلَِط٤٘٢ ٓلؼٔب ثبلآَ ثبٕ ٗزَٕٞ اُ٠ ٍلاّ ػبكٍ ٝكائْ ث٤٘٘بٝاُطـ٤بٕ. ٝثبُزؤً٤ل ٣ل١ ٓٔلٝكح ثٌَْ فبٓ اُ٠ اُ
ٍبكر٢ ٍٝ٤لار٢ الاػياء، إ أَٓ اُْؼت الاٍوائ٤ِ٢ ثزؾو٤ن اَُلاّ ُْ ٣قجٞ ٣ٞٓب. ٝإ ػِٔبءٗب ٝأٛجبئ٘ب ٝٓقزوػ٤٘ب ٣ٞظلٕٞ ع َّ 
ٗٞٗب ًٝزبث٘ب ُ٤َ ٜٗبه ػِ٠ اصواء اُزواس الاَٗبٗ٢. ػجوو٣زْٜ ُجِٞؽ ٝٙٔبٕ ؿل أكَٚ ُ٘ب ُِٝؼبُْ أعٔغ، ك٢ اُٞهذ اُن١ ٣ؼٌق ا٣ٚب ك٘ب
ٚإٕٟٔ اػجش ػٓ أعفٟ ثبْ ٝاٗ٘٢ ػِ٠ ػِْ ثبٕ ٕٞهح اٍوائ٤َ ٛنٙ اُز٢ إٔلٜب أٓبٌْٓ ُ٤َذ ٛ٢ رِي اُٖٞهح أُوٍٞٓخ ك٢ امٛبٌْٗ. 
ٔشأرٗ الاٌٚٝ اٌٝ رؾم١ك ِٕز  شؼجٕب اٌؼش٠كاػلأب ِؤعفب لشْ ِب ث١ٓ اٌظٙ١ٛٔ١خ اٌزٟ رغغذ ؽٕ١ٓ  <>@8٘زٖ اٌمبػخ شٙذد ػبَ 
. ٝأػ٘٢ هواه اُغٔؼ٤خ اُؼبٓخ ُلآْ أُزؾلح اُن١ اػزجو اُٖٜ٤ٞٗ٤خ ؽوًخ ٚاٌزٛسار١خ فٟ اسع الاعذاد، ٚث١ٓ اٌؼٕظش٠خ أِبٔ١ٗ اٌمِٛ١ٗ
وائ٤َ، رٔذ ٝك٢ ٛنا أٌُبٕ رؾل٣لا، ٝثللا ٖٓ الاّبكح ثٔؼبٛلح اَُلاّ اُزبه٣ق٤خ اُز٢ أثوٓذ ث٤ٖ ٖٓو ٝاٍ 19:2ػٖ٘و٣خ. ٝك٢ اُؼبّ 
٣ٜٞٓب اكاٗخ ٛنٙ أُؼبٛلح! ٝٓب ىاُذ اٍوائ٤َ ؽز٠ اُ٤ّٞ رزؼوٗ كٕٝ ؿ٤وٛب ُِٔوح رِٞ أُوح ُلاكاٗخ ك٢ ٛنٙ اُوبػخ ٖٓ هجَ اُغٔؼ٤خ 
هواه ٖٓ ٓغٔٞع هواهاد اُغٔؼ٤خ اُؼبٓخ  23اُؼبٓخ. ُ٤ٌ ٛنا ٝؽَت ثَ إ اٍوائ٤َ رزْ اكاٗزٜب اًضو ٖٓ كٍٝ اُؼبُْ ٓغزٔؼخ!! كٜ٘بُي 
  .٣ل٣ٖ اٍوائ٤َ، ٝلا ٣ْلغ ُٜب ًٜٞٗب اُلُٝخ اُٞؽ٤لح ك٢ اُْوم الاٍٜٝ اُز٢ رٔبهً ٗظبٓب ك٣ٔوواٛ٤ب 83 اٍ
لا ٠ىزفٟ ثبلاشبسح اٌٝ اعشاي١ً عبثغب ػٍ١ٙب وً إ ٓضَ ٛنا اَُِٞى ٣ؼ٤ت ػِ٠ ٓئٍَخ ًبلأْٓ أُزؾلح. ٝ٣ٌٖٔ ٕٝلٚ ثبٗٚ َٓوؽب ػجض٤ب 
ششاس اٌؾم١م١١ٓ ادٚاسا سي١غ١خ، وزان اٌزٞ  ُِ ٕؼ ٌٍ١ج١ب ؽ١ٓ رشأعذ ٌغٕخ الأُِ اٌّزؾذح ِشح دٚس اٌطشف اٌٛػ١غ، ثً ٠غذق ػٍٝ الا
 ! . .ٌؾمٛق الإٔغبْ ف١ّب رشأط ػشاق طذاَ ؽغ١ٓ ٌغٕخ الأُِ اٌّزؾذح ٌٕضع اٌغلاػ
٠شيظ اٌ١َٛ  اللهٌجٕبْ ؽضة ٌؼٍىُ رمٌْٛٛ ثبْ ٘زٖ أؽذاس ٚٚلبيغ أطجؾذ فٟ ػذاد اٌّبػٟ. ألٛي ٌىُ اْ ش١ئب ٌُ ٠زغ١ش. فٙب ٘ٛ 
ِغٍظ الآِ اٌذٌٟٚ، ٚ٘ٛ الاِش اٌزٞ ِؼٕبٖ اْ ِٕظّخ اس٘بث١خ رمف اٌ١َٛ ػٍٝ سأط اٌٙ١ئخ اٌّىٍفخ ثؾّب٠خ أِٓ اٌؼبٌُ! ٚ٘ٛ اِش ٌُ 
ٝاُؾبَٕ إ الأْٓ أُزؾلح رِٔي أؿِج٤خ رِوبئ٤خ لاػزٔبك أ١ هواه ؽز٠ ُٞ ًبٕ ٓ٘بك٤ب ُِٞاهغ، كٜ٢ ٣ٌٜٔ٘ب ٓضلا إ  ٠ىٓ ِٓ اٌّّىٓ رخ١ٍٗ.
رووه ثبٕ أٌُْ رـ٤ت ؿوثب ًٌُٜ٘ب رَزط٤غ إ رووه ا٣ٚب ثبٕ أٌُْ رْوم ٖٓ عٜخ اُـوة هؿْ إ ٛنا الآو ٓؾَّٞ ٓ٘ن اُجلا٣خ ٝلا 
ثبٕ اُؾبئٜ اُـوث٢ أُزجو٢ ٖٓ آصبه ث٤ذ أُولً اُ٤ٜٞك١ اٝ ٓب َٗٔ٤ٚ  –ٝهل كؼِذ  –ٜب إ رووه ٣ٌٖٔ اُزٌْ٤ي ك٢ ٕؾزٚ. ًٔب ٣ٌٔ٘
ؽبئٜ أُجٌ٠ اُٞاهغ ك٢ اُجِلح اُول٣ٔخ ك٢ أٝهِّ٤ْ (اُولً) ٝٛٞ أهلً ثوؼخ ك٢ اُؼبُْ ُِْؼت اُ٤ٜٞك١، ٣ٌٜٔ٘ب اػزجبهٙ ثوؼخ كَِط٤٘٤خ 
  .ٝاهؼخ رؾذ الاؽزلاٍ
ؽ٤ٖ رْ رؼ٤٤٘٢ ٍل٤وا لاٍوائ٤َ ك٢ الآْ أُزؾلح،  59:2اُؾو٤وخ ٛو٣وٜب اؽ٤بٗب اُ٠ اُغٔؼ٤خ اُؼبٓخ. كل٢ اُؼبّ ٖٓ ٗبؽ٤خ أفوٟ، هل رغل 
ىهد اُؾبفبّ اٌُج٤و مائغ اُٖ٤ذ اُواؽَ ُٞثبك٤زِ ؽبفبّ عٔبػخ (ؽبثبك) اُ٤ٜٞك٣خ اُن١ ًبٕ ٣و٤ْ ػِ٠ ٓووثخ ٖٓ ٗ٤ٞ٣ٞهى، هبٍ ٣ٜٞٓب 
لأ١ ٌْٓ٘ اٝ اُزوِ٤َ ٖٓ ّؤٕ اؽلًْ ٝهل ػِٔذ إ ث٤ٌْ٘ اُْوكبء ٝالأًلبء، ٝٓب اًضوْٛ ك٢ ٛنا  (ٝلا أهٖل ٛ٘ب رٞع٤ٚ اٛبٗخ ّقٖ٤خ
أُؾلَ، هعبلا َٝٗبء، اُن٣ٖ ٣لأثٕٞ ػِ٠ فلٓخ ثِلاْٜٗ) هبٍ ُ٢ اٗي ماٛت ُزؼَٔ ك٢ ٓئٍَخ ِٓ٤ئخ ثبلاًبم٣ت، ٝاٍزطوك هبئلا ; ػِ٤ي إ 
 " . .ُٞ أٝهلد ك٢ ٌٓبٕ ٣ِلٚ ظلاّ كآٌرزنًو ثبٕ ّٔؼخ ٝاؽلح لا ثل إ ٗوٟ ٙٞءٛب ؽز٠ 
إ ٓب أهعٞٙ اُ٤ّٞ ٛٞ إ ٣َطغ ٗٞه اُؾو٤وخ ُٝٞ ُِؾظبد ػبثوح ك٢ ٛنٙ اُوبػخ اُز٢ ظِذ لأٓل ثؼ٤ل رؼزجو ٌٓبٗب ؽبٌُب ثبُظلاّ ثبَُ٘جخ 
َلاّ. ٝاُؾو٤وخ أٗ٘٢ ّقٖ٤ب أرٞم اُ٠ ُجِلٗب. ُْ أؽٚو اُ٠ ٛ٘ب اُ٤ّٞ ُزٔطوٝٗ٢ ثٜزبكبرٌْ ثَ لاهٍٞ اُؾو٤وخ. ٝاُؾو٤وخ إ اٍوائ٤َ رْ٘ل اُ
اَُلاّ. ٝاُؾو٤وخ إ اَُلاّ ك٢ اُْوم الاٍٜٝ، ٝك٢ ٛنٙ اُلزوح ثبُناد اُز٢ رْٜل ؽبُخ ٖٓ ػلّ الاٍزوواه، ٣غت إ ٣ٌٕٞ ػٔبكٙ الآٖ. 
بششح ث١ٓ الاؽشاف ٚاٌؾم١مخ اٌزٟ ٠غت اْ ٔؼٍّٙب اْ اٌغلاَ لا ٠ّش ػجش لشاساد الاُِ اٌّزؾذح ثً ٠زؾمك ػٓ ؽش٠ك ِفبٚػبد ِج
  .اٌّؼٕ١خ. ٚاٌؾم١مخ اْ اٌفٍغط١ٕ١١ٓ ٠شفؼْٛ اٌزفبٚع. ٚاٌؾم١مخ أٔىُ لا ٠غت اْ رغىزٛا ػٓ ٘زا
ػبٓب ًبٕ اُؼبُْ ٓوَٞٓب اُ٠ كَطبٛ٤ٖ; ّوم ٝؿوة. ٝهل اٗزٜذ  83أ٣ٜب اَُ٤لاد. . ٝاَُبكح اٌُواّ، ػ٘لٓب ً٘ذ ٛ٘ب ُِٔوح الاُٝ٠ هجَ 
ظ٤ٔخ ٖٓ الاٗوبٗ ثؼل ٍجبد كاّ هوٕٝ ٝرْ اٗزْبٍ ٓئبد ٓلا٣٤ٖ اُجْو ٖٓ كائوح اُلوو، ٝاُؾجَ ػِ٠ اُؾوة اُجبهكح ٝهبٓذ ؽٚبهاد ػ
اُغواه. ػِٔب ثبٕ ًَ مُي ؽَٖ ثطوم ٍِٔ٤خ. ؿ٤و إ اُؾول أُلكٕٞ ث٤ٖ ػ٘بٕو ٖٓ اُْوم ٝاُـوة ػبك ُ٤طَ ثوأٍٚ ٖٓ عل٣ل ٜٓلكا 
اُزؾوه ثَ اُ٠ الاٍزؼجبك ٝالاهٖبء، ٍٝؼ٤ٚ اُلإٝة ُ٤ٌ اُ٠ اُج٘بء ثَ اُ٠ اُلٓبه.  اَُِْ اُؼبُٔ٢. ٝلا ٣َؼ٠ ٛنا اُز٤به اُقج٤ش اثلا اُ٠
ٕ ٝأُوٖٞك ٛ٘ب ٛٞ اُز٤به الاٍلآ٢ أُزْلك اُن١ ٣َُوف ك٢ اُزِلغ ثؼجبءح اُل٣ٖ ك٤ٔب لا ٣زٞهع ػٖ هزَ اُ٤ٜٞك ٝأَُ٤ؾ٤٤ٖ ٝأَُِٔ٤ٖ كٝ
ؽ٤ٖ هزَ الالاف ك٢ ٓوًي اُزغبهح اُؼبُٔ٢ ٝؽ ّٞ ٍ اُجوع٤ٖ اٌُج٤و٣ٖ اُ٠ هًبّ  2113ٍجزٔجو  22إ ٣لوم ث٤ٖ اؽل ْٜٓ٘. ٝهل كؼِٜب ٣ّٞ 
٣زٖبػل ٓ٘ٚ اُلفبٕ. ٝهٔذ اُِ٤ِخ أُبٙ٤خ ثٞٙغ اًِ٤َ ٖٓ اُيٛٞه ػ٘ل اُٖ٘ت اُزنًبه١ اُن١ أه٤ْ ُزقِ٤ل مًوٟ اُٚؾب٣ب رؼزو٣٘٢ 
ػِ٠ ٛنٙ أُٖ٘خ ؽ٤ٖ أُٔؼ ثبٕ ٛغّٞ اُؾبك١ ػْو ٖٓ  ْٓبػو ع٤بّخ ٝهِج٢ ٣٘يف أُٔب. رزوكك ك٢ فبٛو١ ًِٔبد اُوئ٤ٌ الا٣واٗ٢ ٖٓ
ٍجزٔجو ُْ ٣ٌٖ ٍٟٞ ٓئآوح آو٣ٌ٤خ. ٝهل ؿبكه اُوبػخ ٣ٜٞٓب كو٣ن ٌْٓ٘ ٖٓ أػٚبء اُجؼضبد اُلثِٞٓبٍ٤خ ٖٓ ّز٠ كٍٝ اُؼبُْ ؽ٤بٍ 
  .ٍٔبع ٛنٙ الإٝبف أُؼ٤جخ ٌُٖ مُي ُْ ٣ٌٖ ًبك٤ب كٌبٕ ػِ٠ اُغٔ٤غ ٓـبكهح اُوبػخ ػِ٠ اُلٞه
ْ ٣٘زٜ٢ الآو ػ٘ل ٙؾب٣ب اُؾبك١ ػْو ٖٓ ٍجزٔجو كول أٓؼٖ الاٍلآ٤ٕٞ أُزْلكٕٝ ك٢ ؿ٤ْٜ ٝآزلد ٓغبىهْٛ اُ٠ ُ٘لٕ ٝٓله٣ل ُٝ
ٝثـلاك ٝٓٞٓجب١ ٝرَ اث٤ت ٝأٝهِّ٤ْ ًٝبكخ اهاٙ٢ اٍوائ٤َ. ٖٓ ٛ٘ب اػزول عبىٓب ثبٕ اُقطو اُؾو٤و٢ اُن١ ٣ؾلم اُ٤ّٞ ثبُؼبُْ ٛٞ 
ٓ٢ أُزْلك ػِ٠ اٍِؾخ ٗٞٝ٣خ. ٝٛٞ اُٜلف اُن١ رَؼ٠ ا٣وإ اُ٠ ثِٞؿٚ. ٝرق٤ِٞا اُوئ٤ٌ الا٣واٗ٢ اُن١ ؽٍٖٞ عٔبػبد اُز٤به الاٍلا
ٗطن ثزِي اُؼجبهاد أُو٣ؼخ ثبلآٌ ػِ٠ ٛنٙ أُٖ٘خ رق٤ِٞٙ ٝاهلب آبٌْٓ ّبٛوا اٍِؾزٚ اُ٘ٞٝ٣خ ؟! إ ٛنا الآو لا ٣غت إ ٣ؾَٖ، 
كبٕ ُْ ٣لؼَ ؽ٤ٖ ماى ٍ٘ٞاعٚ عٔ٤ؼب ّجؼ الاهٛبة اُ٘ٞٝ١ ك٤ٔب هل ٣ؾ ّٞ ٍ اُوث٤غ اُؼوث٢ اُ٠  ٝػِ٠ اُؼبُْ إ ٣ٔ٘غ مُي هجَ كٞاد الاٝإ.
ّزبء ا٣واٗ٢. ٝٛٞ أٓو ٓؤٍبٝ١ ثبُلؼَ. ُول ّبٛلٗب ً٤ق ٗيٍ ٓلا٣٤ٖ اُؼوة اُ٠ اُْٞاهع ٝأُ٤بك٣ٖ ُ٤ٖوفٞا ك٢ ٝعٚ اُطـ٤بٕ ٓطبُج٤ٖ 
َزل٤ل٣ٖ ٖٓ اٗزٖبه اُْؼٞة أُئٓ٘خ ثو٤ْ اُؾو٣خ ٝاَُلاّ. ٓب أعَٔ ٛنا اُؾِْ ؽ٤ٖ ثبُؾو٣خ ٝالاٗؼزبم. آب اٍوائ٤َ كزوٟ ثبٜٗب اًجو أُ
٣زؾون. ٌُٖ ٛجؼب ثٖلز٢ هئ٤َب ُٞىهاء كُٝخ اٍوائ٤َ لا ٣ٌٔ٘٘٢ إ أهبٓو ثَٔزوجَ كُٝز٘ب اُؼجو٣خ ػٞٙب ػٖ أٓبٗ٢ ٣ٌٖٔ إ رزؾون اٝ لا 
ٍٞ. ػِ٤٘ب إ لا ٗؤُٞ عٜلا ك٢ ٍج٤َ رؾل٣ل ٓلآؼ أَُزوجَ كٕٝ إ ٗولي كٞم رزؾون. كبُوبكح ٣زؼبِٕٓٞ ٓغ ٝاهغ اُؾبٍ لا ٓغ اُٞاهغ أُؤٓ
ٓقبٛو اُؾبٙو. كبُٔ٘طوخ ثوٓزٜب ثبرذ ػِ٠ ًق ػلو٣ذ، كٜب ٛٞ اُز٤به الاٍلآ٢ اُواك٣ٌبُ٢ هل أؽٌْ هجٚزٚ ػِ٠ ُج٘بٕ ٝؿيح، ٝٛٞ 
ب ٍٗ هلٓب ك٢ ٍؼ٤ٚ ُزِٞ٣ش اُؼوٍٞ ٝرؤُ٤ت اُوِٞة ك٢ ٓب ٍٗ ك٢ آؼبٗٚ ك٢ رٔي٣ن ٓؼبٛلاد اَُلاّ أُٞهؼخ ٓغ ٖٓو ٝالاهكٕ، ٝٛٞ ٓ
  .اُْبهع اُؼوث٢ ٙل اٍوائ٤َ ٝآو٣ٌب ٝاُـوة هبٛجخ. ٛنا اُز٤به لا ٣ؼبهٗ ٍ٤بٍبد اٍوائ٤َ كؾَت ثَ ٣وك٘ ٝعٞكٛب إلا
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ٝ ػلّ اٍزؼلاكٛب ُزول٣ْ صٔخ ٖٓ ٣يػْ ثٞعٞك ػلاهخ ٛوك٣خ ث٤ٖ اٗزْبه اُز٤بهاد الاٍلآ٤خ أُزطوكخ ٝث٤ٖ ٍِٞى اٍوائ٤َ ٝاٍزؼلاكٛب ا
ر٘بىلاد. ثٔؼ٘٠ إ اُطو٣وخ اُٞؽ٤لح ُِؾل ٖٓ ر٘بٓ٢ اُؾوًبد الاٍلآ٤خ أُزطوكخ ػِ٠ ؽل هُْٜٞ، فٖٕٞب ك٢ ٛنٙ اُلزوح اُؼٖ٤جخ، 
٣َزٞعت رول٣ْ ر٘بىلاد ػبعِخ ٖٓ اُطوف الاٍوائ٤ِ٢ ٝاُزَٕٞ ثَوػخ اُ٠ رَٞ٣خ ٍ٤بٍ٤خ رزؤٌٍ ػِ٠ الاَٗؾبة ٖٓ اهاٙ٢ ٓز٘بىع 
 ٤ٜب. ٣وٍٞ ُ٘ب كػبح ٛنٙ اُ٘ظو٣خ اَٗؾجٞا ٖٓ الاهاٙ٢ ٍٝ٤ؾ َّ اَُلاّ ٝ٣ؼِٞ ّؤٕ اُز٤بهاد أُؼزلُخ ك٤ٔب ر٘ؾَو اُز٤بهاد أُزْلكح ٝ٣زْػِ
ٖ لبئِ٤اؽزٞاءٛب. ٝلا كاػ٢ إ روِوٞا أ٣ٜب الاٍوائ٤ِ٤٤ٖ ػِ٠ أٖٓ اٍوائ٤َ كَ٤زٌلَ أُغزٔغ اُلُٝ٢ ٝاُوٞاد اُلُٝ٤خ ثٜنٙ أُٜٔخ. ٛئلاء أُز
٣وُٕٞٞ ُ٢ كٝٓب إ ًَ ٓب ػِ٤٘ب كؼِٚ ٛٞ رول٣ْ ػوٗ ٓـو١ ٍٝق٢ ؽ٤٘ئٍن ٍ٤ٌٕٞ ًَ ّ٢ء ػِ٠ ٓب ٣واّ. أهٍٞ ُٜئلاء ُول عّوث٘ب ًَ ٓب 
خلاي لّخ وبِت د٠ف١ذ  7779اعشاي١ً لّذِذ ػشع ِغشٞ ٚشبًِ ػبَ روُٕٞٞ. ً٘ب ك٢ ٛنٙ اُزغوثخ اًضو ٖٓ ٓوح. ُْٝ ٣زؾون ّ٢ء. 
. ٝهل رِ٠ مُي اٗزلبٙخ كٓٞ٣خ ؽٖلد اهٝاػ الالاف ٖٓ ػشة ثٗ ػشع اٌؾبيؾ ػشفبدفٍغط١ٕ١خ ٌىٓ ٠ٍجٟ وبفخ اٌطّٛؽبد اٌ
أُٞاٛ٘٤ٖ الاٍوائ٤ِ٤٤ٖ. صْ عبء كٝه هئ٤ٌ اُٞىهاء الاٍوائ٤ِ٢ أُٝٔود ؽ٤ش رولّ ٛٞ الافو ثٔجبكهح ٍق٤خ ٝؿ٤و َٓجٞهخ، ؿ٤و إ ٛنٙ 
  .ظ٠ ؽز٠ ثوّك ٖٓ اُوئ٤ٌ اُلَِط٤٘٢ ٓؾٔٞك ػجبًأُجبكهح ًبٕ ٖٓ٤وٛب ًَبثوزٜب كجو٤ذ ػِ٠ اُوف ُْٝ رؾ
. ٝاَٗؾج٘ب 1113ػِٔب إ اٍوائ٤َ هبٓذ كؼلا ٝاًضو ٖٓ ٓوح ثقطٞاد عو٣ئخ هاكوٜب اَٗؾبة ٖٓ اهاٙ٢. كِول اَٗؾج٘ب ٖٓ ُج٘بٕ ػبّ 
به اُْوً ّبٛوا ٍ٤لٚ . ٌُٖ ًَ ٛنا ُْ ٣وٙ٢ اُغٜبد الاٍلآ٤خ ُْٝ ٣ٜلأ ٖٓ هٝػٜب ٝٓب ٣٘لي ٛنا اُز٤6113ًبٓلا ٖٓ ؿيح ػبّ 
ٝٝػ٤لٙ ك٢ ٝعٞٛ٘ب ًٔب ًبٕ. ثَ إ الآو عؼِٚ ٣يكاك ثؤٍب ِٕٝلب. كٔب ٛ٢ الا َٓؤُخ ٝهذ ؽز٠ اٗطِوذ ٕٞاه٣ـ ؽية الله ٝؽٔبً 
ُْ ثآلاكٜب روٖق اُووٟ ٝأُلٕ الاٍوائ٤ِ٤خ ٓ٘طِوخ ٖٓ ماد الاهاٙ٢ اُز٢ اَٗؾج٘ب ٜٓ٘ب. لاؽظٞا ا٣ٚب إ ٓب ٣َٔ٠ ثبُز٤بهاد أُؼزلُخ 
ٜبد روٞ ًّٞزٜب ثؼل اَٗؾبث٘ب ًٔب ه٤َ ُ٘ب ُْٝ ٣زْ اؽزٞاء اُؼ٘بٕو أُزْلكح ثَ ػِ٠ اُؼٌٌ ماثذ اُز٤بهاد أُؼزلُخ ٝرْ اثزلاػٜب كافَ اُغ
أُزطوكخ. ٝ٣ئٍل٘٢ إ أهٍٞ ثبٗٚ لا هٞاد ؽلع اَُلاّ اُلُٝ٤خ ػِ٠ ؽلٝك ُج٘بٕ (اُ٤ٞٗ٤ل٤َ) ٝلا اُجؼضخ الاٝهٝث٤خ ُٔواهجخ ٓؼجو هكؼ 
  .رٌٔ٘ذ ٖٓ ٝهق اُٜغٔبد ٙل اٍوائ٤َ ) MABUE( ُؾلٝك١ا
فوع٘ب ٖٓ ؿيح آلا ثزؾو٤ن اَُلاّ. ٓب كؼِ٘بٙ ك٢ ؿيح ُ٤ٌ رغٔ٤ل اٍز٤طبٕ ثَ افلاء أَُزٞٛ٘بد الاٍوائ٤ِ٤خ ك٢ ؿيح ػٖ ثٌوح اث٤ٜب. 
أَُزٞٛ٘بد كؤ٘ب ثنُي. الاف ٖٓ أَُزٞٛ٘٤ٖ كلؼِ٘ب. ٛبُجٞٗب ثبىاُخ  87هبُٞا ُ٘ب افوعٞا ٖٓ ؿيح كقوع٘ب. هبُٞا ُ٘ب ػٞكٝا اُ٠ ؽلٝك 
اُ٤ٜٞك ك٢ ؿيح اهزِؼٞا ٖٓ ث٤ٞرْٜ ٝٓلاهٍْٜ ٝهٝٙبرْٜ ٝرْ رغو٣ق ث٤ٞد اُؼجبكح اُ٤ٜٞك٣خ ثَ ؽز٠ اكواؽ اُوجٞه ٖٓ أُٞر٠، ٝرْ رَِ٤ْ 
ح ثٔوزٚبٛب ً٤بٗب َٓبُٔب ٣َؼ٠ ٓلبر٤ؼ ؿيح اُ٠ اُوئ٤ٌ ػجبً. كٔبما ؽَٖ ؟ ٓبما ًبٕ ٖٓ٤و اُٞػٞك اُؼوث٤خ ٝاُلُٝ٤خ اُز٢ ٍزٖجؼ ؿي
اُ٠ عٞاه ؽَٖ ٓغ ع٤واٗٚ ؟ َٛ رنًوٕٝ ً٤ق ٕلّن اُؼبُْ ٣ٜٞٓب ثؾواهح ًٝجّو َِّٝٛ ُٜنا الاَٗؾبة اُن١  ُٕٝق ثبُٔجبهى ٝاػزجو 
 كؼلا ًٍ٤بٍ٤ب ًؽبمهب ٖٓ اُلهعخ الاُٝ٠ ٝفطٞح عو٣ئخ ثبرغبٙ رؾو٤ن اَُلاّ ؟
ٍلآب ثَ ٝثبلا ٌٝٗبلا. ُول ٝكّوٗب ثؤ٣ل٣٘ب ٓؼولا آٓ٘ب لا٣وإ ك٢ ؿيح ٝثبرذ ا٣وإ رطَ ػِ٤٘ب  ٍبكر٢ الاػياء. . إ ٓب ؽِٖ٘ب ػِ٤ٚ ُْ ٣ٌٖ
ٌْٓوح أٗ٤بثٜب ػجو ثٞاثخ ؿيح ثؼل إ ُٛوك ػجبً ٝكزؼ ّو ٛوكح ٖٓ ؿيح ػِ٠ ٣ل ؽٔبً. ُْ رؾزبط ؽٔبً اُ٠ اًضو ٖٓ ٣ّٞ ُزوٞ٣٘ 
ٖل ؽ٤ٖ هبٍ هجَ هِ٤َ ُول عئ٘ب اُ٠ ٛ٘ب َِٓؾ٤ٖ ثب٥ٓبٍ ٝالأؽلاّ !! َٛ ٍِطخ ػجبً. ػٖ أ١ أؽلاّ ٣زؾلس اُوئ٤ٌ ػجبً ٝأ١ آٓبٍ ه
٣وٖل اُؼْوح الاف هن٣لخ ٕبهٝف٤خ ٕٝٞاه٣ـ ؿواك اُز٢ ريٝكد ثٜب ؽٔبً ٖٓ ا٣وإ ؟! ٛنا ٛجؼب ػلا اٍزٔواه رلكن الاٍِؾخ اُلزبًخ 
ٞاه٣ـ ثبرغبٙ ٓلٗ٘ب ؟؟ َٛ رٌِٕٔٞ عٞاثب َُِئاٍ ٓب ٛ٢ اُ٠ ؿيح ػجو ٍ٤٘بء ٖٓ ُ٤ج٤ب ٝٓ٘بٛن افوٟ. أُْ ٣زْ اٛلام الالاف ٖٓ ٛنٙ اُٖ
ٙٔبٗبرٌْ ٛنٙ أُوح ؽز٠ لا ٣زٌوه ٍ٤٘به٣ٞ ؿيح ك٢ اُٚلخ اُـوث٤خ ؟؟ ٓغ الأفن ثبُؾَجبٕ إ أَُبكخ اُز٢ رلَٖ ٓلٗ٘ب اُوئ٤َ٤خ ػٖ 
ِٜب رؾذ ٛبئِخ اُٖٞاه٣ـ ُٞ ِٕٝذ اُ٠ اُٚلخ اُـوث٤خ أهَ ثٌض٤و ٖٓ أَُبكخ اُز٢ رلِٖٜب ػٖ ؿيح، ٓب ٣غؼَ الاهاٙ٢ الاٍوائ٤ِ٤خ ً
اُٚلخ اُـوث٤خ. ًْ ٌْٓ٘ ٣ٞاكن إ ٣َزولّ ث٘لَٚ ٕٞاه٣قب رٜلك ٓلٗٚ ٝث٤زٚ ٝػبئِزٚ ؟ َٛ ٌْٓ٘ ٖٓ ٣وبٓو اُ٠ ٛنٙ اُلهعخ ٝثٜنا اٌَُْ 
 الاهػٖ ثبهٝاػ ّؼجٚ ؟
ل٣ٖ لاٍزَ٘بؿ رغوثخ ؿيح. أعَ ٗؾزبط اُ٠ رلاث٤و ٗؼْ اٍوائ٤َ َٓزؼلح ُو٤بّ كُٝخ كَِط٤٘٤خ ػِ٠ اهاٙ٢ اُٚلخ اُـوث٤خ ٌُ٘٘ب ؿ٤و َٓزؼ
أٓ٘٤خ كؼِ٤خ ٕٝبهٓخ ٝٛٞ الآو اُن١ ٣وك٘ اُغبٗت اُلَِط٤٘٢ اُزلبٝٗ ؽُٞٚ. ٓب ىاٍ الاٍوائ٤ِ٤ٕٞ ٣زنًوٕٝ اُلهًٝ أُوح أَُزوبح 
ـبٕٙٞ رٔبٓب ػٖ اُؾوبئن ٖٓ رغوثخ ؿيح. ٝٓب ىاٍ كػبح اُزَٞ٣خ ٝالاَٗؾبة ٣ٞعٜٕٞ ٍٜبّ ٗولْٛ اُ٠ اٍوائ٤َ ك٢ اُٞهذ اُن١ ٣ز
اَُبثن مًوٛب ٝلا ٣ٌِّٕٞ ٖٓ كػٞح اٍوائ٤َ ثٌَْ ؿ٢ َٓئٍٞ اُ٠ رٌواه رغوثخ ؿيح ثبػزجبهٛب اُؾَ اُٞؽ٤ل أُطوٝػ. ٝػ٘لٓب رطبُغ 
ٕٞ ك٢ ٓوبلارْٜ ٣٘زبثي ّؼٞه ثبٕ ّ٤ئب ٓٔب مًوٗب ُْ ٣ؾلس ث٘ظوْٛ، ْٛ ٣ٌوهٕٝ ماد الاٍطٞاٗخ ٝماد اُٖ٤ـخ ًٝؤٕ ّ٤ئب ُْ ٣ٌٖ. ٝ٣ٔؼ٘
اُٚـٜ ػِ٠ اٍوائ٤َ ُزول٣ْ ر٘بىلاد ثؼ٤لح الآل كٕٝ إ ٣ولٓٞا ا١ ٙٔبٗبد اٝ ٣وزوؽٞا أ١ ؽٍِٞ روه٠ اُ٠ ؽغْ الاؽز٤بعبد الآ٘٤خ 
الاٍوائ٤ِ٤خ. ٝ٣ٖلٕٞ ًَ ٖٓ ٣ؼَٔ ُٝٞ ثؾَٖ ٗ٤خ ػِ٠ رؼبظْ هٞح اُـٍٞ الاٍلآ٢ أُزطوف، ثبُوعَ اُْغبع. ك٤ٔب ٣ٖلٕٞ ًَ ٖٓ 
  .ُـٍٞ أُ٘لِذ ٖٓ ػوبُٚ ٝ٣ؾبٍٝ ًجؼ عٔبؽٚ، ثؼلٝ اَُلاّ٣وق ك٢ ٝعٚ ٛنا ا
إٓ لاٍوائ٤َ إ ر٘بٍ اٍزؾوبهٜب ا٣ٚب ٝإ ٣َٜٔٞا ك٢ أمٜٗب ٖٗبئؼ ٕبكهخ ٝإ رٌٕٞ ٝهلخ عبكح ٓؼٜب ك٢ ٝعٚ ٖٓ ٣٘بٍ ٖٓ ّوكٜب 
ٕ لاٍوائ٤َ إ رؾظ٠ ثزـط٤خ ٕؾل٤خ ًٝوآزٜب. كبٍوائ٤َ ٝاُؾبٍ ٛنا رلَٚ ٕؾبكخ ٓؼبك٣خ ػِ٠ ػجبهاد رؼي٣خ عٔ٤ِخ رؼِٖ ٝكبرٜب !! آ
  .ٖٓ٘لخ ٖٓ أٗبً عبك٣ٖ ٣وّوٕٝ ثْوػ٤خ أُقبٝف الآ٘٤خ الاٍوائ٤ِ٤خ ُٝ٤ٌ ٖٓ أٝلاءى اُن٣ٖ لا رزغبٝى صوبكزْٜ اُزبه٣ق٤خ ٓبئلح اكطبهْٛ
ؼبٛ٢ ثٌَْ لائن ٓغ اٗ٘٢ ػِ٠ ٣و٤ٖ ثبٕ أُلبٝٙبد أَُِ٤خ اُغبكح رٌٕٞ ٝؽلٛب اُوبكهح ػِ٠ رنُ٤َ ًَ اُؼوجبد ٝرٌٔ٘٘ب ٖٓ اُز
الاؽز٤بعبد ٝأُّٜٞ أُزجبكُخ، ػِٔب إ اٍوائ٤َ ٍزؾزلع ثؾوٜب ك٢ رٞك٤و اُؾٔب٣خ ُْؼجٜب ك٢ ؽبٍ ؿ٤بة أُلبٝٙبد أُجبّوح. ٝٓضَ ٛنٙ 
ً٤ِٞٓزوا ثلٕٝ اهاٙ٢ اُٚلخ  62الاؽز٤بعبد رٖجؼ ِٓؾخ اًضو ًٕٞ اٍوائ٤َ كُٝخ ٕـ٤وح علا لا ٣زؼلٟ ػوٜٙب ك٢ ثؼ٘ أُ٘بٛن 
ـوث٤خ. ٝؽز٠ ٗٞٙؼ الآو ٝٛبُٔب ٗؾٖ ٓٞعٞكٕٝ ٛ٘ب ك٢ ٓل٣٘خ ٗ٤ٞ٣ٞهى ٗوٍٞ إ ٛنٙ أَُبكخ رؼبكٍ صِض٢ ٍٛٞ عي٣وح ٓبٜٗبرٖ اٝ اُ
ثبلاؽوٟ أَُبكخ ث٤ٖ ثبر٤و١ ثبهى ٝؽوّ عبٓؼخ ًُٞٞٓج٤ب. ٓغ الافن ثبلاػزجبه إ ٌٍبٕ ثوًِٝ٤ٖ ٝٗ٤ٞ ع٤وى١ اًضو ُطلب ٖٓ ثؼ٘ 
  . .ع٤وإ اٍوائ٤َ
٣ٌٖٔ امٕ إ ٗٞكو ؽٔب٣خ ُلُٝخ ٕـ٤وح ثؾغْ اٍوائ٤َ ٓؾبٛخ ثؤٗبً ٣ؾِلٕٞ أؿِع الا٣ٔبٕ ثؤْٜٗ ُٖ ٣ٜلأ ُْٜ ثبٍ ُٖٝ ٣ٜ٘ؤ ُْٜ  ٛ٤ت ً٤ق
ػ٤ِ الا ثؼل ىٝاٍ اٍوائ٤َ، ٝٗؾٖ ٗؼِْ اْٜٗ ٓلعغ٤ٖ ثؤٍِؾخ ا٣واٗ٤خ ؟؟ ثبُطجغ ٣َزؾ٤َ إ رزؾون ٛنٙ اُؾٔب٣خ ػجو اُْو٣ٜ اُٚ٤ن 
ٓطبُجخ  353ٝػوٜٙب ثَ ٗؾزبط اُ٠ ػٔن اٍزوار٤غ٢ اًجو ُٜٝنا اَُجت رؾل٣لا رغ٘ت هواه ٓغٌِ الآٖ اُن١ ٣ٌَْ ٍٛٞ اٍوائ٤َ 
  .ٝاًزل٠ ثبُؾل٣ش ػٖ "اَٗؾبة ٖٓ ٓ٘بٛن" اُ٠ ؽلٝك آٓ٘خ ٝهبثِخ ُِؾٔب٣خ 87اٍوائ٤َ ثبلاَٗؾبة ٖٓ ًبكخ أُ٘بٛن اُز٢ اؽزِزٜب ػبّ 
ُ٠ الإثوبء ػِ٠ ؽٚٞه ػٌَو١ اٍوائ٤ِ٢ ثؼ٤ل أُلٟ ك٢ ٓ٘بٛن اٍزوار٤غ٤خ ؽ٤ٞ٣خ ٝثبُزبُ٢ رؾزبط اٍوائ٤َ ُـوٗ اُلكبع ػٖ ٗلَٜب ا
ك٢ اُٚلخ اُـوث٤خ. ٍجن ّٝوؽذ مُي ُِوئ٤ٌ ػجبً ٌُ٘ٚ أعبة ثؤٕ اُلُٝخ اُلَِط٤٘٤خ ُٖ رَزط٤غ أثلاً اُوجٍٞ ثزور٤جبد ًٜنٙ رٌٔ 
ٔبمط، ٍ٘غل إ اُٞلا٣بد أُزؾلح ُل٣ٜب هٞاد ك٢ ًَ ٖٓ ثَ٤بكرٜب. ٛ٤ت كػٞٗب ٗؼ٤ل اُ٘ظو ك٢ ٛنا الآو ٖٓ فلاٍ اٍزؾٚبه ثؼ٘ اُ٘
اُ٤بثبٕ ٝأُبٗ٤ب ًٝٞه٣ب اُغ٘ٞث٤خ ٓ٘ن اًضو ٖٓ ٖٗق هوٕ. ثو٣طبٗ٤ب رٔزِي هبػلح عٞ٣خ ك٢ هجوٓ. كوَٗب رواثٜ هٞارٜب ك٢ صلاس كٍٝ 
  .اكو٣و٤خ َٓزوِخ ُْٝ رْزٌ٢ ٛنٙ اُلٍٝ ثبٕ الآو ٣ٌٔ ثَ٤بكرٜب
خ اُؾ٤ٞ٣خ اُز٢ رزطِت ٓ٘ب رٞك٤و ؽٍِٞ عبكح. لاؽظٞا ٓضلا هٚ٤خ أُغبٍ اُغٞ١ ٓغ الافن ثبلاػزجبه َٓبؽخ ٝٛ٘بى ػل٣ل اُوٚب٣ب الآ٘٤
اٍوائ٤َ اُٖـ٤وح ٍزوٕٝ ثبٜٗب ٖٓله هِن أٓ٘٢ ؽو٤و٢. كل٢ اُٞهذ اُن١ رؾزبط ٛبئوح ٗلبصخ اُ٠ ٍذ ٍبػبد لاعز٤بى الاهاٙ٢ 
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لاعز٤بى أُغبٍ اُغٞ١ الاٍوائ٤ِ٢! إ أٌَُْ ٛ٘ب ٛٞ روبٍْ ٛنا أُغبٍ اُغٞ١  الآو٣ٌ٤خ، كبٜٗب ُٖ رؾزبط اُ٠ اًضو ٖٓ صلاس كهبئن
اْ ِطبسٔب اٌذٌٟٚ ٠مغ ػٍٝ اُٚ٤ن إلا ٓغ كُٝخ كَِط٤٘٤خ ٓؼبك٣خ اٝ ك٢ اؽَٖ اُؾبلاد لا رو٤ْ ػلاهبد ٍلاّ ٓغ اٍوائ٤َ. ٓغ ٓلاؽظخ 
ٍٝ ِشِٝ لٛط ِٓ اٌظٛاس٠خ اٌّؼبدح ٌٍطبيشاد اٌزٟ عزٕشش ؽزّب ثؼذ و١ٍِٛزشاد لٍ١ٍخ ِٓ ؽذٚد اٌؼفخ اٌغشث١خ. ِب ٠غؼً ؽبيشارٕب ػ
. ُٝٞ هًيٗب اُجٖو اًضو كبٗ٘ب ٗوٖل رؾل٣لا أُ٘بٛن اُغجِ٤خ ك٢ اُٚلخ اُـوث٤خ اُز٢ رْوف ػِ٠ اُْو٣ٜ اساػٟ اٌؼفخ اٌغشث١خفٟ 
ٖٓ ٍج٤َ ُٔ٘غ رَوة اُٖٞاه٣ـ اُ٠ ٛنٙ  اَُبؽِ٢ ك٢ اٍوائ٤َ ؽ٤ش اُزغٔؼبد اٌَُ٘٤خ اُوئ٤َ٤خ اُز٢ رؤٝ١ ؿبُج٤خ ٌٍبٕ اٍوائ٤َ. َٛ
 أُ٘بٛن اٝ اُؾ٤ُِٞخ كٕٝ اٛلاهٜب ثبرغبٙ أُلٕ الاٍوائ٤ِ٤خ ؟
ُ٤َذ ٛنٙ َٓبئَ ٗظو٣خ اٝ ًلآب ٓوٍلا ٝلا أِٛن اٌُلاّ عياكب اٝ أُو٤ٚ ػِ٠ ػٞاٛ٘ٚ. ٛنٙ ٌْٓلاد ؽو٤و٤خ ٖٝٓ٤و٣خ رؾزبط اُ٠ ؽَ. ٓب 
ػٖ اُلُٝخ اُلَِط٤٘٤خ ُٝ٤ٌ ثؼل اػلاٜٗب ؽ٤ش ٍ٤ـلٝ الآو َٓزؾ٤لا. ؽ٤ٖ ماى ٍزطلٞ ًَ ٣َزلػ٢ ٓ٘ب ٍل عٔ٤غ اُضـواد هجَ الاػلإ 
ٛنٙ أٌُْلاد ػِ٠ اَُطؼ ٝرَ٘ق ػِٔ٤خ اَُلاّ. ٖٓ ٛ٘ب ٣زٞعت ػِ٤٘ب اٍوائ٤ِ٤٤ٖ ٝكَِط٤٘٤٤ٖ إ َٖٗ اُ٠ ٕ٤ـخ رٞاكو٤خ رَجن 
ؽت ثو٤بّ كُٝخ كَِط٤٘٤خ ٝاػزٔبكٛب ػٚٞا عل٣لا ك٢ الآْ الاػلإ ػٖ اُلُٝخ اُلَِط٤٘٤خ. ٝهذ ماى ُٖ رٌٕٞ اٍوائ٤َ آفو ٖٓ ٣و
  .أُزؾلح ثَ ٍزٌٕٞ اٍٝ أُوؽج٤ٖ ٝأُٞهؼ٤ٖ ٝأُجبهً٤ٖ
اَُبكح اُؾٚٞه اٌُواّ. . ٍجن ٝاٍزؼوٙذ اُؼبّ أُبٙ٢ هإ٣ز٢ ُؼِٔ٤خ اَُلاّ ٖٙٔ فطبة عبٓؼخ ثبه ا٣لإ ًٝوهرٚ ٛنا اُؼبّ ك٢ 
اٌُٞٗـوً الآو٣ٌ٢، ٓٞٙؾب َٓؤُخ اُلُٝخ اُلَِط٤٘٤خ ٓ٘يٝػخ اَُلاػ ٝؽزٔ٤خ الاػزواف ثلُٝخ فطبث٢ آب اٌُ٘٤َذ الاٍوائ٤ِ٢ ٝآبّ 
بّ اٍوائ٤َ ثٖلزٜب كُٝخ ٣ٜٞك٣خ ٖٓ هجَ اُغبٗت اُلَِط٤٘٢. إ ٛنٙ اُٜ٤ئخ أ١ الآْ أُزؾلح ٛ٢ مارٜب اُز٢ اػزوكذ ثبُٔؾِٖخ اُٜ٘بئ٤خ ثو٤
 لؼَ اُلَِط٤٘٤ٕٞ الآو مارٚ اُ٤ّٞ؟ػبٓب، كٔب اُن١ ٣ٔ٘غ إ ٣ 57كُٝخ ٣ٜٞك٣خ هجَ 
ػِٔب إ ٕ٤ـخ كُٝخ ٣ٜٞك٣خ ٓؼ٘بٛب اٜٗب ٍزٖٚٔ ثٌَْ كائْ ؽٔب٣خ ؽوٞم ًبكخ ٌٓٞٗبد أُغزٔغ الاٍوائ٤ِ٢ ثٔب ك٢ مُي اًضو ٖٓ ِٓ٤ٕٞ 
ٓو ثبد ٓؾَٞٓب ؽ٤ش اٝٙؼ ٓٞاٖٛ ػوث٢. ًٝ٘ذ ارٔ٘٠ ك٢ ٛنٙ أُ٘بٍجخ إ أإًل الآو مارٚ ثبَُ٘جخ ُِلُٝخ اُلَِط٤٘٤خ اُؼز٤لح الا إ الا
َٓئُٕٝٞ كَِط٤٘٤ٕٞ ٛ٘ب هجَ ا٣بّ ثبٕ اُلُٝخ اُلَِط٤٘٤خ ٍزٌٕٞ فبُ٤خ ٖٓ اُ٤ٜٞك رٔبٓب. ٝثبُٔ٘بٍجخ ْٛ لا ٣َٕٔٞ مُي رطٜ٤وا ػوه٤ب. . 
ٜٗغب ٛنا كٚلا ػٖ ٍٖ هٞاٗ٤ٖ ك٢ هاّ الله رَٔؼ ثلوٗ ػوٞثخ الاػلاّ ك٢ ؽن ًَ كَِط٤٘٢ ٣ج٤غ اهاٙ٢ ُِ٤ٜٞك. ٝٛٞ ٓب ٗؼزجوٙ 
  .ػٖ٘و٣ب ثبٓز٤بى. ػِ٠ ًَ ؽبٍ لا ٓبٗغ ُل٣٘ب إ رٌٕٞ كَِط٤ٖ ماد ؿبُج٤خ كَِط٤٘٤خ ٝاٍوائ٤َ ماد ؿبُج٤خ ٣ٜٞك٣خ
ػ٘لٓب ٝهق اُوئ٤ٌ ػجبً ٛ٘ب هجَ هِ٤َ مًو إ أَُزٞٛ٘بد رٌَْ ٓؾٞه اُٖواع الاٍوائ٤ِ٢ اُلَِط٤٘٢. ٝأٍؾٞا ُ٢ اٗ٘٢ لا اهٟ ٛنا 
الآو ػِ٠ ٛنا اُ٘ؾٞ، ام ُْ رٌٖ َٓزٞٛ٘خ اٍوائ٤ِ٤خ ٝاؽلح ك٢ اُٚلخ اُـوث٤خ هجَ ٖٗق هوٕ ك٢ اُٞهذ اُن١ اؽزلّ ك٤ٚ اُٖواع ػِ٠ 
إ اهٍٞ ثبٕ اُوئ٤ٌ ػجبً هثٔب ًبٕ ٣وٖل َٓزٞٛ٘بد افوٟ ٓضَ رَ اث٤ت ٝؽ٤لب ٝ٣بكب ٝثئو اَُجغ ؟! َٝٛ ًبٕ أّلٙ. كَٜ ٣غٞى ُ٢ 
ػبٓب ؟! كِول هبُٜب ٕواؽخ إ اؽزلاٍ كَِط٤ٖ هبئْ ٓ٘ن ػبّ  47٣وٖل ماد الآو ؽ٤٘ٔب هبٍ إ اٍوائ٤َ رؾزَ الاهاٙ٢ اُلَِط٤٘٤خ ٓ٘ن 
ػٖ ٛنا اَُئاٍ لاٗ٘٢ اػزول ثبٕ أَُزٞٛ٘بد ُ٤َذ عٞٛو اُٖواع ثَ ٗز٤غخ ُٚ. ٗؼْ . . ٝارٔ٘٠ إ ٣غ٤ت ثٖواؽخ 87ُٝ٤ٌ  95
٣زٞعت ػِ٤٘ب ا٣غبك ؽَ ٓوٙ٢ َُٔؤُخ أَُزٞٛ٘بد ا٣ٚب، ك٢ اٛبه أُلبٝٙبد، ٌُٖ ٣ظَ عٞٛو اُٖواع ٖٓ ٝعٜخ ٗظوٗب ٓورجطب 
ثٜب، ٓضِٔب ٛٞ اٌٗبهْٛ ُِواثطخ اُٞصو٠ ث٤ٖ ّؼت  ثوك٘ اُغبٗت اُلَِط٤٘٢ الاػزواف أُجلئ٢ ثٞعٞك كُٝخ ٣ٜٞك٣خ ٖٙٔ ؽلٝك ٓؼزوف
اٍوائ٤َ ٝاهٗ اٍوائ٤َ. ٝالآو مارٚ ٣َ٘ؾت ػِ٠ َٓؤُخ (رٜٞ٣ل اُولً) ًٔب ٣َٔ٤ٜب اُغبٗت اُلَِط٤٘٢. ٝاٗب ٛ٘ب اه٣ل إ أهٍٞ ٌُْ ّ٤ئب. 
  .ط) ػّٓ ؽذٚد٘ب ٚػبطّخ ٌٙباٌزٟ وبٔذ أٚسشٍ١ُ (اٌمذ ِٕطمخ ٠ٙٛداً٘ رؼٍّْٛ ِٓ ا٠ٓ عبيذ رغّ١خ (٠ٙٛد)؟ إٔٙب رؼٛد إٌٝ 
ثقزْ هل٣ْ ٣ؼٞك اُ٠ ّقٖ٤خ ٣ٜٞك٣خ ٓؼوٝكخ ٖٓ اُؼٖٞه الاٍوائ٤ِ٤خ اُول٣ٔخ اٝ ٓب َٗٔ٤ٚ ؽوجخ اُزٞهاح.  ٚثبٌّٕبعجخ اؽزفع فٟ ِىزجٟ
ػبّ ٓٚذ أ١ اُ٠  1183ػضو ػِ٠ ٛنا اُقزْ فلاٍ أؽبك٤و اصو٣خ ثٔؾبماح اَُٞه اُـوث٢ ك٢ اُجِلح اُول٣ٔخ ٝ٣ؼٞك ربه٣قٚ اُ٠ ؽٞاُ٢ 
" فز١ّٕب ثغذٔب اِب اعّٟ الاٚي "ثٕ١بِ١ٓٞ" ثبُِـخ اُؼجو٣خ ٝٛٞ أٍ٢ ا٣ٚب ًٔب رؼِٕٔٞ. ػٖو أُِي ؽيه٤ب. ٝهل ٗوِ ػِ٤ٚ اٍْ "ٗزبٗ٤بٛ
ٝهل ػبُ هجَ ٣ؾيه٤ب ثبُق ػبّ. ًبٕ ٣ؼوٞة ٝاٍجبٛٚ الاص٘٢ ػْو  ثٕ١بِ١ٓ اثٓ ٠ؼمٛة اٚ ثٕ١بِ١ٓ اثٓ اعشاي١ً ف١ؼمٛة ٘ٛ اعشاي١ً
ٚظً اٌ١ٙٛد اٌز٠ٓ الزٍؼٛا ِٓ ك اُ٤ٜٞك١ ك٢ اُجلاك ٓ٘ن مُي اُيٓبٕ. ٣غٞثٕٞ رلاٍ ٣ٜٞكا هجَ ٗؾٞ اهثؼخ الاف ػبّ، ُْٝ ٣٘وطغ اُٞعٞ
اٚ ٠ٙٛد اٚوشأ١ب ، <8أٚاخش اٌمشْ اي  اسػُٙ ٠شاٚدُ٘ ؽٍُ اٌؼٛدح ٌُٚ ٠زٕبصٌٛا ٠ِٛب ػٓ ؽك اٌؼٛدح، عٛاء ٠ٙٛد اعجبٔ١ب لجً ؽشدُ٘
. وً ٘ؤلاء ظٍٛا ٠زؼشػْٛ اٌٝ :;@8اٌؼبَ زٛ ٚاسعٛ اٚ اٌ١ٙٛد اٌز٠ٓ لبِٚٛا إٌبص٠خ فٟ غ١، ?8فٟ اٌمشْ اي  اٌفبس٠ٓ ِٓ اٌّغبصس
ٚ٠ٍٙغْٛ ثبٌذػبء ٚ٠خفزْٛ اٌمٛي "عٍٕزمٟ اٌؼبَ اٌمبدَ فٟ اٚسشٍ١ُ". . "اٌؼبَ اٌمبدَ فٟ اسع  ٚ٠زطٍؼْٛ اٌٝ اسع اعشاي١ًالله 
  . ."اٌّ١ؼبد
الاًِ فٟ ؽٍُ اٌؼٛدح ثؼذ اْ رفشلذ أ٠بدٞ  ٕٟٔ ثظفزٟ سي١ظ ؽىِٛخ اعشاي١ً ارؾذس ثبعُ اع١بي ٚاع١بي ِٓ اٌ١ٙٛد اٌز٠ٓ ٌُ ٠فمذٚاا
ٝكفِ٘ب ك٢ ػٖٞه ٖٓ أُؼبٗبح ٝاُوٜو ٝاُظِْ، ٝظَ الآَ ٣لاػج٘ب ثبٍزؼبكح ُؾٔز٘ب اُوٞٓ٤خ ُْٝ ِّٔ٘ب ك٢ اهٙ٘ب اُز٢ لا اهٗ ُ٘ب ٠ٙٛد 
  . .ٍٞاٛب
اَُلاّ. ُول ػِٔذ عبٛلا ُِٔٚ٢ ثٜنا اَُلاّ اَُ٤لاد ٝاَُبكح اٌُواّ. . ٓب ىاٍ الآَ ٣ؾلٝٗ٢ ثبٕ ٣ٌٕٞ اُوئ٤ٌ ػجبً ّو٣ٌ٢ ك٢ ػِٔ٤خ 
هلٓب. كٔ٘ن رَِٔذ ٖٓ٘ج٢ ثبكهد اُ٠ ٓلبٝٙبد ٓجبّوح كٕٝ ّوٝٛ َٓجوخ. ٝلاصجبد ؽَٖ ٗ٤ز٢ ثبكهد اُ٠ اىاُخ اُؼل٣ل ٖٓ اُؾٞاعي 
ِٜ٘ٞٗ ثبلاهزٖبك ٝٗوبٛ اُزلز٤ِ ك٢ اُٚلخ اُـوث٤خ ُزَٜ٤َ ؽو٣خ اُز٘وَ ك٢ اٗؾبء اُٚلخ اُـوث٤خ ٝٛٞ الآو اُن١ ٜٓل اُطو٣ن ُ
اُلَِط٤٘٢ ثٌَْ ؿ٤و َٓجٞم. ٝهٔذ ثزغٔ٤ل اُج٘بء ك٢ أَُزٞٛ٘بد ُٔلح ػْوح اّٜو ًجبكهح ؽَٖ ٗ٤خ ا٣ٚب ُٝٔ٘ؼ اُغبٗت اُلَِط٤٘٢ 
  .كوٕخ ُِزغبٝة ٝاُزلبػَ ٝالاٍزغبثخ ؿ٤و إ مُي ُْ ٣ؾلس ؽز٠ الإ
ق ػٖ اُزلبٝٗ ُٔغوك اُزلبٝٗ. ٛ٤ب ث٘ب ٗز٘بٍٝ أُٞٙٞع ٖٓ ًَ ٝأرٞعٚ ٖٓ ٛنٙ أُٖ٘خ اُ٠ اُوئ٤ٌ ػجبً ; ٛ٤ب ُ٘ؼَٔ ٍٞ٣ب. ُ٘زٞه
عٞاٗجٚ ٝٗقٞٗ ك٢ عٞٛو اَُلاّ. ًلاٗب أٗلن ٍ٘٤ٖ ػٔوٙ ك٢ ٍج٤َ اُلكبع ػٖ هٚ٤زٚ، ك٢ ٓ٤بك٣ٖ اُؾوة ًٔب ك٢ ٓ٤بك٣ٖ الاػلاّ. َٛ 
ّ ٣ن ًُوٗب اث٘بءٗب ٝاؽلبكٗب ثبُق٤و ثبػزجبهٗب ٛٞ هله ٓؾزّٞ إ ٣َزٔو ٛنا اُٖواع اُ٠ اعَ ؿ٤و ٓؼِّٞ اّ روٟ صٔخ ثبههخ آَ إ ٣ؤر٢ ٣ٞ
  . .اّقبٕب رٌٔ٘ٞا ٖٓ اهٍبء هًبئي اَُلاّ. . ٓب ىاٍ الآو ٌٓٔ٘ب ٛبُٔب رٞاكود اُ٘ٞا٣ب اُٖبكهخ
ِغ اْ ثبثٟ ظً دايّب ِفزٛؽب ػٍٝ  أٚسشٍ١ُ (اٌمذط)خلاي ػبِ١ٓ ٚٔظف اٌؼبَ ٟ٘ ػّش ٚلا٠زٟ اٌؾبٌ١خ ٌُ ٍٔزمٟ الا ِشح ٚاؽذح فٟ 
. اٗب َٓزؼل إ أىٝه هاّ الله اما ًبٕ ٛنا ٍ٤ؾَ أٌُِْخ. ٝثٔب اٗ٘ب ٛ٘ب ك٢ ٗ٤ٞ٣ٞهى أكػٞى ثبٕ ٗـزْ٘ اُلوٕخ ػ١ٗ رذخٍٗ ِزٝ شئذِظشا
ُجلء اُؾٞاه ٛ٘ب. ٓب اُن١ ٣ٔ٘ؼ٘ب ٖٓ مُي. . اما رٞاكود اُ٘٤خ ٝاُوؿجخ ٍْ٘وع ك٢ ٓلبٝٙبد ػِ٠ اُلٞه. ٍ٤ٌٕٞ ؽل٣ضب ٕبكهب ٕٝو٣ؾب. 
٠ ٕبؽجٚ. ٍ٘٘ؾبى اُ٠ اُطو٣ن (اُُلؿو١)! ٍ٘زٌِْ (ُكؿو١) أ١ ٓجبّوح ٝثٖواؽخ ٝثلٕٝ ٓٞاهثخ. ٍ٘زؾلس ػٖ ًَ ٍ٤ٖـ٢ ًَ ٓ٘ب اُ
ّ٢ء، ػٖ ٛٔٞٓ٘ب ٝػٖ ٙوٝهار٘ب ٍَٖٝ٘ ثؼٕٞ الله اُ٠ اهٙ٤خ ْٓزوًخ َُِلاّ. ًٝٔب ٣وبٍ ك٢ أُضَ اُؼوث٢ اُول٣ْ ٣ل ٝاؽلح لا 
٣ٖ٘غ اَُلاّ. اَُ٤ل اُوئ٤ٌ ػجبً! ٛب اٗب ما أٓل ٣ل١ اُ٤ي ٗ٤بثخ ػٖ كُٝخ اٍوائ٤َ رٖلن. ٣ل ٝاؽلح لا رٖ٘غ اَُلاّ. عبٗت ٝاؽل لا 
ٗبّلا اَُلاّ. ٣ل اٍوائ٤َ (٣ؼوٞة) ٓٔلٝكح َُِلاّ. ًلاٗب اث٘بء اثواٛ٤ْ. اثواٛ٤ْ ٛٞ اثواٛبّ ػ٘لٗب. ٍ٘زغبٝه ك٢ اهٗ اثواٛ٤ْ علٗب 
) ; (اُْؼت اَُبُي ك٢ اُظلاّ هأٟ ٗٞها ٍبٛؼب). ٛ٤ب ُ٘غؼَ ٛنا  2خ آ٣ :ٝعلًْ. إ ٖٓ٤وٗب ٝاؽل. ُٝ٘ؾون هإ٣خ ٗج٤٘ب اّؼ٤ب (كَٖ 
 . . .اُ٘ٞه ٗٞه اَُلاّ
